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PREFACE

LECTURE L . . . .
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The first appearance, in Time, of consciousness upon earth
—or of Religion—is a question the answer to which must be
furnished by the ti.cory of Evolution. Whether there is a
principle of consciousness underlying the process of Evolu-
tion generally, and the Evolution of Religion in particular—
s principle which even now, as a principle of Religion, mani.
ferts itself but imperfectly—is a question for Philosophy,
The question dealt with in this Lecture is whether Religion
has been evolved out of, or preceded by, a non-religious or
pre-religious stage in the history of man. Such a stage has
been supposed to have been discovered amongst the Austra-
lian black-fellows, some of whom believe in an All-father,
“¢the father of all of us,” *“ our father.” This belief, it is said,
does not, but might easily have amotunted to Monotheism,
The question therefore is whether this belief is a decline from,
or a stage on the way to, Monotheism, It is held by the
S.E. tribes of Central Australia, who are sccially more
advanced than those of the N. But there are indications
that it was held once by the latter; and, if so, then the N,
tribes are further away from the original beliefs of the com-
mon ancestors of the S.E. and the N. tribes than the S.E.
tribes are, ' This inference, that the S.E. and the N. tribes
have both declined, the latter mote, the former less, from an
eatlier Monotheism, is confirmed by the parallel afiorded by
the negroes of W. Afiica. The similarity between Africa
and Australia in this respect suggests that we have here to do
with a tendency. If so, then a pré-religious stage in
the history of /man cannot yet be said to have been satis-
factorily proved.

v
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LECTURE II. . . . . .

The Science of Religion, which traces the Evolution of
Religion, like any other science, is based upon and starts
from facts of experience ; but the facts, from which science
genenally, and therefore the Science of Religion, proceeds,
are not facts of merely individual experience but of the com-
mon experience of mankind. Next, science is not the facts
with which it deals and to which it relates, but is an abstrac-
tion from them: the Science of Religion, like all other
sciences, abstracts from, that is to say ignores deliberately
the Freedom of the Will, or at least the possibility that the
Will is free. The theory of Evolution therefore, like the
science on which it is based, is an abstraction : it deals with
growth, with the process of Evolution. But ‘‘growth” and
¢¢ process " are abstractions : they are ways in which Reality
appears to us or may be conceived to present itself to us;
they are appearances, and, in the case of Religion at any
rate, they may be distinguished from the Reality with which
the soul is in communion when it lifts itself to God, or
strives and yearns to cling to Him. In fine, Science of Reli-
gion is something very different from Religion ; and the theory
of the Evolution of Religion is not a religious experience.

LECTURE IIIL . . . . .

The theory of Evolution assumes the reality of Time and
Space; and if the assumption is correct the Evolution of
Religion is a process taking place in Space and Time—a
process mechanical, subject to the law of Causation, incom-
patible with the Freedom of the Will. To consider the
correctness of this assumption is not for Evolution but for
Philosophy. And consideration shows that its correctness
is doubtful. As regards Time, the distinction into past,
present and future is not something in experience given to
begin with : it is a distinction made by us, applied by us, to
what in direct experience is a timeless whole ; it is & method
of interpretation and is not that which is interpreted. The
unreality of time-distinctions, the looseness of this interpreta-
tion, becomes apparent when you reflect upon the very
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different meanings that “ now ” or ‘¢ the present ” (moment,
age) may have. Precisely the same elasticity or looseness
is found in the meanings of *‘here ” (in this point of Space,
or in this universe) : Space alternates between being a mere
blank, in which all things may be, and a mere point of
nothingness from which all things are excluded. Thoughts

~and emotions do not occupy Space, they have no lineal ex-
tent : neither can the person who has them, If then Time
and Space are but ways of interpreting experience, if they
only occur in the translation and are not to be found in the
original, then the theory of Evolution is but a partial and
abstract version of the facts ; and the Evolution of Religion
is something quite distinguishable from the Philosophy of
Religion.

LECTURE 1V. ) ] . . . 119

Science (and the theory of Evolution which is scientific)
is abstract inasmuch as it ignores the Freedom of the Will
and the existence of God. The latter point Science leaves
to Religion or Theology—assuming apparently that the
answer, whatever it is, can make no difference to Science.
The question is whether knowledge can be divided thus into
water-tight compartments. The discussion of the question
is Philosophy: and the question is whether Science is an
abstraction from an experience of which the knowledge of
God is a fact. First, we may note that all attempts to ex-
hibit our knowledge of Him as an inference have failed. If
the inference is verified, it can only be verified by personal
experience (in which case the belief is experience and not
inference) ; if it is not, it remains an unverified hypothesis.
There is no argument which shall by mere force of logic
make His existence an inference which a man, even against
his will, must draw. - Nor is there any which can logically
prove that He does not exist. The question is mot what
can be inferred from experience but what is given in experi-
ence (the ex nce not of any one individual but that
experience in which all finite individuals share). Whether
knowledge of Ahis existence is given in experience is & ques-
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tion which experience has no constraining power to compel
us to answer either way: some people have answered it
first one way and then the other. We are in fact free to
take either answer: it is a matter of Will. And to main-
tain the position once taken up requires a constant exercise
of Will-power—for you are still free. That exercise of the
power or the Will to believe is Faithy and Faith is not
purely intellectual but emotional, and the emotion is Love.
Kither we do or we do not feel God's love for us, and ow
own gratitude for it, Thet Is a question each must snswe:
for himself ; and the answer leaves no doubt whether the
existence of God is a fact of experience or a mere assumptior..
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PREFACE

HESE four lectures were delivered in

the Vacation Term for Biblical Study

at Cambridge, and are printed at the request
of those who heard them.

In Lecture I. I accept the statement of
Mr Howitt in his * Native Tribes of South-
east Australia” that the South-eastern tribes
who believe in an All-father are socially more
advanced than the Northern tribes, who, ac-
cording to Messrs Spencer and Gillen, have
no -“belief of any kind in a supreme Being
who rewards or punishes the individual ac-
cording to his moral behaviour.” At the
time of writing I had not seen Mr A. Lang’s
letter to Folk-Lore (xvi. 2, pp. 221-224), in .
which he argues, against Mr Howitt, that
the majority of the South-eastern tribes ! are
in the more grimitive form of social organisa-
tion.” I not concerned to take sides on

ix
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this question, as the question, whichever way
it is settled, does not affect my argument,
the basis of which is that social or political
progress does not necessarily imply or entail
religious development, or even prevent re-
ligious decay; in fact, social development
and religious development may vary directly
or inversely, and the direction of the move-
ment of either can only be ascertained by
observation, not by inference from the direc-
tion in which the other moves. The im-
portant point is that the Northern tribes, in
Mr Lang’s opinion, ‘“have almost sloughed
off the belief” in the All-father, not that
they never had it; and to that opinion I
subscribe.

Whether there ever was a pre-religious
stage in the development of man is an open
question. Mr Frazer, in the extract from
the forthcoming third edition of the *“Golden
Bough,” which he gives in the Fortnightly
Review (No. cccclxviii. N.S., pp. 162-172),
does not make his opinion on this question,

x
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so far as the aborigines of Australia are
concerned, quite clear. He begins by saying
that Religion, in his sense of the word, seems
to be “nearly unknown” amongst them; he
ends by saying that “if the Australian
aborigines had been left to themselves they
might have evolved a native Religion.” The
implication of these last words seems rather
to be that amongst the Australian aborigines
Religion is not “ nearly unknown ” but actually
unknown—that there is or has been no native
religion. It is, of course, a perfectly com-
petent position to take up that, in the existing
state of our knowledge, we are not justified
in treating the point as decided: and that
may be the real nature of Mr Frazer's
apparent indecision on the point. On the
other hand, if we are to press the words of
the passage at the end of his article, and
to understand them to mean that there was
no native religion in Australia, then Mr
Frazer's theory *“that in the history of man.
kind Religion has been preceded by magic”
xi
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is confirmed—if there was indeed no native
Religion in Australia. But it is of great
interest to all students of the Science of
Religion to know what position on this
point Mr Frazer takes up; and his article
in the Fortnightly Review leaves it uncertain
whether he does or does not regard it as
settled that there was no native Religion in
Australiz, and as therefore proved that in

this case ‘Religion has been preceded by .

magic.”
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RELIGION IN EVOLUTION

I

THE theory of the descent of man from a

non-human ancestor is generally accepted
by those who are qualified to judge the evi-
dence on which it is based. And by those
who accept it the evolution of Religion from
antecedent phenomena which were non-religious
will seem @ priorZ probable, even if the evidence
at present at our disposal does not seem con-
clusive on the point. There are indeed diffi-
culties of a philosophical kind, analogous to
the difficulty of understanding how conscious-
ness can be supposed to have been evolved
in any sense out of unconscious matter—how
matter which is known only as the object of
thought, as the object of which a thinking
subject is aware, can exist or have existed
save as the object of thought, as the object

of which a conscious mind or spirit is aware.
A 1 :



RELIGION IN EVOLUTION

And those who are alive to these difficulties
will probably feel that they stand seriously in
the way of any attempt to exhibit Religion
as evolved from antecedent phenomena of a
non-religious kind. Feeling these difficulties
to be serious, some of us may incline to draw
a distinction between the first appearances in
which an underlying principle manifcsts itself
and the principle itself. Thus the principle
underlying the appearance of evolution may
be a principle of thought or conscicusness, c¢r
moral consciousness, which even as yet has
but very imperfectly manifested itself, and
before its first appearance, of course, had not
manifested itself at all. But though then it
had not manifested itself, and though now
it manifests itself but imperfectly, still it was
and is the underlying principle of evolution,
revealing itself in evolution. If there were
antecedent phenomena, if there were pheno-
mena which, apprehended under the form of
Time, preceded the first appearance of intel-
lectual consciousness, or religious conscious-
ness, then those phenomena, out of which
Religion, on the theory of evolution, was
evolved, do not, and ex #Aypothes: did not,
2 .
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RELIGION IN EVOLUTION

constitute Religion; nor is Religion resolved
into them, if we should succeed in going back
to its first appearance and in re-constituting
the state of things in which it made its first
appearance.

Now, to the philosophical question I may
have occasion to revert hereafter. It is
obviously different from the question of fact,
whether as a matter of fact Religion has
been evolved out of or preceded by a non-
religious or pre-religious stage. That is a
question of the evolution of Religion; and it
is with the evolution, not with the philosophy,
of Religion that I shall be concerned in this
lecture. Indeed it is precisely with this
question of fact, viz. whether Religion has -
been evolved out of, or has been preceded
by, a non-religious or pre-religious stage, that
I shall choose.to deal. Or, to be yet more .

 precise, it is with one particular answer to
this question of fact that I shall deal in this
chapter. The particular answer is that given
by Mr A. W. Howitt in his recently published
work, entitled * The Native Tribes of South-
East Australia.” I need hardly say that there
is no man living who has such an acquaintance
3 ,




RELIGION IN EVOLUTION -

with those tribes as Mr Howitt, and no man
~ who can speak of their modes of thought and
ways of life with greater authority than he.
Now, the outcome of Mr Howitt’s forty years’
acquaintance with these tribes and work
amongst them is the conclusion that—in his
own words—*‘it cannot be alleged that these
aborigines have consciously any form of Re-
ligion” (p. 507). If this conclusion of Mr
Howitt's be correct, then we actually have
at the present day in the British Empire,
tribes not merely in a non-religious stage, but
in a pre-religious stage. * Their beliefs,” he
says, “are such that, under favourable con-
ditions, they might have developed into an
actual Religion.” The kind of Religion into
which their beliefs might have developed is,
according to Mr Howitt, monotheism. We
have therefore in the beliefs of these tribes, if
Mr Howitt is right, the antecedent phenomena
out of which Religion might have been—though
in Mr Howitt's view it was not—evolved by
these tribes—phenomena which, in his view,
do not constitute Religion, though they might
well have been followed by the first appearance
of Religion. And that Religion, in his view,

4

s Ve S




RELIGION IN EVOLUTION

would have been a monotheism. But in saying
this, he is most anxious to have it understood
that he has not been swayed by any considera-
tions of a theological or non-scientific character :
* In saying this I must guard myself from being
thought to imply any primitive revelation of a
monotheistic character. What I see is merely
the action of elementary thought reaching con-
clusions such as all savages are capable of, and
which may have been at the root of monotheistic
beliefs " (z6.).

What, then, is the evidence which indicates
that these South-Eastern tribes, though they
have no conscious form of Religion, were on the
direct line for developing monotheism, rather
than polytheism, or ancestor-worship, or animal-
worship? To begin with, we must notice that
amongst these tribes there is, in Mr Howitt's
words, “a universal belief in the existence of
the human spirit after death” (p. 440). Very
naturally, the human spirits which continue to
exist after death are supposed to exist in much
the same way as before death : they live in the
sky-country in the same tribal organisation as
on this earth ; and as they have a Head Man
here, so they have a Head Mgn there. Now,

L
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it would seem that, though Mr Howitt speaks
of the head of the tribe of the dead as a Head
Man, the natives themselves do not describe
him by the same word. The being in the
sky-country doubtless exercises many of the
functions and has many of the attributes
~ enjoyed by the person who amongst the
natives occupies the official position of Head
Man; and Mr Howitt’s view of this being in
the sky-country is that he is supposed to be
what the Head Man of a tribe is in this world.
Mr Howitt infers this from his wide knowledge
of the natives and their beliefs. ‘‘ Combining,”
he says, “the statements of the legends and
the teachings of the ceremonies, I see, as the
embodied idea, a venerable, kindly Head Man
of a tribe, full of knowledge and tribal wisdom,
and all-powerful in magic, of which he is the
source, with virtues, failings, and passions, such
as the aborigines regard them” (p. 500). This
being in the sky-country is, Mr Howitt tells
us, known generally amongst these tribes as
“our father,” or “father of all of us.” Now,
it is true that the official Head Man is not
officially addressed or spoken of as “our
father,” or *father of all of us”; but Mr
6




RELIGION IN EVOLUTION

Howitt says it is not a long stretch to
the idea of the All-father of the tribe, since
it is not uncommon, indeed I may go so
far as to say that it is, in my experience,
common, to address the elder men as father”
(p. 507). Now, it would be very natural for
us to imagine that this *father of us all” is
regarded by the natives as a divine being;
but Mr Howitt is satisfied that we should be
wrong in so doing. *“ It is most difficult,” he
says, ‘for one of us to divest himself of the
tendency to endow such a supernatural being
with a nature guasi-divine, if not altogether
so—divine nature and character” (p. 501).
Indeed, as a matter of fact, various explorers
and travellers in Australia, whom Mr Howitt
quotes, have inferred, from the fact that the
natives believe in this ‘ supernatural being,”
the conclusion that these blacks believe in
“a supreme being or deity.” But the con-
clusion is felt by Mr Howitt to be undoubtedly
wrong. He says, “in this being, although
supernatural, there is no trace of a divine
nature. All that can be said of him is that he
is imagined  as the ideal of those qualities
which are, according to their standard, virtues
7



RELIGION IN EVOLUTION

worthy of being imitated. Such would be a
man who is skilful in the use of weapons of
offence and defence, all-powerful in magic, but
generous and liberal to his people, who does
no injury or violence to anyone, yet treats
with severity any breaches of custom or
morality. Such is, according to my know-
ledge of the Australian tribes, their ideal of
Head Man, and naturally it is that of the
Biamban, the master in the sky-country. Such
a being from Bunjil to Baia.ne, is Mami-ngata,
that is, ‘our father’; in other words, the
¢ All-father of the tribes’” (p. 507). Finally,
there is one more important fact to be noticed
in support of Mr Howitt's view. If this All-
father were really felt by the blacks to be a
supreme being or deity, we should expect him
to be worshipped. “ But,” says Mr Howitt,
“there is not any worship of Daramulun”
(p- 507). It is indeed the case that a figure of
clay, an image of Daramulun, is made, and that
there are dances round it. These facts, how-
ever, are regarded by Mr Howitt as showing
not that the ‘‘aborigines have consciously any
form of Religion,” but that “ under favourable
conditions they might have developed into an
8
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actual Religion.” “ There is not any worship
of Daramulun,” he says, “but the dances
round the figure of clay and the invocating of
his name by the medicine-men certainly might
have led up to it” (p. 508).

Now, it may appear to some of us that the
tribes to which Mr Howitt refers are not merely
on the verge of passing from the pre-religious
to the religious stage, but have actually passed
it. And to a certain extent, if we take up that
position, we may fortify ourselves with quota-
tions from Mr Howitt. Thus by one tribe
this supernatural being “is said to have made
all things on the earth and to have given to
men the weapons of war and hunting, and to
have instituted -all the rites and ceremonies
which are practised by the aborigines,
whether connected with life or death”
(p- 488). Another tribe speaks of him
“with the greatest reverence. He was said
to have made the whole country, with the
rivers, trees, and animals. He gave to the
blacks thejr laws” (p. 489). According to yet
another set of tribes, he ‘“was the maker of
the earth, trees, and men” (p- 492). . Accord-
ing to the belief of another tribe, he is * the

9
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maker who created and preserves all things”
(p. 494). Other aborigines say he told them
what to do, “and he gave them the laws
which the old people have handed down from
father to son to this time” (p. 495). Else-
where it is believed that “ Tharamulun can
see people and is very angry when they do
things that they ought not to do, as when
they eat forbidden food” (p. 495).

I think that if wa pressed these passages
that I have quoted we might maintain with a

certain degree of plausibility, at the least, that

" the tribes in question are not merely on the
verge of passing from the pre-religious to the
religious stage, but have actually passed it.
And though the absence of worship, which I
have already mentioned, and the absence, still
more, of prayer, may make us hesitate to go
further than Mr Howitt allows us, still in
principle, whether these tribes are on the
verge or have passed it makes little difference.
If they did not take the step, at any rate on
this theory of the origin of Religion, other
peoples in other parts of the world did take
it ; and so we have before our eyes, as it were,
the actual process in actual working whereby
10
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RELIGION IN EVOLUTION

Religion is evolved from or supervenes upon
antecedent phenomena of a non-religious kind.
That is in effect the theory. Here we have
certain Australian tribes on the line between
Religion and non-religion ; and the view is sub-
mitted that they have advanced to this point
from the region of non-religion. Now, there
must be some reason for assuming that they
have progressed to this point from the region
of non-religion rather than that they have
declined to it from some more conscious form
of Religion; and that reason is given by Mr
Howitt. He says, ‘‘that part of Australia
which I have indicated as the habitat of tribes
having this belief [¢.e. the belief in “our
' father”] is also the area where there has been
the advance from group marriage to individual
- marriage, from descent in the female line to
that in the male line; where the primitive
organisation under the class system has been
more or less replaced by an organisation based
on locality ; in fact, where those advances have
been made to which I have more than once
called attention in this work ” (p. 500). There,
tken, is the reason : these tribes have advanced
in social organisation, therefore probably their
11
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movement in matters affecting Religion hasalso
been one of progress and advance. Now, it is
at least conceivable, and I do not at this
moment put it forward as more than a con-
ceivable view, that the general movement in

matters affecting Religion has been oné of

retrogression, both in these tribes whose social
organisation is more evolved and in those
other tribes whose social organisation has
been less evolved. On this view, it would be
natural enough that tribes which actually pro-

gressed socially would resist religious deterio-

ration more successfully than tribes which
were incapable even of social advance. Indeed
some of us might go so far as to suggest that
it was precisely because the one set of tribes
clung more faithfully than the other to their
religious traditions that they made social pro-
gress; and that if the other tribes made no
social progress, it was just because they had
declined from the religious point of view.

But have they declined from the religious
point of view? Whether they have or have
not been the victims of a retrogression in
Religion, it is at any rate clear from Mr
Howitt’s words that the tribes which relatively

12
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have made no social progress are in a different
position as regards religious beliefs to the
tribes in which social advance has been made.
In the socially progressive tribes, he says, “a
belief exists in an anthropomorphic super-
natural being [the All-father] who lives in the
sky, and who is supposed to havec some kind
of influence on the morals bf the natives. No
such belief seems to obtain in the remainder
of Australia, although there are indications of
a belief in anthropomorphic beings inhabiting
the sky-land” (p. 500).

I propose now, therefore, in ordet to gain
some information about the beliefs which
obtain in the remainder of Australia, to turn
to a work of the very highest authority: I
mean Messrs Spencer and Gillen's ** Northern
Tribes of Central Australia.” These Northern
tribes are, Messrs Spencer and Gillen say,
“savages who have no idea of permanent
abodes, no clothing, no knowledge of any
implements save those fashioned out of wood,
bone, and stone; no idea‘ whatever of the
cultivation of crops, or of the laying in of
a supply of food to tide over hard times;
no word for any number beyond three, and

13
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no belief in anything like a supreme being”
(p. xiv). ‘“We know,” they say, “of no tribe
in which there is a belief of any kind in a
supreme being who rewards or punishes the
individual according to his moral behaviour,
using the word moral in the native sense”
(p. 491). Thus these Northern tribes are
very different from Mr Howitt's South-Eastern
tribes, who believe that laws were given to
them by “our father,” and that ‘“he is very
angry when they do things that they ought
not to do.” Now, I think that anyone who
knew nothing more of the subject than the
quotations I have given in this paper, and
who was inclined to believe that the religious
ideas, like the social organisation, of Mr
Howitt’s South-Eastern tribes, were evolved
from, and an advance upon, those of the
Northern tribes, would be led to expect that
the Northern tribes had not yet attained to
the conception of an anthropomorphic super-
natural All-father living in the sky; or that,
supposing they had, at any rate he was not
imagined to have anything to do with the
morals of the natives. Yet this expectation
would rot be altogether correct. Both the

14
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Northern and the South-Eastern tribes have
initiation-ceremonies or mysteries, from which
the women are jealously excluded. At these
ceremonies the simple moral rules or laws of
the natives are solemnly impressed upon the
boys who are initiated. Messrs Spencer and
Gillen say of their tribes, *“So far as the
inculcation of anything like moral ideas is
concerned, this, such as it is, may be said
to take place always in connection with
initiation” (p. 502). Now, the women and
children are taught to believe that, on the
occasion of these mysteries, “a spirit takes
the boy out into the bush, enters the body
of the boy, and brings him back again
initiated” (pp. 497, 499). If, therefore, these
were all the facts we had to go on, we
should be in this position: we should know
that amongst Mr Howitt’s South-Eastern tribes
a boy, when initiated, was taught to believe
in an anthropomorphic, supernatural being
who lived in the sky, was the creator and
preserver of all things, was the giver of
moral laws, whe was very angry with people
if they did what they ought not to do, and
who finally was ‘the father of all of us.”

'5‘
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We should further know that amongst the
Northern tribes the inculcation of moral ideas
took place at the initiation-ceremonies; and
that the women and children believed that
an anthropomorphic, supernatural being played
a part in them. 1 think, then, that we should
go on to infer that the women and children
of the Northern tribes were not far wrong,
and that the boy was taught in the Northern
tribes what a boy in the South-Eastern tribes
was taught, viz. to believe in *“the father
of all of us.” But there we should be wrong :
what happens at the initiation as a matter of
fact is (in Messrs Spencer and Gillen’s words),
that ‘‘he then learns that the spirit creature
whom, up to that time, as a boy, he has
regarded as all-powerful, is merely a myth,
and that such a being does not really exist,
and is only an invention of the men to
frighten the women and children” (p. 492).
From these words it is clear that as a boy
he was taught that at the mysteries he would
be initiated by an all-powerful spirit creature ;
that the men spread abroad the story, or
allowed it to be spread, that the spirit
appeared and performed the initiation (which
16




RELIGION IN EVOLUTION

was supposed to consist, in Messrs Spencer
and Gillen’s words, “in cutting out all his
insides and providing him with a new set,”
p- 498); and that the boy, when he learnt
at the initiation that he had been defrauded,
became interested in keeping up the fraud.
The case, then, as we have it now, is that
at the initiation ceremonies the men of the
South-Eastarn tribes believe, and teach their
boys the belief, in the All-father, the giver
of such moral laws as the black fellows have ;
whereas the men of the Northern tribes teach
their boys ‘“that such a being does not exist
and is only an invention of the men to frighten
the women and children.” ‘The question then
inevitably rises, though I have not yet seen
it stated or discussed, which of these two
doctrines is the earlier. For my own part,
I see no possibility of doubt. If the belief
in the All-father is supposed to be the
original, or the earlier, belief, it might easily
degenerate into a mere survival, when faith
in it, for whatever reason, was lost. Naturally
the men who were initiated into the mysteries
would not, in the later stage of their develop-
ment any more than in the earlier, give them
B 17
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away : indeed the secret would all the more
jealously be kept. On the other hand, if we
were to hold that disbelief in the supposed
supernatural being was the earlier stage, it
would be difficult to imagine how belief grew
out of it; and, as a matter of fact, disbelief
pre-supposes the existence of the belief—the
belief is there, held by some persons and
rejected by others; it could not be dis-
believed before it existed. It must have
existed first and then have come to be dis-
believed. That we might safely say, if we
had onlv Mr Howitt's account of the South-
Eastern tribes to go upon. But fortunately
we are not in the position of having to say
as a matter of inference and conjecture that
the belief which is found amongst the South-
Eastern tribes must have existed amongst the
Northern tribes before the Northern tribes
could come to disbelieve it: we have Messrs
Spencer and Gillen’s evidence for it that it
does exist amongst the Kaitish tribe. They
say “amongst the Kaitish we meet with a
spirit individual named Atnatu, the beliefs
with regard to whom are different from those
concerning Twanyirika, and are peculiar to
18
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this tribe. This Atnatu . . . made himself
and gave himself his name.” He lives up
beyond the sky and ‘““he let down every-
thing which the black fellew has— spears,
boomerangs, tomahawks, clubs, everything in
fact,” but the women “know nothing about
Atnatu” (pp. 498, 499). :

When Messrs Spencer and Gillen wrote
and published their book, Mr Howitt’s work
had not appeared: the Kaitish beliefs were
without parallel amongst the Northern tribes,
and it was not unreasonable to 'regard their
isolated set of beliefs as something sporadic
and peculiar. Amongst all the other Northern
tribes the spirits spoken of were, as Messrs
Spencer and Gillen say, “merely bogies to
frighten the women and children and keep
them in a proper state of subjection” (pp.
502, 503). It was not unnatural, therefore,
for Messrs Spencer and Gillen, having only
before them the evidence afforded by the
Northern tribes, to say there does not *ap-
pear to be any evidence which would justify
the hypothesis that the present ideas with
regard to them [ze these spirits], are the
result of degradation” (p. 508). But since
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the appearance of Mr Howitt's work the
evidence that the ideas of the Northern
tribes are the result of degradation, and are
a degradation from the South-Eastern tribes’
belief in the All-father, has been decisive on
the point.

This supplementary evidence, so valuable
and conclusive, is a good example of the value
of the comparative method in the study of
Religion. A fact which, taken by itself, is puzz-
ling and incomprehensible, becomes intelligible

and the key to the situation when the method -

of comparison is set to work, and shows the
fact to exist elsewhere in what is evidently its
right relation to the circumstances. 1 pro-
pose, therefore, now to employ the comparative
method again, and I hope by doing so to
show that the facts which we have been con-
sidering are not merely of interest to those
who happen from some inscrutable reason to
concern themselves with the beliefs of these
Australian black fellows, almost, if not quite,
the lowest of the human race. Nor are these
facts peculinr to the Australian tribes: they
recur amongst a people with whom they can
have hardly come in contact, and I will ask
20
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you to turn with me to a book written by a
missionary who has had more than forty years’
experience of the natives of whom he writes. -
It is *“ Fetichism in West Africa,” written by
the Rev. Robert Nassau.

“ Among the negro tribes of the Bight of
Benin and the Bantu of the region of . . .
whzt is now the Kongo-Frangais, there was a
power,” says Mr Nassau, “known variously as
Egbo, Ukuku, and Yasi, which tribes, native
chiefs, and headmen of villages invoked as a
court of last appeal, for the passage of needed
laws, or the adjudication of some quarrel which
an ordinary family or village council was un-
able to settle. . . . Egbo, Ukuku, Yasi was a
secret society composed only of men; boys
being initiated into it about the age of
puberty. Members were bound by a terrible
oath, and under pain of death, to obey any
law or command issued by the spirit under
which the society professed to be organised”
(pp. 139, 140); “recalcitrants would submit
instantly and in terror of Ukuku's voice.
They (the men) taught their little children, both

girls and boys, that the voice belonged to a
~ spirit which ate people who disobeyed him.
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When the society walked in procession they
were preceded by runners who warned all on
the path of the coming of the spirit. Women
and children hastened to get out of the way;
or, if unable to hide in time, they averted their
faces. The penalty when a woman even saw
the procession was a severe beating” (p. 141).
Mr Nassau speaks from personal acquaintance
of the Egbo, Ukuku, and Yasi of the Negro
tribes and of the Bantu in the Kongo-Fran-
cais. But these secret societies are found
over a much wider area. He says ‘‘there is
also in the Gabun region of the equator,
among the Shekani, Mwetyi; among the
Bakele, Bweti; among the Mpongwe-speak-
ing tribes, Indo and Njémbé&; and Ukuku
and Malinda in the Batanga regions” (p. 248).
Now, of these secret societies, or mysteries, or
organisations, he says: ‘“ All these societies
had for their primary object the good one of
government” (p. 248); and elsewhere, “like
all government intended for the benefit and
protection of the governed, Ukuku, when it
happened to throw its power on the side of
right, was occasionally an apparent blessing”
(p. 145). He quotes from a Sierra Leone
22
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newspaper the statement that *these institu-
tions are connected with, and govern the
agencies that work in, the sociology of all
communities, such as the marriage laws, the
relation of children to parents and of sex to
sex, social laws, the position of eldership and
the deference to be paid to age and worth,
native herbs and medicines” (p. 146). How
closely, then, the functions of these African
organisations resemble those of the Australian
. organisations with which I am comparing
‘them will be seen if I quote from Messrs
Spencer and Gillen the injunctions which are
imposed upon the Australian novice at the
time of his initiation. They are, *speaking
generally, the following :—(1) That he must
obey his elders and not quarrel with them;
-(2) that he must not eat certain foods"” [this
restriction, though not mentioned in the Sierra
Leone newspaper, is as widely spread in
Africa as in Australia]; *(3) that he must
not attempt to interfere with women who have
been allotted to other men, or belong to
groups with the individpals of which it is not
lawful for him to have marital relations; (4)
that he must on no account reveal any of the
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secret matters of the totems to the women and
children” (p. 503).

The next point that I wish to make in this
parallel between the African and the Australian
mysteries is that as in Australia the belief in
the All-father or “father of all of us” is pre-
served amongst some tribes, but in other
tribes survives only as a device of the men to
trighten the women and children, or has died
out altogether ; so too in Africa, in some cases,
especially, as Mr Nassau says, “among the
tribes of the interior, where foreign govern-
ment is as yet only nominal” (p. 248), the
belief in the spirit is genuine and operative,
while in others the natives who carry on the
organisation know, in Mr Nassau's words,
that ‘“the whole proceeding was an immense
ficticn” (p. 140), and that ‘“they helped to
carry on a gigantic lie” (p. 141). Both stages
in the history of the institution are portrayed
by Mr Nassau. I wish I had space to quote
in full the account which he took down from
the lips of a native who told him *freely what
happened when he was initiated as a lad”;
how *early one morning the voices of the
elders were heard in the street, ‘ Malanda has
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come!’ The women and girls were frightened.
They knew they were not to look at Malanda.
And we lads were oppressed with a vague
dread that subdued us from our usual bois-
terous plays. We knew the name ‘ Malanda.’
It was a power; it was mysterious. Mystery
is a burden: it might be for good or for evil.”
Some twenty lads were made to sit upon a
log facing the sun. “We were told to throw
our heads back, bending our necks to the
point of pain, and to stare with unblinking
eyes at the sun. As the sun mounted all that
morning, hot and glaring, toward the zenith,
we were sedulously watched to see that we
kept our heads back, arms down, and eyes
following the burning sun in its ascent. My
throat was parched with thirst. My brain
began to whirl, the pain in my eyes became
intolerable, and I ceased to hear; all around
me became black, and I fell off the log. As
each one of us thus became exhausted, we
wer: blindfolded and taken to that house.
On reaching it, still blindfolded, I knew noth-
ing that was there. I smelled only a horrible -
odour, It was useless to resist, as théy began
to beat me with rods. My outcries only
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brought severer blows. I perceived that sub-
mission lightened their strokes. When finally
I ceased struggling or crying, the bandage
was removed. The horror of that headless
corpse standing extending its rotting arms
towards me, and the staring glass eyes
of the image overcame me, and I attempted
to flee. That was futile. I was seized and
beaten more severely than before, until I
had no will or wish, but utter submission
to the will of whatever power it might be
into whose hands I had fallen” (p. 323). But
I must not pursue the quotation any further,
or describe his twenty days' experiences in
that prison : he was ‘“entrusted with a secret
to which younger lads were not admitted,
and from which all of womankind were de-
barred” (p. 324); ‘“although still confined, I
did not feel that I was a prisoner; I was
deeply interested in seeing and taking part in
this great mystery” (p. 325). Of the native
who told him this story, Mr Nassau says
he was “without even a pretence of Christi-
anity; at heart a heathen, though a member
of the Roman Catholic Church, into which
he consented to be baptised as the means of
26
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obtaining in marriage his wife, who had been
raised in that Church” (p. 320). On the other
hand, to present an account of these African
mysteries when they have degenerated into
conscious fraud, I must quote the case of a
convert made by Mr Nassau’s Mission. *It
had occurred in the early history of the Mission
that one young man, Ibia, a freeman, member
of a prominent family, had felt that in break-
ing away from heathenism and becoming a
Christian he should cast off the very semblance
of any connection with evil, or even tacit
endorsement of it. He knew the society was
based on a great falsechood. As a lad he
had believed Ukuku was a spirit; on his
initiation he had found that this was not so;
but, loyal to his heathenism and his oath, he
had assented to the lie, and had assisted in
propagating it. He was known for the fear-
lessness of his convictions; and in his con-
version he to a rare degree emerged from all
superstitious beliefs. Few emerge so utterly
as-he. He therefore publicly began to reveal
the ceremonies practised in the Ukuku meet-
ings. At once his life was in danger.” Many
attempts were made upon it. But “he came
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through his fiery trial strong, and his life has
since become that of a reformer. He became
‘the Rev. Ibia j'lk&ng¥ member of Corisco
presbytery and pastor of the Corisco church;
and Ukuku has long since ceased to exist as
a power on the island” (p. 145). When Mr
Nassau has occasion to mention this and
similar instances to the men, they wince and
say, ‘“Don't speak so loud; the women will
hear you." Thus in Africa, as in Australia,
the original belief in the All-father has in some-
cases been lost; the ceremonies in which it
originally found expression survive; and then
the belief which originally was genuine be-
comes, as Messrs Spencer and Gillen say, a
mere bogey ‘to frighten the women and
children and keep them in a proper state of
subjection.”

In Africa and Australia alike these mysteries
—even those of them which enshrine a genuine
religious belief—when they are in the charge
of men, eventually become known. But as in
Athens there were mysteries, the Thesmo-
phoria, to which women alone were admitted,
so in Africa there are mysteries, Njémbg, to
which women alone are admitted. And these
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mysteries are mysteries still : the women keep
the secret. *“ Nothing is known of their rites,”
Mr Nassau says; ‘“ the entire process so beats
down the will of the novices and terrorises
them, that even those who have been forced
into it against their will, when they emerge at
the close of the rite, most inviolably preserve
its secrets, and express themselves as pleased ”
(p. 250). “It is remarkable,” he says, “how
well the secrets of the society are kept. No
one has ever been induced to reveal them.
Those who have left the society and have
become Christians do not tell. Foreigners
have again and again tried to bribe, but in
vain. Traders and others have tried to induce
their native wives to reveal ; but these women,
obedient to any extent on all other matters,
maintain a stubborn silence” (p. 254). Of
these real mysteries, therefore, 1 can say
nothing more, except that on the last day of
them the women go round begging “gifts of
rum, tobacco, plates, and cloth. In a civilised -
religious worship,” Mr Nassau says, ‘this
would be the taking up of the collection”
(p- 254). The practice, I may say, is not known
to me in connection with any mysteries confined
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to men, and is probably a spontaneous manifes-
tation of woman's natural capacity for business.

If now we look to see to what point the
argument has brought us thus far, it is this:
in places so far distant from one another and
so unlike each other as Australia and Western
or Equatorial Africa, we find that boys are
initiated into certain rites which are mysteries
in so far as women, children, and strangers are
excluded, and that on initiation they are taught
certain beliefs respecting Religion and morality.
We further find these mysteries in each country
in two stages: in one, which I suggest was
the earlier, we find existing a belief in a spirit,
who made and preserves all things, and who
gave the natives the moral laws which they
recognise and on which their social organisa-
tion is based. In the other stage of the
history of these mysteries we find this spirit
regarded as merely a bogey to frighten the
women and children, and having nothing to do
with rewarding or punishing the individual
according to his moral behaviour—using the
word moral in the native sense. But whereas
in Australia the men of the Northern tribes
have all, according to Messrs Spencer and
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Gillen, come to understand that this All-father
is a myth and merely a bogey, in Western
Africa, even where the mysteries have
dwindled or disappeared, the belief in this
spirit, as God, has not disappeared. Accord-
ing to a paper read by M. Allégret at the
International Congress on the History of
Religions, in 1904, the Fan people, one of the
most important groups of the great Bantu
family, still believe that there exists “a
superior being, Nzame, creator of all things,
who lives far away, and who is still capable of
exercising his power on occasion. He it is
who, in a sense, governs the world ; but the
conception of his presence and activity is
rapidly perishing. ‘We all know,’ they say,
‘that God exists: He it is who made us.'”
And not only the Fan, but, says M. Allégret,
“all the Bantu peoples with whom I have had
to do in this part of Western Africa designate
the Supreme Being by the same name” (Revue
de [ Histoire des Religions, |. 2, 223-5). But,
says M. Allégret, “ these religious ideas have
practically no influence now on the ordinary
life of the Fan” (p. 226). And that is a very
important statement. Mr Andrew Lang, in
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his work entitled * The Making of Religion,”’
has collected evidence showing that the belief
in a superior or supreme being is found widely
spread among the lower races of the whole
world. But he points out that, as a rule, no
cult or ritual goes with the belief. So that
what M. Allégret says of the Fan belief seems
to be generally true of this belief as it now
exists among the lower races: “these religi-
ous ideas have practically no influence now
on ordinary life.”

The question, however, naturally arises,
whether these religious ideas were always,
as they now are mostly, without influence on
ordinary life ; or whether they had it originally
and have since lost it. It is a question on which
we are in the dark as regards most of the races
in whom the belief survives, for they have no
history. But when we turn to those tribes
about whom we know a little more, we find
that these beliefs are not, or have not beer,
without influence on'the ordinary life of those
who hold them. Both in Australia and in
Western Africa, as we have seen, the ordinary -
morality of the native is under the sanction of

the being in whom the boys at the mysteries
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are taught to believe —as long as they are
taught to believe. It is not, therefore, wholly
unreasonable to surmise that the belief in a
superior or supreme being elsewhere was
originally bound up with, and gave its sanc-
tion to, the morality of the native : Religion
and morality are thus closely united in the
case of tribes in Australia and Western Africa
which stand at the boctom of the scale of social
evolution, and the fact weighs in favour of those
who hold that the connection is original. Its
weight will naturally be regarded as consider-
able by those who feel the ultimate basis for
morality to be the desire to do the will of
God. .

It so happens that in Australia among some
tribes we find Religion and morality divorced,
and amongst others we find them united. We
are therefore at liberty to make conjectures as
to which state of things is the earlier ; and this
-paper has been in effect an attempt to show
that the union may reasonably be considered
to have preceded the divorce, So far as that
conclusion has any probability, it may en-
courage us to enquire whether there are any
other institutions which, though. they appear
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to be isolated from one another in the present
condition of the Australian tribes, may origin-
ally have been united. Now,.the institutior.
which is most regularly present in religions -
of all kinds is Sacrifice ; and there are certain
rites, or at any rate practices, observed in
Australia which have generally been con-
sidered to be a primitive form of sacrifice
and the sacramental meal. These practices
form a part of the system of totemism. A
totem is in nearly all cases an edible plant or.
animal, after which the totem-tribe is named.
The animal or plant is regarded with respect
or reverence by the tribe whose totem it is;
and when the season for eating it arrives,
there must be a ceremonial eating of it by
the Head Man of the tribe to whom it is a
totem, before men of other tribes will eat
freely of it. This custom has obvious ana-
logies with the fact that most peoples, in a
more advanced stage of social and religious
development than the Australians have reached,
will not eat of the kindly fruits of the earth
until an offering of the first - fruits has been
made to the gods. Evidently amongst these
more advanced peoples it is not felt to be safe
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or proper to eat of the harvest until a rite has
been performed which is of a religious character
and significance. The Australian tribes also
feel that it is not safe or proper to eat until
a certain ceremony has been performed. And
it was an easy conjecture that as the ceremony
was in the former case religious, so it must be
in the case of the Australian tribes. But
though the investigations of Messrs Spencer
and Gillen have shown that the ceremonies
are of a very elaborate character, they have
not shown them to be possessed of any religious
character. The Religion, if any, of the black
fellows is to be found not in these Intichiuma
ceremonies, but in the Initiation ceremonies
to which I have already so often alluded.
It seems, therefore, that if we take up the
religious rite of Sacrifice and trace back its
history, we find when we get back to its
earliest and most rudimentary form that there
is nothing religious in it. Indeed, Mr Frazer
and Messrs Spencer and Gillen, independently
of each other, arrived at the conclusion that
the Intichiuma ceremonies were magical in
intent, and designed to secure by magical
means a proper supply of food.
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I must now call to your minds once more
the fact that the Northern tribes of Central
Australia described by Messrs Spencer and
Gillen and the South-Eastern tribes described
by Mr Howitt differ in many important
respects; and I must add to the other differ-
ences the following : it is, that the Intichiuma
ceremonies, which are regarded by Mr Frazer
and Messrs Spencer and Gillen as magical in
intent, are found in those Northern tribes which

have ceased to believe in the All-father ; and

they are not found in the South-Eastern tribes
who continue to believe in “the father of all
of us” Now, I have already put forward the
supposition that the South-Eastern belief in
‘“the father of all of us” is earlier than the
Northern tenet that the All-father is a mere
~ bogey; and if we must conjecture why there
are Intichiuma ceremonies in the one set of
tribes and not in the other, I would suggest
that belief in magic tends to flourish at the
expense of Religion. Where the belief in
“our father” continued operative, the magic
which was developed in the Intichiuma cere-
monies did not flourish. Where the religious
belief declined, and because it declined, the
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practice of magic grew. My next point is
that sacrifices, which are a part of the ritual
of Religion, are frequently borrowed by magic
and used for magical purposes. And I suggest
with regard to the Intichiuma ceremonies that
if, as they are now practised, the religious ele-
ment is wanting and the magical element is
predominant, it is because the religious ele-
ment has evaporated from them, and not
because it was never there. It has evaporated
from them, as it has evaporated, in the case of
the Northern tribes, from the Initiation cere-
monies. As we conjecture that religious belief
was once present in the Northern tribes’ Initia-
tion ceremonies, though traces and survivals
of it are now alone to be found, so we may .
‘conjecture that it was originally at the root
of their Intichiuma ceremonies.

We may say, then, that the history of the
institution of Sacrifice leads us to expect to
find an early form of its development in Aus-
tralia. What we find is an institution which
would be sacrificial if only it were religious.
We may, if we like, stop at that point. If we
do, then we have an instance in which a
cardinal feature of Religion has been evolved
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from antecedent phenomena of a non-religious
kind ; and then we must bear in mind the fact
that those phenomena ex Aypotkess do not,
and did not, constitute Religion. If we do not
feel inclined to rest content with a theory that
requires us to suppose that Religion has
borrowed from magic the conception and the
mechanism of the sacramental meal, then we
may scrutinise the Intichiuma ceremonies in
the hope of conjecturing their antecedents and

their true relation to the other social and .

religious institutions of the Australian tribes.
We may see in the Intichiuma the same pro-
cess of religious degradation as we suppose

we see in the Initiation ceremonies of the

~ Northern tribes. 'We may conjecture that the
ceremonial eating of the totem animal or plant,
which at the present day appears magical in
intent, was originally in the nature of a sacri-
fice and a sacramental meal; and that the
same tendency which amongst the Northern
tribes robbed the Initiation ceremonies of
their religious value, also emptied the Inti-
chiuma ceremonies of their religious content.
Among the South-Eastern tribes, on the other
hand, the religious intent of the Initiation
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ceremonies either still survives or may be con-
fidently traced; but survivals of the sacra-
mental meal have not been noticed. It would
not be safe to say that because they have not
been detected that they have not existed, or
that they do not exist amongst the tribes
whose manners and beliefs have not yet been
examined. It would have been easy to deny
that the Northern tribes had any belief in the
All-father, had not the belief been discovered
among the Kaitish; and even so Messrs
Spencer and Gillen were led to minimise its
value. But even if we assume that survivals
of the sacrificial meal do not now exist
amongst the South-Eastern tribes, it is not
unreasonable to regard the solemn eating of
the totem amongst the Northern tribes as such
a survival. We may assume that the Northern
and the South-Eastern tribes are descendants
of common ancestors, and that the social and
religious institutions of the descendants have
been evolved out of those of their ancestors.
For instance, the totemism of the present
tribes would generally be allowed to have
descended to them from very early times—

how early it is impossible to guess, but two
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facts seem to relegate it to a far-distant past.
The first is that the origin of totemism is—
unless light is thrown upon it in a forthcoming
work by Mr Andrew Lang—quite lost to view,
and does not even lend itself to plausible con-
jecture. The next is that the native tribes
must have been in Australia not merely for
some centuries, but for a vast number of cen-
turies. They have not remained during that
period of unknown length unchanging and
unchanged. Primitive indeed they still are,
but not primeval. They have gone through a
long, though probably not a rapid, course of
evolution. The totemic system of the South-
Eastern tribes, viewed as a system regulating
kinship and marriage, is far more highly
evolved than that of the Northern tribes, and
therefore more remote from the system of
their ancestors. The fact, therefore—if it is a
fact—that no survival of the sacrifice of the
totem animal is to be found among them, is
the less to be wondered at. On the other
hand, it is well to remember that, if totemism
has survived conspicuously in the rites of the
Intichiuma, it also survives in the teaching
given to boys at the Initiation ceremonies:
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the boys are there taught that *they must on
no account reveal any of the secret matters
of the totems to the women and children”
(S. and G,, Ze, p. 503). The implication
obviously is that both ceremonies, both the
Intichiuma and the Initiation rites, are
descended from a ritual in which the doctrine
taught was belief in the All-father, and in
which the rites observed consisted in a
sacrifice or a sacramental meal.

If totemism were wholly absent from either
the Intichiuma or the Initiation ceremonies,
there might be no reason for casting back for
some system of ritual and belief from which
both may be believed to have been evolved.
If the suggestion that the original purport of
the Intichiuma ceremonies was purely to pro-
vide by magical means a proper supply of
food, were unanimously adopted by those
qualified to judge, it might be well to set
aside straightway any other theory on the
subject.. But Mr Howitt hesitates to endorse
the suggestion, and hesitates on the ground
that “ the origin of totems and totemism must
have been in so early a stage of man’s social
development that traces of its original struc-
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ture cannot be expected in tribes which have
long passed out of the early conditions of
matriarchal times” (p. 151). I will conclude
this lecture, therefore, by saying that if the
origin of totems and totemism must have been
in so early a stage of man’s social develop-
ment that traces of its original structure
cannot be expected to be found in the Aus-
tralian tribes, then perhaps we cannot expect
to find among them the origin of Religion
either.
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N this lecture I shall deal with the Science
of Religion and with Evolution. I shall
point out first that the Science of Religion,
like any other science, is based upon and starts
from facts of experience; and next that the
facts from which science generally, and there-
fore the Science of Religion, proceeds, are not
facts of merely individual experience, but of
the common experience of mankind. I shall
then note that science is not the facts with
which it deals and to which it relates, but is an
abstraction from them. Next, the Science of
Religion, like all other sciences, abstracts
from, that is to say ignores deliberately, the
Freedom of the Will, or at least the possibility
that the Will is free. Finally, I shall argue
that the theory of Evolution, like the science
on which it is based, is an abstraction : it deals
with growth, with the process of Evolution.
And growth and process are abstractions:
they are ways in which Reality appears to us
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or may be conceived to present itself to us.
But they are Appearances; and in the case
of Religion, at any rate, they may be distin-
guished from the Reality with which the
soul is in communion when it lifts itself to
God, or strives and yearns to cling to Him.
In fine, Science of Religion is something very
different from Religion, and the theory of
the Evolution of Religion is not a religious
experience.

The outlines of this lecture having been thus
given, we may proceed to a consideration of
the first step in the argument, viz. that the
Science of Religion, like any other science, is
based upon and starts from facts of experience.
Now, it would appear that the facts upon
which the Science of Religion is based must
be facts of religious experience, just as those
on which any physical science is based must
be material facts: Religion is as essential to
the Science of Religion as matter is to the

physical sciences. But neither clause of this

last sentence will command unanimous assent :
those who regard Religion as an illusion can-
not agree that a Science of Religion is possible
only on the assumption that Religion is real
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- and true ; and the reality of matter is similarly
questioned even by some men of science. I
propose, therefore, to treat of both questions—
that of the existence of matter and that of
the existence of Religion—and to treat of
them separately.

I will begin with the question of matter.
About the existence of matter, of things
material, the ordinary non-metaphysical, non-
scientific mind has no doubt: matter and
material things do exist. And science, which
starts from the facts of ordinary experience
and from the position of common sense, has no
doubt either about the existence of matter
and things material. It is metaphysic and
metaphysicians — or, rather, some meta-
physicians—who deny or doubt the existence
of matter. And it is generally admitted
that the doubts which metaphysic raises,
metaphysic must settle. The business of
science, on the other hand, is to keep clear
of metaphysics and metaphysical problems:
it has to ascertain all that can be ascertained
about the co-existence and interaction of
things material and about the laws of
causation which express and explain their
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relation and succession. But it is no part of
the business of science to enquire whether, or
in what sense, matter and things material
exist. Those are questions for metaphysic
to discuss—and to settle if it can.

Then, what is the position of physical
science in the meantime? It is hung in air,
so to speak. And, supposing that metaphysic
came to be in a position to demonstrate to any
ordinary person who chose to listen to the
demonstration that matter does not exist,
would physical science then collapse? For it
would be shown that physical science is based
on an assumption, viz. that matter exists, and
that the assumption is patently wrong. Indeed,
it is not necessary for my present purpose to
ask what would be the position of physical
science if metaphysic demonstrated undeniably
the non-existence of matter. It is enough to
point out that the question of the existence of
matter is discussed by metaphysic; and the
mere discussion is quite enough to show
that for the metaphysician, at any rate, the
existence of matter is not as certain as it
is for the ordinary mind and for many men of
science. _
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The position then seems to be that physical
science postulates the existence of matter and
things material, and is based upon that postu-
late. Withdraw that basis, show that that
postulate is one which cannot reasonably be
granted, and apparently the physical science
which is built upon it must collapse. It is
not surprising, then, or unnatural, that men of
science should look upon metaphysic with
some d:gree of impatience, suspicion, or con-
tempt ; for they find themselves attacked by
a weapon against which science is incapable
of defending them. And that is a position
which is eminently unsatisfactory for those
who hold that what is not science is not
- knowledge. The only thing for those to do
who hold that view is to shrug their shoulders
at metaphysic and say, * Everybody knows
that science is not hung in air, is not a base-
less vision: therefore matter does exist, and
if metaphysic pretends it does not, so much
the worse for metaphysic.” Having delivered
his soul thus, the man of science may go back
to his science, somewhat ruffled perhaps, but
not the less satisfied with himsell. We, how-
ever, who are left behind pondering, must see
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whether his case could not be rather better
stated than he himself has put it.

What we want to do is to place physical
scicnce on a basis somewhat more satisfactory
to metaphysic and somewhat safer for science
than is afforded by the assumption that matter
exists and that science is bised upon that
somewhat ambiguous assumption. If we
come to reflect upon it, what science is
built upon is experience — the experience
which the man of science who has made an.
experiment or a discovery has himself gone
through, and which any other person who
chooses may equally experience. What the
scientific discoverer asserts is that, under
given circumstances, anyone may have the
same experience, get the same results from
the experiment, as he had. " Now, if this be
so, there seems to be no reason why matter
should ever be dragged into the question.
There is no reason why we should go beyond
the statement that such has been, and, under
the same circumstances, will always be, the
experience of any man who chooses to go
through the experience. The experience of
knocking one's head against a brick wall is
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not in the least affected or modified by any
view we may hold as to the existence or non-
existence of matter. The experience may or
may not be rendered more intelligible by the
metaphysical assumption that matter exists;
but the experience comes first, the assumption
comes afterwards—and the experience remains
equally valid, even if the assumption never
follows, or does follow and is subsequently
shown to be an untenable assumption.

If, then, we may now take it that physical
science is built upon experience, and not upon
any such dubious assumption as that matter
exists, we may perhaps venture to suggest that
the Science of Religion rests upon the same
foundation as any other science, viz. upon the
foundation of experience; and assumes, like
every other science, that the experience on
which it is based is a real experience. Here,
however, in this last assumption we touch upon
a point of fundamental importance for the
Science of Religion—of fundamental import-
ance because it raises the question whether the
object of the Science of Religion is to enquire
whether the subject which it investigates really
exists,. We may perhaps best answer the ques-
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tion by the familiar device of asking another
question, viz. whether it is the business of the
physical sciences to enquire whether matter
exists. It is true indeed that the question
whether matter exists is a metaphysical, not a
scientific question—a question which was dis-
cussed by Bishop Berkeley, and will not be
solved on scientific considerations, such as those
that are sometimes advanced. It is true also,
therefore, that a man of science may, like Pro-
fessor Huxley, be no Materialist and may hold
to Berkeley's view. It might therefore be
argued that the man of science may quite well
engage in the study of any of the physical
sciences without pledging himself or indeed
holding any opinion whether matter does or
does not exist. And from this point of view
it might be held that the student of the
Science of Religion is also equally free to pur-
sue his science whether he believes Religion
to be or not to be in any sense real or valid,
or even without holding any opinion on the
subject one way or the other.

But this mode of argument will on reflection
prove hardly tenable. Whether matter does
or does not exist is indeed a questior: of meta-
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physical. speculation; but the reality of the
experiences through which the student of
science goes in his experiments and his
observations must be admitted from the very
beginning, or else the foundation of science
is removed and the superstructure collapses.
What is thus true of physical science is also
true of the Science of Religion; unless the
reality of religious experience be a fact
undoubted from the beginning, the Science
of Religion has no basis to rest upon, and
collapses in consequence.

If then the Science of Religion, like any
other science, is based upon and starts from
facts of experience, we may now proceed to
our next point, which is that the facts from
which science generally, and therefore the
Science of Religion, proceeds, are not facts
of merely individual experience, but of the
common experience of mankind. This pro-
position, however, true though it be, is by
no means universally admitted to be true,
Amongst those who would deny it are many
profoundly religious minds: they claim that
no one shall or can stand between a man
and his Maker, and that real Religion resolves
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itself ultimately and exclusively into the re-
lation in which a man's soul stands to his
God. So strongly is the truth contained in
these propositions emphasised by some minds,
that they overlook practically altogether the
fact that no individual man is, or ever can
be, independent of the religious experience of
those with whom he is in sympathy. They
ignore in their theory, though not in their
practice, the fact that every one of us depends
on the spiritual experience of others, and.
learns from them what he might otherwise
have remained in ignorance of. Not only
may he learn what to seek: he may learn
what to shun, for he may require to be taught
how to pray and give thanks, and to be taught
how the Pharisee’s thanksgiving differs from
the Publican’s prayer.

If anyone will read Professor James's
“Varieties of Religious Experience,” he will
there find countless instances of the con-
sequences which ensue when the individual
soul adventures forth into the spiritual world
alone, without guidance. As you read the
records which he quotes of the experiences of
solitary souls, the region of prayer and
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spiritual expansion seems a realm of indivi-
dual extravagance, of disordered visions, of
spiritual hallucination, The conclusions which
may be drawn from this record will differ
according to the different pre-suppositions
with which it may be read. If we start with
the pre-supposition that Religion and religious
experience is a purely individual affair—that
the ultimate and only basis for Religion is
what I myself experience—then there are
two alternatives before us. Those alterna-
tives are either to believe or not to believe
that there is something valid and real in
religious experience. If there is something
valid and real, then the question arises
whether all these experiences are alike valid,
real, and religious. To many or most of those
who have had these experiences—probably to
all of those who have recorded them—they
appear to be undoubtedly and all equally
alike real and true. We may then, if we will,
take up the position that what appears to one
- individual real and true is real and true for
him; and is neither real nor true for any
other individual who happens to differ from
him. In a word, there is no absolute truth
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or reality whatever: you assert that A is A ;
I deny it, and both the assertion and the
denial are in the same sense true and in the
same sense false. If the individual or indivi-
dual experience is the final judge, beyond
whom lies no court of appeal, then the
spiritual extravagances quoted so copiously
by Professor James are in the final resort
just as valid, true, and religious as the experi-
ence of the founder of any of the higher
Religions—or of the highest.

Now, that is exactly the posmon taken up
by those who accept the other of the two
alternatives already mentioned, and who hold
that there is nothing valid or real in religious
experience: all religious experience alike is
invalid—it may differ in its manifestations—
the forms folly may take are innumerable and
incalculable—but the one thing certain is that
it is a purely individual affair, and that not all
individuals have it. Doubtless the fact that
they themselves have it not, is the proof con-
clusive to them that Religion is a purely
individual matter. But they are not, and
- rightly are not, content to leave it an open
question. If it is an open question, then the
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man who believes has just as much right to do
so, and is just as likely to be right in doing so,
as the man who does not. And so long as the
matter is left there, there is always the possi-
bility that want of Religion may after all be an
abnormal condition—as abnormal, for instance,
as any of the spiritual extravagances quoted by
Professor James. In fact, the occurrence of a
certain small percentage of non-religious minds
would no more prove the non-existence of
Religion, than the occurrence of a small per-
centage of colour-blind persons in the popula-
tion proves that the rest of us have no experi-
“ence of colour and are mistaken in imagining
that we have. The realm of music and the
world of art can scarcely be pronounced
illusions in order to gratify the tone-deaf or
colour-blind, who cannot believe, or wish not
to believe, in the existence of what they cannot
appreciate.

But is the want of Religion an abnormal
condition? If we may take it that Religion
involves a belief in a personal God, then, as
Mr M‘Taggart points out in his * Hegelian
Cosmology” (p. 74), “mankind has been by
no means unanimous in demanding a personal
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God. Neither Brahmanism nor Buddhism
makes the Supreme Being personal . . . and
in the Western world many wise men have
been both virtuous and happy who denied the
personality of God” ; for instance, Hume, as
Mr M‘Taggart points out Not only have
there been in Europe * cases of men of illustri-
ous virtue who have rejected the doctrine of a
personal God,” but the number of such cases
is, Mr M‘Taggart suggests, increasing. He

says: ‘ Whether the belief in a personal God -

is now more or less universal than it has been
in the centuries which have passed since the
Renaissance cannot, of course, be determined
with any exactness. But such slight evidence
as we have seems to point to the conclusion
that those who deny it were never so numerous
as at present.” Let us then accept Mr
M‘Taggart's conclusion, and let us draw the
inference that the number of those who dis-
believe will go on steadily increasing until
the proportions have been reversed and those
who believe are in as small a minority as are
those who disbelieve now. Will the fact that
the majority has shifted make any difference
to the merits of the question? At the present
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moment those who are in the minority are
quite satisfied that the majority are wrong:
will the case be any different with the minority
of the future?  If Religion and religious ex-
perience are a purely individual matter, and
each man's experience or want of experience is
final for him, and there is no appeal beyond
him—if the .individual is indeed the measure
of all things, then it is irrelevant for him to
enquire or consider what other people think :
the matter is decided for him by his own
experience.

That people do differ in this way is matter
of fact. If we enquire why they differ thus,
the answer probably is that given by Hegel in
his * Philosophy of Religion” (i. p. 5), viz.
because the will is free. It lies with the
individual, because his will is free, to accept or
reject Religion. We are probably never so
distinctly conscious of the freedom of the will
as we are when we definitely decide to reject
it or to accept it. That decision is indeed a
purely individual affair—a matter of purely
individual responsibility. But the worth of
the decision and the value of the grounds on
which it is reached are not determined thus,
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If the individual is assumed to be the measure
of all things, then he who decides to accept
Religion is just as right as the man who decides
to reject it—or, if we like to put it so, the one
is just as wrong as the other. " But no man
who holds a strong opinion on this point—
whether he believes or disbelieves—can recon-
cile himself to this conclusion. If he is in the
minority now, he consoles himself with the
thought that eventually, indeed perhaps even
now, all really enlightened persons will be-
found on his side. If he is in the majority, he
has no difficulty in believing that either some
people are colour-blind and tone-deaf in this
respect, or that the matter is one in which
nobody is congenitally incapable either of
Religion or of atheism, and everybody may
freely will to accept or reject either. But that
those are right who decide with him, or whose
decision he concurs in, the man who feels
strongly and wills decidedly has practically no
doubt. That is to say, his belief is normal
and is really right: the opposite is abnormal
and is ultimately wrong. Just as in physical
science the accepted ground is the experience
which is open to all enquirers alike, and those
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conclusions are valid which are confirmed by
the experience of all who choose to put them to
the test; so in the Science of Religion the only
solid and scientific basis is the experience

which every man may consult if he will. Itis
" this experience from which the Science of
Religion starts, and to which it returns—the
experience in which the individual partakes,
but of which he is not the sole possessor. The
starting-point is not my individual experience,
or my interpretation of my experience, in the
Science of Religion any more than in any other
science. In every science alike the basis is
the fact that a given experiment can be made
or assertion proved by the experience of every
individual. Unless there is this community of
experience, there is no science; truth is that
which is true for everybody. Objective truth
is that which is true not because a man thinks
it so, but whether a man “ thinks it so or not,

and which must be judged to be so by all
rational beings” ; because “ all rational beings,
in so far as they judge rationally, must neces-
sarily judge similarly of the same matter.” It
is not the experience of any one individual on
which science is based. If it were, there could

59



RELIGION IN EVOLUTION

be no science, for science assumes that it is
dealing with facts ultimately verifiable in the
experience of any man capable of reading, and
willing to read, his experience aright. But
the facts from which the Science of Religion
starts are not facts of merely individual experi-
ence, but of the common experience of man-
kind, Hence it is that public worship is in all
countries and in all ages felt to be an essential
condition of Religion. The congregation of
worshippers is a spiritual community, and with--
out this spiritual unity there is no Religion.

It now becomes necessary to note that no
science is the facts with which it deals and to
which it relates: every science, and therefore
the Science of Religion, is an abstraction from
the facts. First, then, what are the facts with
which the Science of Religion has to deal?
Next, in what sense is the Science of Religion
an abstraction from them? And finally, with
what object is the abstraction made ?

The late Professor Sidgwick, in his ** Methods
of Ethics” (Book III. ch. i. § 4), insisted that
the existence of morality should be discussed
quite independently of the origin of morals;
and that the question of the validity of ethics
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was quite independent of and could not be
affected by any conclusions which might be
reached as to the manner in which morality
as a matter of historic fact originated. The
principles which he laid down as to the proper
~method of discussing the existence, origin, and
validity of morals are equally applicable to
the existence, origin, and validity of Religion ;
and I shall now proceed to apply them.

The first question, as to the existence of
morality, can, he says, “only be determined
by introspection, together with the observation
of the present phenomena of other minds ”; and
what he says as to the method of determining
the existence of morality obviously applies with
equal force as to the method of determining
the existence of Religion. The assumptions
- made both with regard to Religion and with
regard to morality are, first, that the pheno-
mena are exhibited generally in other minds ;
and next, that it is possible to observe *the
present phenomena of other minds.” Neither
Religion nor morality is confined to this mind
or that, but is to be found actually or potenti-
ally in all minds; and both Religion and
morality imply that “the present phenomena
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of other minds” are accessible to us, and that
when we have gained access to them we find
that their experience is actually or potentially
ours. Without such spiritual communion there
would be neither morality nor Religion. The
experience in which we participate is yours or
mine so far as we choose to partake in it,
but it does not cease to exist if or when we
choose to turn aside from it.

Before, however, we can leave the matter
of the existence of Religion to turn to the
question of its origin, it is necessary to define
it. What Professor Sidgwick said of morality
applies with equal force to Religion: * It seems
premature to enquire into the origin of any-
thing before we have ascertained what it is.”
This statement of Professor Sidgwick’s may
then be supplemented by the obvious comment
that if we have ascertained what a thing is we
are in a position to state what it is, that is to
say, to define it. And till the student of the
Science of Religion has some idea what Re-
ligion is, he will not be able to recognise it
when he sees it, and will not advance the
cause of his science. Now, if there is to be
Religion, there must be, as we have seen,
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a body of individuals: they must have a
common purpose, each must be conscious
of that common purpose, and the congrega-
" tion must be so far, and in that sense, in
spiritual communion. But all these condi-
tions are equally requisite and equally realised
whenever any body of men work together for
any purpose. The conditions may be indis- -
pensable to Religion, but they may be realised
without resulting in Religion. The one thing
wanting from them is the one thing necessary
to Religion, viz. the sense which the worship-
-pers have that they are in spiritual communion
rot cnly with each other, but with their God
—and that God conceived not merely as a
“principle of unity,” but as a personal God.
But this sense is not merely a cold intellectual
perception of a fact which arouses no particular
emotion : it is a sense of love—of love towards
one’s God and towards one's neighbour.
These, then, are the facts, as disclosed by
introspection of one's own mind and observa-
tion of the present phenomena of other minds,
with which the Science of Religion has to
deal; and the facts obviously are something
different from the Science which deals with
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them. We may say that the facts are con-
crete facts of experience, and that Science is
abstract, or deals in abstractions made from
the facts; and if we say so, we are making
a statement which is undoubtedly true, but
which is liable to misinterpretation. It would

be misinterpreted if it were understood to imply

that Religion is experience and science is not.
The man of science in conducting his experi-
ments or drawing his conclusions is certainly
undergoing experience—experience as direct
as it is possible to have. But science, say
Science of Religion, which is itself an experi-
ence, is not experience of the religion which
it dissects—nor are the dissected members the
religion in which they were elements. A man
may, for the purposes of science, study a re-
ligion which is not his own, and in so doing
his experience is plainly different from that
of a believer when practising his" religion.
For the purposes of science a man may
study the religion which is his own; but so
far as he treats it scientifically his attitude

is quite different from that in which, as a

believer in it, he stands towards .it: the ex-
perience through which he goes is different
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in the two cases. The difference in the two
cases is not merely that his attitude is different
but that with which he is dealing is different.
As a man of science he takes the religion with
which he is dealing in abstraction: he abstracts
from it, and sets aside, for one thing, the re-
ligious feeling or emotion which is the very
breath of its being, and without which it is-
indeed fit for the dissecting table, but is no
longer the religion which animates and vivifies
those for whom it is a living thing and the
vital truth. That is why Science of Religion
is — not altogether unjustifiably —to some
minds so repellent. The man of science
may ‘“peep and botanise upon his mother’s
grave,” but to do so he must for the moment
banish from his mind the relation in which
he stands to it : the turf must for the moment
be as any other piece of ‘turf: it must be
taken in abstraction from its other relations.
It is with such abstractions that Science of
Religion deals, and only with such abstrac-
tions. If it is with his own religion that
the student is concerned, it requires no great
effort to realise that he is then dealing with
an abstraction. If it is with a religion not
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his own, he may easily forget that there are,
or have been, those for whom it was no
abstraction, no capu? mortuum, but some-
thing very different from that which he has
before him. If the student has no religion
of his own, he may easily fall, and in some
cases undoubtedly does fall, into the fallacy
of imagining that for no one was or is
religion anything but the unreal thing which
it is for him. In any case it is clear that
the student of the Science of Religion cannot
believe all the religions which he studies, and
that any religion taken apart from belief in
it is an abstraction. The Science of Religion
therefore deals with an abstraction from the
facts, and is not the facts with which it
deals and to which it relates,

If now we enquire with what object this
abstraction from experience is made, we must
reply in the first place that the Science of
Religion is a historical science, and as such
its object is to trace the Evolution of Religion.
Whether, when the evolution of religion has
been traced, all that science and philosophy
can do for religion has been done, is a
point to which we shall have to return here-
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after. For the present we may be content
to note that any theory of the evolution
of religion must concern itself, amongst
other things, with the question of the origin
of religion; and following the example of
Professor Sidgwick, who, in dealing with
morals, insisted on the necessity of sharply
distinguishing between the origin and the
validity of morality, we shall draw the same
distinction in the case of religion. In words
which apply to religion as well as to morality
he said: * It seems to be frequently assumed,
that if it can be shown how certain mental
phenomena, thoughts or feelings, have grown
up—if we can point to the antecedent pheno-
mena, of which they are the natural conse-
quents—then suddenly the phenomena which
we began by investigating have vanished:
they are no longer there, but something else
which we have mistaken for them, viz.,, the
‘elements,’ of which they are said to be

‘composed.’” . Thus, to apply to religion -
the argument which Professor Sidgwick used
of morality, if the Science of Religion can

. point to the antecedent phenomena of which

religion is the natural consequent, then it is
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sometimes supposed that religion is thereby
8xploded: it is no longer there, but only the
elements—say fear or magic—of which it is
supposed to be composed. This i3 a fallacy,
it is hardly necessary to say, into which
they are particularly prone to fall who hold
that there is nothing “in” religion: they
trace its origin to certain antecedent pheno-
mena, and believe that those phenomena—
fear or the belief in magic —are religion,
and that it is only by a mistake that re:
ligion is ever considered to be anything
else. But as Professor Sidgwick noted, the
laws of belief are not like the laws of
chemistry; or, in his own words: “The
psychical consequent is in no respect exactly
similar to its antecedents, nor can it be
resolved into them: and there is nothing,
at least according to the ordinary empirical
view of causation, which should lead us to
regard the latter as really constituting the
former.” That is to say, religion regarded,
as for the purposes of the theory of Evolu-
tion it must be regarded, as a psychical
consequent which ensued upon certain ante-
cedents, “is in no respect exactly similar
68
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to those antecedents” — say fear or the
belief in magic—‘“nor can it be resolved
into them”: they do not *really constitute
religion.”

The one thing necessary for the theory of
Evolution is that it should be free. The
one thing necessary if its results are to be
accepted by religious minds is that it should
be matter of common knowledge that, what-
ever view of the origin of religion may be
.taken, its validity remains unaffected. Pro-
fessor Sidgwick said, *“It has been very
commonly assumed on the one side that if
our moral faculty can be shown to be
*cerived’ or 'developed,’ suspicion is there-
by thrown upon its trustworthiness: while
on the other hand if it can be shown to
be ‘original’ its trustworthiness is thereby
established. The two assumptions seem to
me to be equally devoid of foundation.”
The same view is taken by Professor Sorley,
the successor to Professor Sidgwick’s chair:
he says in his “ Ethics of Naturalism” (2nd
ed, p. 133): “It cannot be held that moral
intuitions are invalid because evolved. The
evolutionist will certainly go very far wrong,
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as Mr Sidgwick points out, if he maintains
that ‘a general demonstration of the derived-
ness or developedness of our moral faculty
is an adequate ground for distrusting it.’”
It is scarcely necessary for us to insist that
what is thus said, and repeated, of morality
is equally true of religion: its trustworthi-
ness, its validity, is a questxon qunte apart
from the question of its origin.

The Science of Religion then, as science, is

not concerned with the question of the validity of

religion. Indeed science, generally, has not to
do with the question whether-the experience on
which it is based is or is not trustworthy: ittakes
experience for its basis and as the test of the
trustworthiness of its conclusions. It leaves to
metaphysic the enquiry whether its basis and
foundations are sound. Further, each particular
science limits itself to the investigation of some
particular aspect or department of experience ;
and takes that department apart from —in
abstraction from — the rest. The question
whether some given religion is or is not
valid is a question with which the Science
of Religion has not to do: it takes any
religion, with which it deals, apart from the

70

E=

-4

= e - ——




RELIGION IN EVOLUTION

question whether it deserves belief, and deals
with it in the abstract. That, of course, is
not the only abstraction which the Science
of Religion makes from concrete religion.
Another, and one with which we will now
go on to deal, is that it abstracts from the
Freedom of the Will. It is no part of my
intention to prove that the will is free. 1
assume that it is so, and that science—quite
legitimately for its own purposes—sets aside
the assumption. I only wish to point out that
science does not begin by disproving the
freedom of the will : it begins by assuming
that there is no freedom. Consequently no-
thing in science can prove that the will is
not free. When all the deductions have been
drawn that science is capable of drawing, the
question whether the will is free remains un-
touched. Science assumes that there is no
freedom of the will, and the fact that the
conclusions of science are in harmony with
its original assumption no more proves the
assumption to be true, than the coherency of

Euclid proves that two straight lines cannot -

enclose a space.
There is, of course, nothing arbitrary in the
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proceedings of science, when it decides to take
the facts of experience in abstraction from the
freedom of the will, with which in experience
they are or appear to be associated. There is
nothing arbitrary, for the simple reason that
the object of science is to discover the causes
of things and the laws according to which things
must be supposed to happen if we are to have
any scientific knowledge of them. 1If, then, our
object is to discover the laws and causes of -
things, we must assume that everything has a -
cause, that nothing can happen without a cause,
and that a cause can only produce a given effect.
This assumption is fundamental for all science,
and consequently it is fundamental for the
Science of Religion. For science or by science
the whole process of religion must be regarded
as the necessary outcome of laws and causes
which could not be otherwise than as they are :
the whole process is studied apart, in abstrac-
tion, from the freedom of the will —the
individual is supposed not to be free in his
actions, his beliefs, his aspirations, or his
want of belief and his turning away from
the things of religion. The Science of
Religion is abstract and deals with abstrac-
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tions — with certain aspects of experience
—just because its ob, °t is to ascertain and
state laws, which laws are themselves abs-
tractions.

Science, then, is an interpretation of experi-
ence; but the interpretation of a thing is not
the thing interpreted; nor does the original
text disappear and cease to exist, because a
translation of it appears, say, in Bohn's series.
The translation doubtless helps the student to
a better understanding of the text; but it is
not the text which it interprets—more or less
inadequately. The translation is neither the
original nor is it final. The original text is
there before the translation is made; and it is
there after the translation is made. And how-
ever good the translation is, it is a translation to
the end; and its object and justification is not
to take the place of the text or to pose as being
the original, but to help us to a better under-
standing of the original. :

Now science is a translation of the original
text of experience : it translates that experience
into laws and causes; it puts it into a shape
and gives it an appearance other than its own,
And it does so in order that we may go back
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to the original, the real thing, better fitted to
appreciate it. But it cannot be denied that in
the present day, the age of science, the general
notion is that we must stick to the translation,
and that there simply is nothing else to go to
or go back to. The current notion is that the
translation is the original text, that science is
not a means but an end, that when we have
read the scientific translation we are entitled
to deny that there is any original text, and to
assert that science is the final truth, not merely
about the abstractions with which science deals,
but about the experience from which they are
abstracted.

In one respect, indeed, common-sense does
feel that there is some discrepancy between
the experience on which science is based and
the science which is built upon it—and that is
the matter of Free-will. But as common-sense
is unwilling to part with either, it retains both,
without any attempt to reconcile them. Yet
the Universality of Causation which science
postulates is incompatible with the freedom
of the will which common-sense recognises.
If we start by assuming the freedom of the
will, we must at least deny that the law of
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cause and effect holds good of everything—
we must infringe to some extent upon the
universality of causation. We may perhaps
imagine that we shall be able to pause satis-
factorily and permanently, if we draw a
distinction between mind and matter, and
regard the one as the abode of spiritual free-
dom and the other as the region in which
causation is universal and nature is uniform.
But in that case either mind and matter
interact upon one another or they do not.
If they do interact upon one another, then
mind, in so far as it is thus acted upon, is
so far subject to the law of causation; and
matter, so far as it is thus acted upon, is no
longer subject to the law of cause and effect.
Yet, how can we imagine or believe material
things to be set in motion or deflected in their
motion except by material things? or how can
material things impinge upon spiritual beings?
‘Whence comes the motion in the one case and
what becomes of it in the other? And how is
either theory compatible with the Conservation
of Energy? in either case the sum total of
energy must be a varying amount. Feelmg
these dnﬂicultxes. we may incline to the view of
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those who have held that there is no interaction
between mind and matter, but that conscious-
ness is epiphenomenal, that is to say, it accom-
panies or is concomitant with movements and
changes of matter, as a shadow may accom-
pany the locomotive which casts it. But in
that case, we who believe in free-will get no
help, for it is the material train which casts
the shadow—the epiphenomenal consciousness,
that is to say, the shadow, does not move the
train. ‘

Thus the difficulties in which we are in-
volved, if we draw a distinction between mind
and matter, and imagine that distinction to be
ultimate and fundamental, are from any point
of view great; and they becorie intolerable,
if we are in earnest with the belief that God
is a spirit, and that the basis and reality of all
things is spiritual. In fine, if the spiritual is
the real and is the only reality, then the
universality of causation and the uniformity
of Nature can only be aspects of the real, ways
of looking at it, abstract conceptions of it—
appearances.. To this point of view science
itself, when it passes into evolution, seems to
be tending. The law of causation is that
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under the same circumstances the same result
will ensue—if identically the same antecedents
recur, the same consequence will follow. The
only question is a question of fact, viz,
whether identically the same antecedents ever
do recur. If they did, the course of the world
would repeat itself as if it were a recurring
decimal. But from the point of view of
evolution the same thing never does recur:
each stage in that evolution is different from
any that preceded and from any that will
follow. The uniformity of Nature, in this
sense of the words, is abandoned: we con-
tinue to assert strenuously that if or whenever
the same cause recurs the same effect will
follow, but, when we are promulgating the
theory of evolution, we maintain that the
same cause never does recur. And certainly,
in our own personal experience, the same cir-
cumstances never are repeated: at no two
periods of our lives are the circumstances,
however similar they may be, exactly the -
same—and, if they were, we at any rate are
not the same.

The question, however, now suggests itself
whether we have got rid of the law of
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causation, because we have pointed out that
there is no room in the theory of evolution—
or the process of evolution—for recurring
causes. We can scarcely believe that we
have. A cause is no less a cause, even if it
has never happened and never produced its
effect before, or will never occur and therefore
never produce its effect again. We have not
_ got rid of causation because we have got rid
of the uniformity of causation. Every single
cause that acts is a cause, even if no two

causes in the whole course of the universe's
" evolution are the same. '‘And in a universe
“which evolved in this way, there would be no
event uncaused and no room anywhere for
any free-will. Universality of causation is
incompatible with freedom of the will; and
the theory of evolution abstracts from the
freedom of the will, it is built upon the
assumption that no stage of evolution could
have been otherwise than it was.

Thus the theory of evolution is essentially
abstract, in that it sets aside the freedom of
the will. It is also abstract in another sense,
viz., that it concentrates itself on one aspect of
things—their growth and development. That
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is to say, it accepts without question the reality
of Time and Space. It is abstract again in
yet another sense, viz, that it investigates the
process of evolution in time and space, with-
out reference to—without prejudging—the
question whether there is a God. The theory
of evolution then is abstract through and
through. It starts from experience, but it
confines itself to certain aspects of experience.
Eventually, therefore, we must face the
question whether a theory which avowedly
confines itself to certain aspects of experience,
can be accepted as a satisfactory explanation
of the whole of experience. The only ground
on which we could so accept it would be that
we had reason—quite apart from the theory of
evolution—to believe that the will is not
free, that time and space are realities, and
that the process of evolution requires no God.
If on the other hand, we hold that the will is
free, or that time and space are not ultimate
realities, and that there is a God, then the
theory of evolution will be for us not Reality
but one aspect or Appearance of Reality. It
will enable us to understand the reality of ex-
perience in some respects and from some -
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points of view the better, as any translation
may help us to a better understanding of the
original. But like all translations it is in-
adequate and even in some respects mislead-
ing. The question then arises whether time
and space are real, for if they are only
appearance, the process of evolution also is
not Reality but an appearance given to
Reality. This question will occupy us in
the next lecture.




II1

IN this lecture I propose to discuss the

subject of Time and Space. 1 wish to
show that Time and Space are ways in which
we interpret experience—ways in which we
dissect experience. And I use the word
“ dissect " advisedly, as wishing to imply that
experience must be dead before we can lay it
out in Time and Space. In the first place, it
is when we reflect upon experience that we
arrange it in Time and Space, not when we
are aware of it; and, next, any experience is,
at the moment when we have it, a live ex-
perience, so to speak, whereas, when we
““re-flect” or turn back upon it, it is, as it °
were, dead ; and then we lay out its corpse in
Time and in Space. My object therefore is
to argue that in our living experience we have
to do with the timeless and the non-spatial.
Of course, the common-sense notion is that
Time is a reality, that things take place and
are in Time. That notion of course involves
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[
the distinction of past, present and future as
something given to begin with, and not as a
distinction introduced by us. In the same
way the popular idea is that a cause is some-
thing given to start with as distinct from the
effect and as really separate from the effect.
It is, however, clear on the least reflection that
the popular idea is quite untenable: the dis-
tinction is one which we put upon the facts
and by which we interpret the facts—but it is
not in the facts. For instance take the case
of the explosion of a barrel of gunpowder:
enumerate all those conditions which are
necessary to the production of the effect, z.e
without which the effect would not take
place: the gunpowder must be there, in a
confined space, it must be dry, it must be in
an atmosphere which permits of explosions,
etc., etc., and a light must be applied. Now
the cause is the sum of conditions necessary
to the effect. Unless and until all the con-
ditions are there, the cause does not exist.
But the moment the conditions are all there,
the effect is produced. We may distinguish
in words between the cause and the effect,
but the distinction is a verbal one, introduced
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by us, and not in the facts. We may enumerate

all the conditions of the explosion—spark in-
cluded —and having done so we can pause, or,
without pausing, we can say “and then the ex-
plosion followed.” Indeed we actually believe
it, for that is what we read in the newspaper.
But though we pause and distinguish between
the effect and the sum of conditions necessary
to produce it, there is no such pause in actual
fact, for the sum of conditions is not only
necessary to produce the effect, it constitutes
the effect. The distinction is a distinction
in thought, not in the facts. It is a distinction
which we introduce on reflection, not one given
in actual experience. But though it is really
quite untenable, it is also absolutely indispens-
able. I say it is indispensable. What would
become of the whole theory of evolution, of
the universality of the law of causation, if we
tried to dispense with it? There is no need .
to try to dispense with it, if we remember that -
reflection is not the same thing as the ex-
perience reflected on. Remember that reflec-
tion is as it were the translation of the original
experience, and it is easy to understand that
the two things are different though related—
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that what is one sentence in the original is

broken up in the translation into two sentences

connected by a conjunction, “and.” Error
only comes in when statements which are true

of the translation are supposed to be true of

the original—when it is supposed that the dis-

tinction which we make on reflection between

cause and effect is a distinction which was

given in actual experience.

Now, what I have said about the distinction
between cause and effect will be found, I -
think, to apply equally to the distinction
between the present and the not-present, z.e.
the past and future—between the ‘“now” and
the “not now.” What is included in the
present moment? something or nothing? If
nothing, then the present is a vertical line, a
line without breadth—and that is an absolute
abstraction, a pure nonentity. In that case
the past and the future exist but not the
present—and that is self-contradictory, for
past and future, whatever they may be or
have been, are now non-existent—the one no
longer, the other not yet, existent. Still, the
tendency is—especially on the part of Sensa-
tion Philosophers—to draw the line as fine as
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possible. How fine then can the line which
represents the present be drawn? Evidently
the minimum below which we cannot go must
contain at least a single sensation. The
sensation which preceded the present sensa-
tion is past, that which is to follow is future.
We look, then, as it were through a narrow
slit, wide enough for just one sensation, which
sensation must pass away before another can
come. It is in their succession that past and
present consist. But the past when past is
not wholly past—it survives in memory, if not
in fact. Now, one objection to this view is
the discontinuity of experience which it neces-
sarily assumes: we are looking through the
narrow slit of the present moment and see the
sensation before us, that sensation has to dis-
appear, and the next to take its place, The
break between the two is supposed either com-
plete or not. If supposed complete it is untrue
- to fact: our life is not a series of detached
moments. If the break is not complete, that
is to say if there is no break, then we may
compare the process to a diorama : as it moves
before our eyes, part of the picture we have
seen is gone, part of that which we are going
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to see is coming on. If then we are not aware
of two successive sensations simultaneously, at
any rate we are simultaneously aware of the
latter half of the first and the earlier half of
the second.

But, having got so far as this, having come
to recognise that we may see together the end
of the one and the beginning of the other, we
may perhaps inquire why the range of our
vision is supposed to be thus limited, and
whether as a matter of fact it is thus restricted. -
It is supposed thus limited in the interest of a
theory—a very natural theory—viz., that the
distinction of past, present, and future is
given to us in experience, not an interpretation
of experience. Now, theory must fit facts:
it is useless to mutilate facts to suit theory.
The question therefore simply is whether we
actually are aware only of one sensation at a
time. We have seen that this is strictly un-
tenable, even on its own pre-suppositions.
Now let us set them aside and imagine we
hear a burst of melody—whether from “a
happy, happy bird” or a solemn organ’s
stately peal. Is it the case that we are aware
of a succession of independent notes, and that

86




RELIGION IN EVOLUTION

having heard them one after another, we put
them together and eventually on reflection
- get a distant idea of a tune? Surely it is the
other way about! First the phrase is there,
whole, complete, enrapturing. Subsequently,
in cold blood we may dissect it into its com-
ponent parts, its successive notes. But that is
a subsequent proceeding. In other words the
time-distinctions of past, present, and future
are introduced by us, on reflection, into our
experience : they are not essential to or neces-
sarily a part of the experience. I say ‘“the
phrase is there,” and I suggest that you were
aware of the words together—that they formed
a unity. You may now say there are four
words ; the-phrase-is-there ; and that *the”
comes first, “ phrase” second, ““is” third, and
“there” fourth. You may treat the separate
words as though they were so many lantern-
slides : you may put in the first, throw it on
the screen ; take it out and put in the second,
and so on, making each picture on the screen
quite discontinuous with the rest. And then
you may go on to argue that therefore the
sentence as [ originally uttered it was nothing
* but those four separate, discontinuous, succes-
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. sive words. Now to argue thus is to confuse
the original, direct experience with the very
different reflection upon it and dissection of it,
which we may make but do not always or
necessarily make. Yet the two things thus
confused are really quite distinct and easily
distinguishable. I may perhaps illustrate the
distinction by calling your attention to a table :
as it stands it is a table, but separate the four
legs from the top, cast them apart ; and then,

though you have five pieces of wood, you no -

longer have a table. Separate and apart from
one another, the five pieces are not a table;
and, on the other hand, the table was not, or
is not, merely five pieces of wood—it has a
use, a purpose, a meaning which they have
not, It has a being different from theirs,
They and it are undeniably different. For
one thing, it has a unity which they have not.
So too, I proceed to argue, the sentence has a
unity which its constituent words, when it is
dissected into them, have not. That it can be
dissected into them, we recognise on reflection
and when our attention is called to the fact.
But in the first instance, in our first immediate
experience, it is the unity which is presented
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to us, and of which we are aware. The
sentence as a whole is before us, and it
is all—at once—before us. *The phrase is
there.” - I submit that that sentence as a
whole, and the whole of that sentence, was
grasped by you at once. The opposite, and,
as | am maintaining, the erroneous view, is
that each word successively alone was present
and presented, and that each word was past
and gone before you could be aware of the
next: through the slit of attention you could
only see one word at a time. What gives this
view its plausibility is that, when your atten-
tion has been called to the fact that it can be
dissected into four successive words, you can
easily repeat the sentence and note the words.
From this it is easy to infer that, when the
sentence was first uttered, you began by hearing
the words separately and then you constructed
the sentence out of them subsequently. But
the inference, though easy, is, I suggest, mis- -
taken, and a reversal of the actual proceeding.
This, I believe, I can show quite easily. If
the inference is true of the 'sentence, it must
also be true of the words composing the
sentence. If you were conscious first of the
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words, then of the sentence, and, last of all,
of the meaning of the sentence, then you
were also first of all conscious of the initial
consonants, next of the long vowel, next of
the sibilant, then of the whole word * phrase,”
and finally of its meaning. Now that, I think,
- would be plainly an error. Of the 800 millions
or more of persons who people the earth, the
vast majority cannot spell, and have no idea
that a word can be broken up at all. Breaking
a word up thus is a procedure of reflection ;
and to that reflection they never do, a: a
matter of fact, proceed. Breaking a sentence
up is also a procedure of reflection, and a pro-
cedure to which countless millions of spoken
sentences are never subjected. On reflection,
indeed, we can say that the first half of the
spoken sentence was past before the second
half came to be uttered; or that, whilst the
first half was being spoken, the second half
was yet in the future. That is to say, we
can on reflection introduce time-distinctions
between the words of the sentence, or indeed
between the syllables of one word. But in
the first instance what we are aware of is
the spoken phrase, or the phrase of melody
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as a whole—the phrase is before us as a
whole : we dissect it, or may dissect it, after-
wards, The distinction into past, present, and
future is not something given to begin with:
it is a distinction made by us—subsequently
applied by us to what in direct experience
was a timeless whole. Time is a form of
analysis, a way in which we may analyse
experience.

Perhaps you may feel that though the
argument I have been setting forth has an
appearance of plausibility when illustrated
by reference to a simple phrase of words or
notes, it can hardly be stretched far enough
to embrace all time. If so, let me use a
simple illustration. Imagine the capital letter
V. Imagine the two strokes, however, pro-
longed to infinity. Imagine, further, that
you are looking from the base of the letter.
You can only see as far as your sight permits
you, and those of us who are short-sighted
cannot see very far. A line drawn across the
V will mark the range of my vision, a more
distant line will mark the range of vision of a
better sighted person. Thus we may imagine
a series of parallel lines drawn across the V;
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and each of these lines will differ in length
" from all the others. Now, the length of any
one of these parallel lines gives, so to speak,
the “time-grasp” of the mind. The *time-
grasp” of a mortal man may be very restricted ;
but that of the Infinite and Eternal Mind of
God will comprehend infinity. To His com-
prehension infinity will be what a short
sentence is to our minds—as comprehensible
as the words I AmM. But time-distinctions,
though they may be applied to infinity and
the Infinite, are evidently inadequate to cope
with it; and that inadequacy is a further
confirmation of the view that time-distinctions
are not something given to begin with, but
are distinctions made by us. We may seek
to interpret Eternity by means of the time-
distinctions we employ, but we cannot get
Eternity into them, or stretch Time wide
enough to include Eternity. Useful as time-
distinctions are, they are also a method of
interpretation used by us—they are not the
reality which we interpret by means of them.
It is not in them, nor are they in it. We
translate Eternity into terms of Time; and
so familiar are we with those terms, that |
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feel as though it were paradoxical to state
the simple truth, viz., that Eternity is real
and Time is not.

The paradoxical appearance of the state-
ment that time-distinctions are only a method
of interpretation used by us becomes very pro-
nounced when we set our faces towards the
future. Surely the difference between pre-
sent and future is a real difference, a difference
in things, and not merely a difference of inter-
pretation? We may know the past and see
the present: we neither see nor know the
future. We have present sensations, memory
of past sensations and expectation of future
sensations—expectation but not knowledge.
Well! then, can'we be said to have knowledge
of the past? If it is admitted that we can,
then we can have knowledge of what is not
present. Now, past and future alike are
not present ; but the suggestion made is that
of the past we have memory and therefore
knowledge; while of the future we have
expectation and therefore not knowledge.
How far then is memory the same thing as
knowledge? Some people remember things
which I will venture to say—they not being
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present—never took place. On the other
hand, when we base ourselves on the Nautical
Almanac, is our expectation of the next
eclipse infericr as knowledge to our memory
of childhood’s days? Or is the proposition,
“all men are mortal ” of less certitude when
applied to the future than to the past? If it
is equally certain, then we have some know-
ledge of the future. Though the moment of
death is not known, even in the case of
condemned criminals, quite so accurately as
that of the eclipse of the sun, there is as
much certainty about it as about most of
our memories of the past. And generally
speaking, we rely with justifiable confidence
on lunch being served to-day at much the
same time as yesterday. There is probably
as much correctness in your anticipation of
this afternoon’s proceedings as in your re-
collection of the events of yesterday afternoon.
Or, to take a wider view, our earthly life lies
between birth and death, the one event in the
past and the other in the future: the future
event is as certain as the past event, and the
past is not more matter of knowledge than the
future. If then we liken the brief span of life
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to the phrase that is spoken or sung, we may
comprehend that the time -distinctions with
which we may and do, on reflection, break up
the unity, whether of the sentence or of life,
are introduced on reflection, and are not there
in immediate experience. The difference
between present and future which seems
so undeniable when once our attention is
directed to it, is a difference which does not
exist until our attention is directed to it.
When our attention has been called to it,
we can repeat the sentence which as first
uttered was a unity, a whole, in which there
were no time-distinctions and no conscious-
ness of any such distinctions. We may stop
in the middle of the sentence—we may say
- ¢“the phrase” and pause. Then the pause
represents the present, the words we have
uttered are past, and the words we are going
to utter—*is there”—are future. But until
and unless we thus introduce time-distinctions,
the sentence is timeless. Until and unless
we introduce time-distinctions, consciousness
is timeless, Time is a way in which we may
interpret consciousness. But the fact that
Time is in the interpretation or is the form
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of the interpretation is no proof that it is in
the original.

The difficulty we undoubtedly feel when we
try to realise the timelessness of experience
and consciousness is, I think, due to the fact
that in order to interpret consciousness into
terms of time we have to assume that we are
here and now. When, but not until, we make
that assumption, we can distinguish the “now”
from the “not now.” We can divide the “ not
now " into the “no longer,” and the “not yet.”
Then, if it is suggested to us.that there are
difficulties inherent in this process of distinc-
tion, we are apt to understand simply that the
“not now” is unreal. We try therefore to
abolish the ““not now” from thought ; and we
find ourselves imagining Eternity as a “now"”
prolonged to infinity both ways. The result
is that, after all our struggles of this kind, we
do not get rid of time-distinctions. - Whether
the “now” is conceived as a narrow slit
through which we sce the present sensa-
tion—even though the slit be imagined so
narrow that it is length without breadth—or
whether the “now” be expanded to such a
width that it is infinite, in either case so long
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as we start from the ‘“now ” there must be a
“not now ” outside it. And so long as that is
the case we evidently have not reached the
notion of Eternity: we are still within the
limits of time-distinctions. Evidently, there-
fore, the conception of Eternity is not to be
reached this way—it cannot be reached, that
is to say, by insisting on the “now” and
denying the ‘“not now.” JBotk, alike and
equally, must be denied and set aside. In a
word, Eternity is not a ‘“now” infinitely
extended : it is timelessness.

If it should be felt that this idea is ex- -

travagant, [ would point out that at any rate
it is not self-contradictory. And I should like
to go on to say that time-distinctions are plainly
self-contradictory; and that the only way of
getting over the self-contradictions is to re-
cognise that the distinctions are themselves
unreal. Then, if they are unreal, we may
perhaps understand that the self-contradic-
tions are due simply and necessarily to the
original error of mistaking an unreality for a
reality. I say, then, that time-distinctions are
unreal, that they are self-contradictory. This
suggestion I have in effect already made when
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1 pointed out the difficulties attendant on
attempts to define the “now” or to indicate
its extent. What extent do you assign
to the “now” to ‘“the present time”?
You may perhaps vaguely mean the present
hour of lecture. You may, of course, mean
the present moment—which, of course, is no
longer present—it was over before I could
speak of it. Indeed, when you come to look
at it, it was but the line dividing the past from
the future—and a line, as you know, is length
without breadth—that is to say, it had no
breadth, that is no duration—it had, in fact,
no existence. Length without breadth is
purely imaginary. The present, in that
sense of ‘‘the present moment,” is not a
real thing. Now, that conclusion is exactly
in harmony with the view that I am engaged
in maintaining, viz.,, the unreality of the
“now” and the “not now.” Past and future
time, for those who believe in time, must
essentially be the same as present time.
The past is made up of moments that have
gone by ; the future of moments yet to come
—and those moments, like the present moment,
are imaginary. If you exist in the present, if
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your past existence is over and now non-
existent, if your future existence is not yet
and may perhaps never be, then you exist
in the present, that is to say you have to
squeeze yourself up within the limits of a
line which has no breacdth, and is, in fact,
purely imaginary. Personally, I don’t feel
that I have room to breathe when laced up
so tightly. Shall we then relax the limits of the
“now,” and leave ourselves room to breathe
and turn in? We have seen that we can
speak intelligibly of the present hour. We
can speak with equal reason of the present
day, the present century, the present age, the
present epoch, the present dispensation. When
we do speak and think thus, ‘‘the present”
seems to have widened itself out as unreason-
ably as the “now ” narrowed itself a moment
ago when it shrank to a line’s breadth, z.e. to a
breadth which is purely imaginary, as we have
seen. Perhaps you will say that, of course,
when we speak of the present century we don’t
mean that it is present. Of course, too, when
we speak of the present day or hour we don't
. mean that it is present. Or, if we come to
that, the present minute with its sixty seconds
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is not “present.” On the whole, then, it
would seem that ‘“the present century” or
‘““the present hour” is not a real thing, any
more than “the present moment” is. There,
too, once more I quite agree. * The present,”
so far from being the one actual reality in
which alone we live and move and have our
being is a self-contradictory idea. There is no
fixed or reasonable line to be drawn between

”

the “now” and the “not now.” We move
the line about to suit our own purposes. The

“now” and the “not now,” each of them in
turn, threatens like a dragon to swallow up the
other, and seems to have done it—but never
does do it, for these are relative terms, and
neither can enjoy its shadowy existence with-
out the other. What we have to do is to re-
cognise that these monsters—and how horrible
at times is the difference between the “ now”
and the “not now”!—are not realities, but
shadows which the blade of reason may strike,
and not in vain. And if it does strike, it strikes ’ |
them both; and when they vanish Eternity i ‘
arises—not an everlasting ‘“now,” but pure i
timelessness. ‘ 4 ‘
Let us now turn from Time to Space, and |
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let us consider whether space is one of the
realities of which we have experience, or one
of the ways in which we may interpret the
experience we have. To begin with, it is
clear that some of the arguments we have
used—whatever their value—are as applic-
able to space as to time. As the moments
of time are relative to one another, so are
the points of space. As the “now” is
relative to the ‘“then” and is intelligible
only in its relativity, so the “here” is rela-
tive and intelligible only as relative to the
“there.” If there were no ‘‘here,” there
could be no *there,” just as there can be
no ‘“then” or “not now,” if there is no
“now.” Again, there is no peace between
the “here” and the ‘there,” any more than
there is between the ‘“now” and the ‘not
now.” In turn the “here” seems to swallow
up the ‘“there,” and then to shrink into
nothingness itself. ~Let us try to. define
“here,” or at any rate to form some notion
of it. It would be quite correct to say that
you and I are “here,” meaning in this room.
It would be equally correct to say that we are
“here,” meaning in this town, or—wider still
tor1
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. —meaning in this England of ours; or—wider
still—in Europe; or in this world ; or—widest
of all—in this universe. “Here” is in facta
word which, like a stone thrown into a pond,
sends out widening circles, which go on spread-
ing until they embrace everything : what at one
moment was outside the circle and “ not here,”
at the next is ‘‘ here "—and so on, until every-
thing is “here.” The *there” or the “not
here” seems entirely abolished and swallowed

up. It seems, but only seems, abolished : the -

seeming is mere appearance. Consider! by
“here” we may mean “in this room”; but
equally well it may mean “at this table,” or
“on this paper.” And there it may mean
“ th‘is word,” ‘ this letter,” ‘this letter i,” or
“the dot upon the i.” And when we have got
to this dot, we may remember that the dot is
a point, and that a point is position without
magnitude. *“ Position without magnitude!”
the thing is an unreality. It is not a thing of
which we have experience. And space is an
arrangement of points, that is, of unrealities.
Sum up all the unrealities, and though they be
infinite in number, the sum is as unreal as the
items which make it up. The ‘“here,” having
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swallowed up the *there,” now shrinks and
shrivels up into nothingness.

Space then alternates between being a mere .
blank, in which all things may be, and being a
mere point of nothingness, from which all things
are excluded. And so long as we imagine
space to be real, we are compelled to vacillate
between these two extremes, and perpetually
to abandon each in favour of the other. Its
infinity is illogical, incomplete, unsatisfying.
It is illogical, because it is impossible to have
one of two relative terms without the other—
impossible to conceive of a “here” to which -
there is no “there.” It is incomplete, because,
extend it as you may, you cannot extend it so
far that there is no “beyond.” It is unsatis-
factory because you cannot extend it so far,
and yet feel that you must. The escape from
this unsatisfying want of logic lies in recog-
nising that space is not a'reality of which we
have experience, but a way of interpreting the
experience. we have. It is a way of inter-
preting the unity of things, the unity of which
we are aware and of which we form part.
But, like all interpretations, it consists in
substituting for the original a version which,
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however good, however useful, is not the
original. It is reflection, and the outcome of
reflection upon the original. But it is not the
experience which it dissects, or rather of which
it is the dissection. The dissected creature is
not the living creature : the unity of life has
gone. Space is a form of thought by means
of which we break up the unity of experience,
and into which we distribute ' things when
under the influence of reflection their unity

has evaporated. The difficulty, or rather the .

impossibility, of piecing together the “here”
and the ‘“there,” of defining their edges, so to
speak, in order that we may set the broken
bone, is itself the proof that the unity of life,
of reality, is not in them. By means of the
conception of space we hold, or imagine we
hold, things apart, so that we may contem-
plate and examine them separately. But the
moment we have ascribed to them this separate,
individual existence, we find that, when we
want to put them back into relation with other
things, those other things also are in space.

The result is that we do not get back to the .

original non-spatial unity of experience: we
find ourselves in a spatial world, containing
104
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separate things, effectually isolated from one
another by their spatial relations. The only
unity those isolated things possess is such
unity as they can attain in virtue of the fact
that they are all in space. And how unreal is
any unity which professes to unite the “here”
and the ““not here,” we have already seen: it
is as unsatisfactory and impossible as the
attempt logically to distinguish them.

Thus far we have been considering argu-
ments which apply equally to space and
time, and calling attention to points which
space and time have in common. But it is
equally true that there are points of difference,
and it is equally necessary to consider them.
The first point I would call your attention to
is the fact that space bears a special reference
to my individual, personal experience, which
time does not. This present moment which
is “now” for me is also ‘““now” for you, and
for all in this country or this world. But
“here,” the space which I occupy, is not
“here” for you or anybody else—it is * there”
for everyone but me : two things cannot simul-
taneously occupy the same point of space, but
an infinite number of events or experiences
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may and do take place in the same moment of
time. If we may take “now” as the central
point of time, from which we look back upon
the past and forward into the future, then we
are all of us alike and equally at that point, in
the “now.” But with the central point of
space the case is different. Space has its
centre everywhere and its circumference no-
where. It has its centre everywhere, for
wherever there is a centre of consciousness

there is a centre of space, that is to say, a’

‘“here.,” Its centres are infinite in number and
never coincide. But its circumference is no-
where. That seems to mean that it has indeed
a circumference, but that that circumference
is not in space, or perhaps, rather, we should
say that what lies outside the circumference is
not space. But in what intelligible sense can
we speak of space as being in the non-spatial ?
If it is implied that the non-spatial does not
exist, the position is open to all the difficulties
and self-contradictions involved in the mean-
ingless phrase *infinite space.” If it is implied
that the non-spatial does exist and is a reality,
then the spatial does not exist, or at any rate
is a non-reality. In truth we have travelled,
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as all who talk about space must perpetually
travel, from one extreme to the other. We
narrowed down the “here” until it was
position without magnitude; and now we
have widened space out, until, with its centre
everywhere and its circumference nowhere, it
is simply magnitude with no position.

I have said just now that wherever there is
a centre of consciousness there is a centre of
space, and that space bears a special reference
to my individual, personal experience. And
the consequence of starting from these assump-
tions, viz., that there are *‘centres,” that is to
say local ‘centres, of consciousness, and that
individual experience is the bed-rock, or the
seed-plot of experience generally, is that we
are eventually landed in an “antinomy of
thought,” that is to say, we find ourselves
compelled to say that space must have, yet
cannot have, bounds. But though we may say
that in words, we cannot profess that the words
have any meaning., The fact which comes out
plainly is that the very idea of space is self-
contradictory and unintelligible. Under those
circumstances, it is I think not unreasonable
that we should go back to the premises from
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which we started and examine them again,
and see whether they are really sound.

When we speak of *centres of conscious-
ness” and mean thereby local centres, it is
obvious that we are assuming that space really
exists. And that is an assumption which we
cannot properly make when we are engaged
in enquiring whether space does exist.
Further, we spoke of “individual, personal
experience” as though each individual's ex-
perience were a separate world by itself, which
could exist quite independently of all other
persons and beings, and would go on existing
if all other spirits, even God Himself, were
not. Now thatis a view which is held, it is the
philosophical system of *“solipsism.” Itis a
view, however, which I shall set aside, on the
ground that we can and do share each other’s
experience, or rather that there is a common
experience in which we all share. Now, this
community of experience, or communion in
experience, cannot and does not override the
conviction each one of us has of his own

personal individuality. And having granted -

this, having insisted on this, I wish to go on
to ask whether it follows that our individuality,
108
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our centre of consciousness, must be a local
centre—a centre in space. If it does, then, as
I have pointed.out, it follows that there are
many centres, and that the circumferences are
not real. And if the circumference of a circle
is not real, neither is the centre : a circle which
has no circumference can have no centre. It
simply is not a circle at all, it is a self-
contradiction, Well! but does it follow from
the conception of personal individuality that
such a centre of consciousness must be in
space? If it is in space it must occupy space,
and the experiences within it must also o:cupy
space. If you are your body and nothing else
and nothing more, then you do occupy space,
and “shooting pains” may travel through your
body, traversing and occupying space. But if
that is so, then the thoughts that go on in your
head, or the pain that rages in your tooth, also
occupy space. Now, you localise the tooth-
ache in that particular stump; as a matter of
fact it is mof, Persons who have had a foot
or a leg amputated still, when the weather
changes, locate the pain they feel in the corn
which is no longer there, though they could
swear it was. The pain is there, but it is not
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in the spot in which you locate it. Perhaps,
then, though it is not in that particular spot, it
is in some other point of space. Well! if it is in
space it must occupy space. And how much
space does a raging toothache occupy? Miles!
Neither lineal measure, no, nor cubic measure
will express it. Great thoughts doubtless are
the prerogative of great minds; but does any
one seriously imagine that thoughts measure
two feet by three, or that great minds can be
estimated by cubic contents? It is obvious
that pain and joy, thought and resolution are
non-spatial. They do not occupy space, and
thus cannot be in space. They are not in
space, they are in you and me. Then, neither
are you or I in space. If the pain which I
have does not occupy space, neither can I who
have the pain occupy space. Space is not -
something in which I am, but a way in which,
or a language into which I interpret my direct
experience. To speak of myself as a centre of
consciousness, and to ask whether that centre
is in space, is to use a metaphor and to ask
whether it is actual fact and truth. If it were,
it would not be a metaphor. But it is a
metaphor, and a misleading metaphor. To
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admit that thoughts have breadth or width or
depth only in a metaphorical sense, that, in
fact, they do not occupy space, and yet to
imagine that they are inside your head some-
where is a logical impossibility. It is really a
repetition of the fruitless journey which we
have travelled already. We were told to con-
ceive space as a circle, with its centre every- -
where and its circumference nowhere; and
then, outside the circle, we had to conceive the
non-spatial. Now, the fallacious argument
exhorts us to seek the non-spatial not outside
the circumference, but inside the centre. This
time, however, the non-spatial includes thought,
will, emotion—all experience. What remains
may be shot down in space. Matter may be
deposited there,
The reason why I have devoted a lecture
to the subject of time and space may now be
~ stated, if indeed it is necessary to put it into
explicit words. It is obvious that Evolution
is a process conceived to take place in space
and time; and therefore the Evolution of
Religion is a process conceived to take place
in space and time. But if space and time
are not ultimate realities but ways in- which,
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or forms according to which, we interpret

experience, then space and time are part of
the translation, or the form which the transla-
tion takes; but they are not in the original.
Evolution is not the ultimate fact with which
we have to deal. The theory of Evolution is
a way of re-arranging—in thought—our ex-
perience of fact, or perhaps I should rather
say our experience which is fact. That re-
arrangement consists in a re-distribution of
experience, in parcelling it out as occupying
this portion of space and that period of time.
So far common-sense detects nothing in the
arrangement with which it disagrees: science
is and boasts that it is nothing but common-
sense, clarified, it may be, and consistently
applied. Even the principle by which science
accounts for or explains the changes which it
conceives to occur in time and space is a
principle which it owes to common-sense,
and which is therefore approved by common-
sense—it is the principle of cause and effect.
But the lengths to which science carries out
this principle in the interests of the theory of
Evolution are such that eventually common-
sense must revolt from them; for eventually
112
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the theory of Evolution seeks to exhibit every-
thing that is and occurs as subject to a law of
Universal Causation. If everything that is
done or that happens is the inevitable effect of
a pre-determined cause, then everything that
is done by you or me is the necessary outcome
of the causes at work; and our freedom, the
freedom of the will is gone. But there
common-sense revolts. Science and the
theory of Evolution act very well so long as
we exclude the existence and activity of free
moral agents from our view ; and only so long
will they act satisfactorily. In other words,
science and the theory of Evolution are
abstract : they are abstractions from experi-
ence, they are only partial views of experience,
and they are views which can only be got by
closing our eyes to the existence of free
agents. It is obvious therefore that science
and the theory of Evolution afford only a
partial explanation of the Universe. They do
not aim, and avowedly do not aim, at more,
But in that case they can never give an ex-
planation of the whole, If the interpretation
which they aim at putting on the facts with
which they deal were to become absolutely
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exhaustive, it would still leave unaccounted
for the existence and the action of free moral
beings.- The interpretation might be a theory
of Evolution, complete at all points : it would
not be a Philosophy. And so too, however
complete a theory we may get.of the Evolu-
tion of Religion, it cannot, so far as it is
Evolution, be Philosophy.

I have said that the theory of Evolution
gives only a partial explanation of the Uni-
verse; and I mean to imply that a partial
explanation is something very different from ‘
the explanation of a part. If instead of being )
very different they were the same thing, then
science might rest safe and satisfied : her own
garden-plot would be marked off by itself, and
she could cultivate it without danger of being
interfered with. Science and the theory of
Evolution are abstractions from experience:
they are abstractions and not realities; and
they are abstracted from the experience of
free moral agents. That is to say, science
deliberately and rightly ignores the fact that,
throughout, it is dealing with the experience
of free moral agents; her object is a partial
explanation of that experience, an explana- (
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tion of it when it is viewed as some-
thing with which free moral agency has
nothing to do. Error comes in only when
it is alleged or understood that there can be
something in the experience of free moral
agents which is entirely independent of and
aloof from that free moral experience. The
error becomes glaring when it is supposed
that the ultimate explanation of that experience
proves that neither freedom nor morality is in
it There, as I have said, common-sense
revolts : morality and the freedom of the
will it will not part with, Then it must part
with the universality of causation. And if
the law of cause and effect is not universal
—if, for instance, the will of a moral agent is
not subject to it—then the law of causation
is but a'mode of interpretation : it is essentially
not the explanation of a part of our experience
but a partial explanation of it. It is a law
which requires time and space to act in; and
like time and space it is not a reality or an
-experience, but a way of interpreting reality or
translating experience. The fact that time
and space and the law of causation afford
but a partial explanation of reality, and a
11§
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limited explanation, is shown by the anti-
nomies of thought implied by them. To seek ,?'
the first of causes, the end of time or the limits

of space is an endeavour which we can only
renounce with satisfaction when we recognise

that time, space and cause are not realities

—that they only occur in the translation and

are not to be found in the original.
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VOLUTION, we have seen, assumes the
reality of time and space, and the
validity of the law of causation. It sets
aside the freedom of the will and ignores
the possibility of the existence of God. It
may or may not be right in making these
assumptions; or rather it would be more
correct to say that it is both right and
wrong in making them. It has a right to
make them, inasmuch as science has found
by experience that the best way of attacking
complex problems is to simplify them arti-
ficially, that is to say, to concentrate attention
on some one aspect of them, and to deal with
that in abstraction from the rest. When we
have learnt how certain factors would behave
—what results they would produce—if they
were the only factors, we are the better able to
judge of their action and effect when they are
complicated with other factors. The possibil-
ity of error arises when it. becomes doubted
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whether there are actually any other factors to
take into account. When such doubt arises,
the question debated is whether the conclu-
sions of science are abstract—and as abstract
require correction—or whether they are not.
That is the question which is always implied,
though not always recognised, in debates as to
the relation of science to religion. Historic-
ally “indeed there is no doubt that men of
science began by simply claiming provisional
freedom for science: they claimed that they
should be allowed to cultivate their plot in the
garden of knowledge without liability to irrup-
tion and invasion from theology. And not
only have they claimed this right, they have
established it: they have repelled the on-
slaughts which have been made upon their
domain, and have repelled them so triumph-
antly that they have peace upon their borders
—or might have peace if they chose to stand
purely upon the defensive. As a matter of
fact, however, they do not always abstain from
reprisals : attacks upon religion in the name
of science were in the latter part of the past
century as frequent as ever attacks upon
science in the name of religion had been
118
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—and much more telling. Indeed we
might go so far as to say that science
has not only invaded her neighbour’s territory
but claims to have annexed it: the Science of
Religion is but one province in the empire of
science. The claim, however, is not admitted
by the inhabitants, nor do they render allegi-
ance to the invading power. The title-deeds
of the claimant, so to speak, are called in
question. The claim would, or might be
valid, if the assumptions on which it is based
were proved to be true. Those assumptions
—with regard to time and space, the law
_of universal causation, the freedom of the
will, and the existence of God—are assump-
tions the validity of which requires to be
proved, and can be tested only by Philosophy.
Now it is, I believe, not going too far to say
that men of science are beginning to recog-
nise that no proof of these assumptions can
be given. All these assumptions are of the
nature of hypotheses; and any hypothesis is
now recognised by science provided that it
is capable of explaining the facts which
require explanation. And only so long as
it does explain them is it thus recognised :
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the moment it fails, or a more comprehensive
hypothesis emerges, that moment the old one
is thrown on to the scrap-heap of science.
Thus science is coming to be consciously
hypothetical, and to be aware that she is
purely hypothetical. All that she requires
of her hypotheses is that they should account
for the facts: verification, in the sense in which
that word is defined in Mill's *“ Logic,” science
does not now profess to attain or to even aim
at. The point, however, to which I wish to call
attention is that the facts for which science
undertakes to account are facts of human
experience ; that those facts are —in quite a
legitimate manner — artificially simplified by
science ; that they are simplified because they
are taken in abstraction from the experience
of which they are part ; and that in particular
they are taken in abstraction from the freedom
of the will and from the existence of God.
Now, there are those who hold that the
will has no freedom and that the world has
no God; and for them, therefore, it might
appear that science is no abstraction from
experience, and requires no correction—that
it is the truth, and the final truth, of experi-
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ence. A moment's reflection, however, should
suffice to show that this is not quite the case.
Science and the scientific theory of Evolu-
tion are not built upon a denial of the
existence of God or of free-will: they do
not require us to begin by denying either;
they simply require us to leave aside both for
the time being. The object of science is not
to enquire whether either is a reality, but to
build up the theory of Evolution in such a
way that it cannot be affected by any views
we hold or conclusion we may come to as
to the existence of free-will or God. The
assumption seems to be that knowledge or
experience is divided, as it were, into water-
tight compartments, none of which can be
affected by anything that goes on in any
other. On this assumption it is imagined,
by those who make ‘it, that liberty is secured
both for religion and for science: each line
of thought may be produced ever so far both
ways, and the two lines will never meet or
clash. Now, this assumption is obviously
fatal to the belief that science is the truth,
the whole truth, and the final truth of .experi-
ence; it is fatal because it sets up religion
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as being actually or possibly as true and real
as science itself. And it appeals very strongly
to the sense of justice in men of science : they
have claimed for themselves that science
should be free to run its course without
interference from religion, and it is ‘only
just that religion should be allowed the
same liberty and should enjoy the same
freedom from interference on the part of
science. It is, however, tolerably clear that,
just as this arrangement appears to be, and
indeed may be, it is an arrangement which
has no element of permanence in it. It sets
up religion and science as two masters of
equal authority, and it offers no reason what-
ever for believing that it is impossible for them
to come into collision : it simply assumes that
they can never meet or clash. Either that
assumption may or may not be discussed : if
it may not, it is pure dogmatism; if it may,
then it is for Philosophy to discuss the rela-
tion of science to religion. In the same way
the assumption that science is no abstraction
from experience, and therefore requires no
correction, is either pure dogmatism or else
it is a proposition which is open to discus-
122
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sion—and the discussion is Philosophy. The
question vhether science is or is not an
abstraction from experience is simply the
question whether the freedom of the will
and the existence of God are facts of which
we have experience or not.

Perhaps I may put this point in another
way. Science and the theory of Evolution
are built upon the understanding that science
must go on its way quite unhampered by
the question whether there is or is not a
God. As far as science and evolution are
concerned, that question is not raised: it is
assumed that we do not know, and for the
purposes of science do not require to know.
And so long as we adhere to that assump-
tion, the position of science remains unmoved.
But the moment that we know, or think we
know, the position of science becomes altered.
The position was that we did not know, the
fact is that we do know. And the position
of science necessarily becomes altered by that
fact. Whether we believe that there is or
is not a God, the position of science is
bound to change. In the one case, science
ceases to be an abstraction from experience
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and becomes the whole and sole truth of
experience. In the other case, it is seen
that science is not the whole truth of
experience, but an abstraction, and an ab-
straction which will require correction before
it can take its proper place in our experience
of the real. Science does not know whether
the will is free or God exists. If we know
both facts, then our view of science and of
the theory of Evolution will be very different
from the view of the man who knows neither.

I have spoken of the freedom of the will
and the existence of God as facts of which
on one view we have, and on the other we
have not, experience or knowledge. And
perhaps it may appear to you, as it has
done to many, that our knowledge of the
existence of God is a matter of inference.
If so, I feel bound to point out the lesson
which is taught upon this point by the history
of Philosophy. That lesson is that all the
many attempts to infer His existence have

.- failed thus far. That fact should by itself,

I think, suffice to give us pause, if we are
inclined to renew the attempt to draw so
great an inference. It should set us enquir-
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ing whether there is anything in the nature
of the attempt itself which necessarily forbids
the attempt from being successful. I suggest
that there is something of the kind. If the
existence of God is a matter of inference
from our experience, then it is not a fact
given in our experience. That in itself is
an assumption—and an assumption against
which some of us at any rate will rebel.
But though we feel inclined to revolt against
this assumption, let us recognise that it is
made with a good object. It is made for
the purpose of showing that we can, at any
rate, infer His existence. Very good! what
is the value of the inference? In other words
is it a hypothesis of the same nature as the -
hypotheses of science, which are avowedly
incapable of verification and are announced
to be purely working hypotheses which will
be cast aside as soon as they have served
their turn and will go to augment the scrap-
heap of science? If it is an unverifiable
hypothesis of . that kind, it has no meaning
for us—we have no use for it. It might be
scientific : it is not religious. Perhaps, how-
ever, a student of the Evolution of Religion
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will say that after all it is precisely this that
meets him in the history of religion: what
he finds is that all sorts of hypotheses are,
and have been, held and then rejected. The
worship of animals, of the heavenly bodies,
of the earth, of the gods of Greece—what
were all these worships but hypotheses as
to the being of God? And if they have
gone down, what is that but a proof that
they were unverifiable hypotheses? Religion,
no less than science, has its scrap-heap, and
is continually augmenting it. Now this is
precisely the sort of difficulty and danger to
which a student of the Science of Religion
is exposed. It is almost inevitable that he
will draw the conclusion that as it is with
the history of science, so it is with the
history of religion: in both cases we have
to do with hypotheses, of which some have
been cast aside, and the others will as
certainly be sent to join them. In both
cases we have to do with hypotheses or
fancies, but not with fact. Now, it is ob-
vious that in the worship of the sun, moon,
stars, animals, etc., we have to do with fancies
or hypotheses. But we also have to do
126

e, rere




RELIGION IN EVOLUTION

with something more. It is true that the
peoples of the earth have sought and do
seek their God in stocks and stones.. But
it is also true that they cease to identify
Him with the tree or the animal in which
once they sought Him. The hypothesis
that He is to be found in the animal or at the
altar or in a house made with hands is aban-
doned in some cases and may be abandoned
in all. But though these hypotheses are or
tend to be abandoned one after another, they
are simply hypotheses as to the way or
shapes in which. He manifests Himself. Such
hypotheses are very different from belief in
Him. Indeed the very fact that they change
is proof that He abides. It is because the-
belief in Him is there all the time that the
hypotheses as to His shape or place can
change: unless the belief were there, they
would not change, they would simply cease.
The testimony of the. Science of Religion is
that the belief is simply ineradicable, It is
quite distinct from the hypotheses as to His
place, shape, or mode of manifestation; and

_ the question before us is as to the nature and

validity of the belief. Is it a matter of in-.
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ference? If it is, then it is all-important to
us to know whether the inference is verifiable
or not. If it is not verifiable, then an argu-
ment which represents the existence of God as
something which is not matter of experience,
but of inference, and proceeds to show that
the inference is an unverifiable hypothesis, is
an argument whose nature casts a doubt on
the assumption that the existence of God is
not a matter of experience. On the other
hand, if the inference is verifiable, of what
nature is the verification of which it is suscep-
tible? The verification must be something
of which we have experience. If astronomy
infers that an eclipse will be visible at a
certain time and place, the verification of the
inference is to be found in experience. So
too, if the existence of God is an inference,
it is only by experience that the inference can
be verified. But when it is verified thus, it
is an inference no longer—it is a matter of
personal experience. It is no longer a pro-
position dependent for its truth on some other
proposition. It is not a hypothetical or con-
ditional conclusion, true if the protasis or the
premises be true; if otherwise, false. It is
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not a conclusion or an inference at all for
those who have had the experience: it is a
fact—and a fact of experience. That is why
I suggest that all the attempts that have been
made to exhibit the existence of God as an
inference have failed and must fail. It is
believed, when it is believed, as a fact, not as
an inference. That is the reason why all the
attempts to exhibit it as an inference which
we must draw and cannot help drawing if
we reason logically, have failed as all such
attempts must fail. They fail in a sense
discreditably because they begin by making
an assumption the truth of which they are
bound eventually to deny: they begin by
assuming that the existence of God is not a
fact of experience, and they end with the con-
clusion that it is. They begin with the pro-
mise that they will show His existence to be
a matter of logical inference, and in the end
it is found to be a question of personal ex- '
perience, and not of inference at all. If all
the attempts which have been made to exhibit
the existence of God as an inference from
certain facts have failed, it is because there
are no premises vast enough or adequate to
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bear the weight of such an inference. The

existence of God is the premise from which ‘

all things must be explained : they are not the

logical condition on which His existence is

dependent. i
What then is the position in which we find '

ourselves if we admit that it is impossible to

infer the existence of God? Obviously we

have to give up the idea—attr:ctive as it

appears or has appeared in all probability to -

all of us at some time—we must give up the

idea that it is possible to construct an argu-

ment which shall by mere force of logic make

the existence of God an inference which a

man, even against his will, must draw. Next,

logical constraint of this kind, as it is im-

possible, so also it is superfluous: they do

not infer Him who believe in His love and

His goodness—they know His loving-kind-

ness as a matter of their direct personal ex-

perience. On the other hand, to those who

do not believe, this belief of ours appears to

be an assumption. That we must freely

admit ; and in admitting it we gain the right

to say, not only with complete confidence but

with perfect justice, that the other first prin-
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ciple, viz.,, that there is noc God is also an
assumption—and is an assumption which is
at variance with the facts of cur experience.

In thus declining to make the existence of
God a matter of inference from experience, in
insisting that it is and for those who believe
can only be a fact of experience, we base our-
selves on experience, and it becomes therefore
necessary for us to see that experience is not
defined in such a way as to beg the question.
Indeed it is equally necessary for both parties
to the dispute: if it is settled & priors that ex-
perience is only experience of tangible, visible
things, then the existence of God cannot be a

‘matter of experience; or if it is settled @ prore

that experience is only experience of finite
spirits, then we cannot have experience of
God—the question is begged, for the whole
question is whether we do have such ex-
perience. And it is our duty to protest against
such a pelitio primcipis. On the other hand,
we have no right to begin by assuming that
every finite spirit has conscious experience of
God : we are bound to accept the evidence of
those who testify that they have no such ex-

‘ perience. And we may accept it without in
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the least binding ourselves to hold that they
never will have, still less that they never can
have such experience.

It is necessary to insist upon caution in this
respect, because these are arguments which
approach the Being of God from the point of
view that that Being is a principle of unity.
In the hands of some philosophers those argu-
ments proceed to the conclusion that the
principle of unity which binds free, finite spirits
together is itself a Personality—the Personality
of God. In the hands of other philosophers,
however, this further step is not taken. By
such a philosopher it is or may be argued that
finite spirits may be united by a principle

which, since it unites them, is a principle of .

unity but which is in no sense a person or a
personality. The members of a college or a
football club have, as a college or a club, a
unity : they have common purposes,a common
principle. It is that principle which gives
them their unity: it is a principle of unity.
The principle dwells in them, in each and all
of them. Its reality is efficacious and un-
doubted. The spirit of the college or the
club dwells in each member and works and
132
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manifests itself in each and all. But though
the principle of unity which inspires and pene-
. trates them all is a reality, no one 1 suppose
~ would maintain that the principle in such cases -
is a person or a personality. This mode of
argument may then be applied, has been
applied, to that principle of unity which binds
together all free, finite spirits. That there is
such a principle, thus uniting all the free, finite
spirits of the whole universe, is conceded or -
assumed. But the principle of unity in their
case is taken to be the same as the principle
of unity which binds together the members of
a college or a club. In the latter case the
principle is not conceived to be personal: in
the former case therefore the principle of unity
which binds together all thinking beings is not
a personal God but an impersonal Absolute.
This argument is set forth in Dr M‘Taggart's
“ Hegelian Cosmology,” and he sums it up by
saying (p. 94): “I think therefore that it will
be best to depart from Hegel's own usage,
and to express our result by saying that the
Absolute is not God, and, in consequence, that
there is no God.”

If Dr M‘Taggart's argument is logically
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correct, it will be a fresh instance of the
position I am maintaining, viz, that all
attempts to exhibit the existence of God as
an inﬂﬁence from experience are fore-
doomed to failure; and I do not feel con-
cerned with it further from that point of
view, The reason why I have alluded to
it is that it shows how necessary it is to insist
on the existence of God as being actually or
possibly a fact of experience and not an in-
ference from experience. If we start from the
experience of free, finite spirits, and seek to
discover what there is in it or may be inferred
from it, we must either take or not take the
knowledge of God as a fact of experience. If
we do so take it, then no argument is neces-
sary to prove it or capable of proving it. If
we do not so take it, then we may go on
whithersoever the argument carries us—and
- wherever we are' wafted we end with an in-
ference. The inference may be that the
principle of unity which binds together all
thinking things is a personal God, or that it
is an impersonal Absolute, and that “in con-
sequence there is no God.” The Ilatter
negative inference will have no hold over
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those whose belief is based not on inference
but on experience. And the positive infer-
ence will not be satisfactory even to those who
seek rather to infer God than to know Him.

I have insisted now so much and so often
on the fact that the existence of God is not an
inference—not a fact capable of being inferred
—that I feel I have earned the right to say that
in exactly the same way there is no possibility
of logically demonstrating the non-existence of
God. 1 think the idea generally is that no
one can prove His existence, and that, in the
absence of proof, the inference that He exists
is illogical and only tenable by unreasonable
minds. It seems a perfectly fair and indeed
proper position to take up, to say that one is
prepared to believe anything that can be
proved, and that one cannot be.expected to
believe things that can't be proved. To ask
for proof, to demand the premises from which -

a conclusion is drawn, to require to satisfy ="

one’s self that the rules of the syllogism or of
induction have been complied with—all that is
reasonable and praiseworthy. The question is,
How far can the process be carried on, or
carried back? If only propositions which can
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be inferred are properly to be believed, then
every inferred proposition is a conclusion from
premises which in their turn are inferred from
previous propositions—and so on. Yes! so
on. But how far? If we go on thus ad
infinitum, we have a chain of arguments
hanging down as it were from the sky. The
bottom end we have indeed in our hands: but
the other end—if there is another end—is out
of sight, and we don’t know whether it is
firmly fixed up or will come down with a run
on our heads. Evidently we cannot believe
that the regress of inference is infinite: we
must assume that there are ultimate major
premises of all demonstration. But if they are
really ultimate, and are also worthy of belief,
then the whole of our inferred knowledge
depends upon propositions which are not
inferred. It would seem, therefore, that a
proposition may be worthy of belief even if it
is not an inference, and that inferred propo-
sitions owe their validity to the fact that they
are inferences eventually from propositions
which are not inferred. Now, propositions
which are not inferred are sometimes spoken
of as facts or facts of experience. And
136
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with one reservation, or rather explanation,
we may accept the statement. The reserva-
tion is that all so-called facts are propo-
sitions. It is sometimes assumed that a
fact is something corresponding to one
of the terms which make up a proposition ;
and on that assumption it is supposed that we
can make a bridge over from an outside world
consisting of loose, unconnected or disconnected
“facts” to the world of experience in which
our thought, and we as thinking creatures, live
and move and have our being. But if there
be such an outside world of such loose, discon-
nected facts, we at any rate have no knowledge
of it, nor does it come within our experience.
If we think, we think propositions. A term is
either understood by us to be part of a propo-
sition expressed, understood, or implied, or
else it is a meaningless sound. If it is more
than a meaningless sound, it is a sound with a
meaning, and the meaning is a proposition.

I will take it, therefore, that in experience
we have to do, and can have to do, only with
propositions, and that of propositions some are
inferred from other propositions and some are
not. There is, therefore, nothing irrational in
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believing the propositions which are not
inferred but are facts of experience; and it is,
strictly speaking, irrational to say that you will
only believe those propositions which are
inferred from other propositions. We are,
therefore, not convinced, and we need not be
intimidated by those who say that, as there is
no process by which the existence of God can
be exhibited as an inference, therefore it is
irrational to believe it. We shall simply say
that neither is there any process by which the
non-existence of God can be demonstrated as
a logical inference from the fact of experience.
The question is not what can be inferred from
experience, but what is given in experience.
Here, perhaps, it is necessary or advisable
to remind ourselves that by experience is not
meant the experience of any one individual,
but the experience in which all finite beings
share. That experience is exhausted by no
one individual, nor has any one individual the
sole and exclusive right of interpretingit. As
a matter of fact, on this very point, viz. the
existence of God, it is read differently by
different individuals : one sees the fact there;
another sees that it is not there; another
138
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cannot tell whether it is there or not. And
however sure any one of them may be of what
he sees he is not in a position to say that any
one else must also see it—that such an one
may see it, if he will, however, he who does
see it feels no doubt. We must therefore
accept it as a fact to begin with that what one
man sees another may equally well not see,
But if we accept this conclusion, what in-
ference are we to draw from it? Each man
in this case regards what he sees as truth;
and what each sees as true involves the un-
truth of what the other sees. To say that we
must accept this state of things and cannot go
beyond it, is to say that the same thing both
is and is not true. And to say that, is to say
that there is no truth. And there, on that
view, is an end of the matter: we have
reached philosophical Scepticism—there is no .
truth. The only alternative to this position is
to assume, as a matter of faith, that there is
truth, and only one truth, that which is valid
for all. Further, in making that assumption
we have also made other assumptions which
are also equally questioned or denied by
philosophical Scepticism : we have assumed
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that there are other thinking beings besides
ourselves, and we have assumed that those
beings have a common experience—that there
is not only a plurality of spirits but a com-
munion of spirits. That these assumptions
are true is questioned by the philosophy of
Solipsism, which asserts that I exist and that
there is no proof that other beings exist, still
less that they and I have communion. Once
more then, if Solipsism is right, we can. pro-
ceed no further; and if we decide that we
must, or at any rate that we do, and that we
will, believe in a community of spirits having a
common experience, we can only do so as a
matter of faith. And that there is truth, one
and indivisible and valid for all spirits, is as 1
have said also matter of faith. From this
point of view, viz., that there is such a thing
as truth—a point of view which after all is the
ordinary point of view—it is inevitable that it
must either be or not be true, and cannot both
be and not be true, that there is a personal
God. Further, every man who accepts one
of these alternatives on the strength of his
- own experience must regard the other as a
mere assumption. In other words, he assumes
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the alternative which he accepts to be that
which is true for all thinking beings: he is
asserting not only that it is true for him, true
in his experience, but that it is the truth of
common experience, of that experience which
is common to, and shared in, by all finite
spirits. So long, however, as others make the
opposite assumption, as they have a perfect
right to do, so long he must recognise that his.
belief is for others what theirs is for him, viz.,
an assumption.

It comes to this, then, that it is impossible to
demonstrate either the existence or the non-
existence of God as a logical inference from
any premises that we have or can imagine
ourselves as having. We have, therefore, to
accept whichever proposition we do accept as
uninferred. Being uninferred, it appears as,
or is, a fact of experience ; and it is as a fact
of our experience that we accept it. There is
no logical constraint upon us: we are free to

accept or reject it. Atheism is possible

because the will is free to believe or not
believe in God ; and it is because the will is

: free, and only because it is free, that religion.

is possible. Hence it is that the common
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experience, in which all finite spirits share,
has no constraining power to compel us to
accept either alternative. We are free, we
have freedom to close our eyes to facts, to the
facts of our common experience. If we had
no such freedom, atheism would be unknown,
and the very notion of it an idea that we
simply could not grasp. But we are free : we
are also free to open our eyes and to see the
loving-kindncss of the Lord. This freedom is
not a thing which any man is debarred from,
though any man may debar himself from it,
for he is free to deny the freedom of the will
and to assert that he finds no such freedom in
his experience. Nay! the very man who
asserts his freedom may be very far from
realising it or understanding the dangers to
which it exposes him. To say that we are
free, that we have perfect freedom to believe
in God, sounds so easy. It is only when we
understand that we are free, equally and per-
fectly free, to disbelieve, that any difficulty
arises. Thus for a long time, in the days of
one’s youth, one may go on in happy ignorance
of this latter side of one’s freedom, under the
delusion that it is simply impossible to dis-
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believe. In the world beyond one’s home, nne
is told or knows that strange things take place
—but then they must be strange people who
do them—rational persons all believe. But
when one goes into the world, one finds that
rational persons do not all believe; and that
the people who disbelieve are, or at any rate,
so long as you did not know, appeared to be,
quite human beings. And this disillusionment,
this waking up from the delusion that it is im-
possible for rational beings and estimable men
to disbelieve, is sometimes followed by fatal
results: it is discovered that disbelief is not
an impossibility—and then freedom (which
has perhaps coincided with the first escape
from home) is conceived to consist wholly in
freedom to disbelieve. You are free to dis-
believe, there is nothing to stop you—the old-
time arguments at any rate are incapable of
giving you pause, you have been through all
of them, they have no hold on you or power
to check you. Thus you may rush to the

1 extreme which is the very opposite to that

from which you started: first dishelief was,
now belief is, impossible. You go on in
ignorance—no longer happy ignorance—of
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the fact that you still are free. Indeed, the
. characteristic of those who are in this state is
that they find it just inconceivable that any
rational creature cam believe in religion.
They do not believe in, or at any rate they
have not realised, the freedom of the will.
At least they do not believe that in this
respect there #s any freedom for rational
creatures: there are things which they mus?
believe, or rather disbelieve, if they are
rational. The trouble is that they cannot
help seeing and admitting to themselves that
there are other people—to all appearance,
indced beyond all doubt, rational creatures, or
-rational enough in other matters——who hold
themselves under no compulsion to disbelieve.
And the man who gets to this point, and has
fairness enough to turn the matter over, is
very apt to begin to doubt whether therc is
any such thing as truth, or to assume the
thoroughly illogical position of the Agnostic,
viz.,, that there are some things, science for
instance, in which truth can be attained ; and
other things—the only really interesting
things—in which it cannot, and with regard
to which there very probably is no truth. At
144
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. this point there is a ray of hope, the possibility
of escape. The man who begins by sitting on
the fence of Agnosticism, will probably come
down: as he sits there and looks down on the
. persons on both sides of the fence, and reflects
that they were free to choose and have chosen
freely whichever side they liked, it may occur
to him that after all he cannot be so very
different from other people—that if they are
free to take a side, he probably is equally free.
But this freedom, which before seemed to him
so easy—so easy that he exercised it first one
way and then the other—now wears another
aspect. It requires, or rather perhaps it con-
sists in an exercise of the will, To maintain
the position you have taken up, to say “so I
will, and so I believe,” requires a constant
exercise of will-power. To take up your
position is one thing, to maintain it is
another, for your will is still free—other-
wise there would be no relapses from con-
version.

We are then free, always free, to assume
either that there is or that there is not a God ;
and it is not until you have made the assump-
tion that you can experience its consequences ;
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nor until you have experienced its con-
‘sequences can you know its value. Without
Faith you cannot feel the consequences of
Faith: only by living the life can you do so.
The consequences to be valued must be felt:
no intellectual discussion can take the place of
the feeling. Feeling and emotion are every

whit as essential as reason to the realisation of

truth. If belief is, as it has been defined to
be, “ readiness to act,” then the glow of belief,
without which there is no action, is something
other and more than that  pure reason” which
Aristotle says ‘“moves nothing.” The glow
of belief not only imparts warmth to action, it

gives light to reason. It gives that light by

which we see that the assumption we origin-
ally made by faith is no mere assumption
made privately and individually by us, but the
truth which in the words of Hegel (* Philo-
sophy of Religion,” i. 3) is ‘‘the substance of
actual existing things.” * It may have "—this
image of the Absolute, he says—* it may have
a more or less present vitality and certainty
for the religious and devout mind; or it may
be represented as something longed and
hoped for, far off and in the future. Still,
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it always remains a certainty.” It is of
the Absolute that Hegel uses these words.
And if in using the word Absolute, ‘‘we
depart from Hegel's own usage,” and say
that *“the Absolute is not God” but a non-
personal principle of unity analogous to that
found in a college or a club, we are stripping
Faith of its emotional quality and thereby
annihilating it. Faith is not purely intellectual
but also emotional, and the emotion is Love.
A principle of unity does not inspire any
particular love, nor can it feel it or pour it
forth. A feilow-being may do both. But
love, even of our neighbour, is not the same .
as love of God ; nor is our neighbour's love
the same as God's love. If by the Absolute
‘we mean simply a principle of unity, there can
be no love in question. But here again the
appeal is to experience: either we do or we
do not feel God's love for us, And in either
case there is little more to say, To feel it -
not, is to feel no need of being grateful, to
have nothing—nothing—to be thankful for.
From the brink of that abyss, let us turn away
to the alternative, to God’s love for us. If we
feel it, there is an end to any question whether
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the Absolute is personal ornot: “I know that
my Redeemer liveth.’

I may now conclude by summing up 'this
course of lectures on the relation of the
Evolution of Religion to the Philosophy of
Religion. The theory of the Evolution of
Religion is concerned essentially with the

task of arranging the common experience of |

mankind, so far as it is religious, under the
forms of Space and Time, and in accordance
with the law of Cause and Effect. That
becomes quite obvious when we reflect that
part of the task of students of the Science of
Religion consists in endeavouring to deter-
mine whether Religion was or was not pre-
ceded by a non-religious period in the
development of humanity, and—in either case
—what were the causes which produced the

result, That was the question which I raised .

in the first lecture : whether the state of things
which we find now in the South-Eastern tribes
of Central Australia—a state either religious
or approximating on religion—or that which
we find among the Northern tribes—a state
distinctly less religious, or more remote from
religion—is the earlier in time and the cause
148
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of the other. And in either case, we are
further concerned with the task of deter-
mining whether the state of things which we
find and believe to have been the earlier in
one quarter of the globe, in one region of
space, is to be assumed to have been also
the earlier in a different quarter of the globe,
a different region of space. And however
we determine the question, we alike assume
that the state of things is the effect of pre-
existing causes.

Thus the theory of the Evolution of
Religion cannot work unless we assume the
validity of space, time, and the universality
of the law of causation. On the other hand
it is not necessary, for the purpose of tracing
the Evolution of Religion, that we should
assume either that the will is free or that
God exists: there are distinguished students
of the Science of Religion who are con-
vinced that both these latter assumptions are
erroneous, and that the assumptions of the
validity of space, time, and causation are
correct. There are students, however, who
differ from them on both points. The points,
therefore, must be discussed; and the dis-
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cussion is Philosophy. The theory of
Evolution, therefore, is one thing, Philosophy
is another. The Evolution of Religion is one
thing, and the Philosophy of Religion is another.
The theory of Evolution generally—as applied
to other things than religion — assumes the
validity of space, time, and causation; and
therefore the question whether they are valid
is a matter to be discussed by Philosophy |
generally, The theory of the Evolution of
Religion in particular insists that the ques-
tions as to the freedom of the will and the
existence of God must be rclegated to Philo-
sophy — to the Philosophy of Religion in
particular,

Whether we turn from Evolution or Evolu-
tion of Religion to Philosophy or Philosophy
of Religion, the first question that confronts
us is whether the theory of Evolution—and
science generally—is experience or reflection
on experience, whether it is concrete or ab-
stract. And I therefore devoted the second
lecture to arguing that science is not the facts
with which it deals but an abstraction from i
them, that the Science of Religion is some-
thing very different from religion, and that

150

———




RELIGION IN EVOLUTION

the theory of the Evolution of Religion is
not a religious experience.

When once we recognise the difference
between an experience and reflection on that
experience — when we see that in reflection
or by reflection we dissect experience, and
that the dissected creature is not the living
creature —then it becomes intelligible that
space, time, and causation are forms into
whict we distribute our dissected experience,
the order in which we arrange the words of
our translation, an order which is peculiar to
the translation and does not belong to the
original. That was the sum and substance
of the third lecture : the theory of Evolution
generally assumes the validity of space and
time; Philosophy has to enquire into. the
validity of the assumption.

Finally, religion assumes the freedom of
the will and the existence of God; and the
Philosophy of Religion has to enquire into the
validity of those assumptions. Here, there-
fore, we come once more to close quarters
with the question of the relation of the Philo-
sophy of Religion to the Evolution of Religion.
Religion, as I say, assumes the freedom of the
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will and the existence of God. The theory
of Evolution, whether applied to religion or
to anything else, refuses to make any such as-
sumptions. Some of the most distinguished
students of the Evolution of Religion refuse
either to make or to believe in those assump-
tions. The question as to the validity of these
assumptions, which by some are regarded as
true and by others as not true, may be dis-
cussed ; and if it is discussed, the discussion
is Philosophy—Philosophy of Religion. The
position which I have taken up in this, the
fourth lecture, is that, though the question
may and must constantly be discussed, it
cannot be settled by Philosophy. The busi-
ness or part of the business of Philosophy—
and it has hitherto discharged that part of
its business very thoroughly—is to examine
attempts to prove that there is or is not a
God, and to show that without Faith there
is no proof. The whole question is as to the
contents of experience; and whether we will
see and attend to what is there, is a matter
of will —free - will—or perhaps I should
rather say that when we have Faith and

- when we do believe, then we can go on to
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erect a philosophy on that foundation. Then
we are in a position to assert what the content
of experience is and to build upon it. It is
upon experience that constructive philosophy
must be based. If the work of excavating
and clearing out the foundations appears to
be destructive, let us remember that it is
destructive only if we propose to erect nothing
on the site ; and that the appearance is wholly
misleading if our hope is there to raise a temple
of the Lord. ' :

The whole question is, I say, as to the
content of experience — whether we have
experience of God. If we are satisfied that
we have, then our position is that those
who believe they have not, believe so freely,
of their own free will; and that they are
mistaken in so believing. They base them-
selves on their own personal experience ; and,
we cannot help believing, they tend to over-
look the fact that in so doing they fall into -
the fallacy of Solipsism, the fallacy, that is,
of imagining that experience is limited to
myself, the fallacy of denying that there is
a common experience in which all finite
spirits share, and of which no individual is
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the sole, authorised interpreter. On the
other hand, there are those who endeavour
to make this community or communion of
spirits their starting-point, and to argue from
it to the Absolute, the principle of unity.
By some of them it is maintained that this
principle of unity can be proved to be a
personal God; by others it is maintained
that it can only be an impersonal principle,
and that therefore there is no God.. On
the whole, therefore, 1 think it wiser to
regard these arguments as an additional
proof of the position that we must begin
with belief in God, by recognising that He
is no inference or hypothesis, and that we
must not hope to reach Him by putting a
train of reasoning between us and Him. At
that distance spiritual communion becomes a
remote possibility, whereas we know it in
experience as the most immediate fact.

i
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Rochefoucauld (I.n). See Little Library.
Rodwell (.(|.). B A. NEW TESTAMENT
Course for Beginners, With
a Puruo by WarLter Lock, D, D,, Warden
ol‘ Keble College, #cap. 8ve. 3. 6d.
'S nﬂ). ANCIENT COFFERS AND
lll A mory(and D::
lﬂl IOII- ustrated. s 38 NE.
oLb P' OAK ruam'rgm-:. Witk many
lllustrations by the Author, including a
l‘ronmpucc incolour. Demy8ve. 104 Gd.

Rogon (A. U, L) M.A, See Books on
usl ness,

oscoe (B. ROBERT HARLFEY,

MRL 010‘0 FORD, lllustrated, Demy

3. 6d.
Tbu u the ouly life of Harley in existence.
See also Little Guides.
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Rese (Bdwu‘). THE Rosz READ:R.
1llustrated. 8ve. ss. Also in
Parts, Pvfc l. udll, U. eack; Pm

lII. 8d.: Partl « 20d.
gv WORDS OF THE

ANCI NT WISE: Thoughts from Epi

tetus and Mams Amlms. Edited

Feap. 8ve. 61
l!mtreo ‘I‘ uhu). THE IMPERIAL
Second Edi Cr.

Rnblo (X. B, D.D. See Junior School

I (W. Clark). THE LIFE OF
ADMIRAL LORD_ COLLINGWOOD.

yuh hlg:mmonz_ by “Bum:m
ourt. ition ». 8vo.
blished.

A Colonial Edition is also
St. Anslem, See Li r of
St. Augustine. See Li of Devotion.

St. Cyru (Viscount). See Odotd Bio-

S Braacls of Asslsl,  See Standard

sS4
+Saki’ (H. Munro). REGINALD. Second
Edition. Fcap. 8ve. ss. 6d.
s (St. Prancls do).

ion.

--0.

See Libeary of

é A POPULAR GUIDE
TOD VON. Medium 800, 6d, met. See

s.also Little Guides. ANNALS OF
V’ srw&s’i‘!m SCHOOL. Illustrated.

Dcny 8vo. 7s. 6d.
C.)s  See B tine Texu.

Sathas
Senmalts (ohn
S Y WiNGToN st spnxcmn

CHU cmﬁh mrm:uu lus.
muons. Cr. 8vo
Colonial Edition published.
K.(" .G.), I‘.R.S. DRAGONS OF THE

Cr.
d A DA\' BOOK OF
ited

Ry . Feag. tos. 3s. 6d.
net.

Sells (V. P, M.A. THE MECHANICS
OF DAILY LIFE. lllustrated. Cr. Sov.

.
MMY SMITH'S
ANIM(ALS. llust TO try G. W, Oro.

3¢, 6d,
) ECDO‘I.‘ES 0!’
SOLD Ells, in Peace and War, Cr. 8ve.

34, 64, me.
A Oolonhl Edition is also published,
Tillam

Shakespeare
Yoy T e
Demy On.s 82, 6d. met oach velume.
General Editor, W, J. CraiG. An Edition
i o I
and a Commentary at the foot of tbe page.
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HAJ{LST. Edited by Epwazp Dowpen,’
ROMEOANDJULIET. Edited by Epwarp

DowbsN, t.D,
KING LEAR. Edited by W, J. Cratc.
ESAR. ited by M. Mac.

- | JULIUS

'run 'réunsr. Edited by MonrzToN

OTHELLO. Edited d by H.C. Haur.
TUS ANDRONI S. Edited by H. B,

CYMBELINE. Edlted Epwarp Dowpen.
THE,  MERRY WIVES OF WINDSOR.
ited by H. C. Har
A MlDS MMER NlGHT’S DREAM,
Edited by H. CuNiNGHAN,
KING HENRY V. Edited H. A. Evans.
ALL’S WELL ?I‘HA‘I‘ t DS WELL:

Edited b

THE TA ’I‘HE SHREW.
Edited by R. Warwick Bonb.

TIMON OF ATHENS.  Edited by K.
DRIGHTON,

IEASURE FOR MEASURE. Edited by

H.C. H
"rlYIELFTH NIGHT. Edited by MoxzTON
THE MERCHANT OF VENICE. Edited
? C. Knox PooLkr. |
*TROILUS AND CRESSIDA. Edited by

T "Littie Quarto Shakespears. Edited
e o 8|
Ww. J. gm& With Introductions and
ohu. Pott 16mo. In 40 Volumes.
Leather, net eack volume.

M-.houny Book Case. 10s. mef.
See also bng
Sharp (A.). VICTORIAN POETS. C».

Soo, 80
Sty (Cucils, See S, BaringGould,
ShA.r? (Mrs. B. A.). See Little Books en

Shedlock (J. 8.) THE PIANOFORTE
SONATA. Cr.tos. st

B. ADONAIS an El
ALY N gy
etc. rom

Didot’.‘:.au' 23, net.

Gmnr‘ (H. B, M,A. See 8. Baring-
Sherwell (Arthur), M.A. See S.Q.S.

ice 18
evolvm

: smném%sr&'nv ?oun::(;'-x'i'x%'

Gil:nl Whh l(a nd []
Partl. Cnton ss 84 met.

Sichel (Wdur). DISRAELI: A Study
hl’monlky “d.‘c:... With 3 Portraits.
Aﬁmuumumpm
See also Oxford Biographies.
Sime (J.). See Little Books on Art.
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z (Q.n.o.). See Little Books ea
SHAp:l(ll. P. K.) See Little Books on

Sladen SICILY: The N.
When R-on. gbm-n llumdo::

St oy £ Thin YNNG, As
cntns X“"m 1llustrated.

s-:inmu (M. G.). See Little Books on

s-.auy . B.). SesLP.L.

Smith > SNk WeaLTH OF

NATIONS. Edited with an Introduction
numerous Notes by Fowin Canxaw,
H.A. Tewe wolumes. Demy 8vo. 213,

" o0 alto R lah Libesry.
Smith (Horace and James). Ses flttle

ury
(O r& MA. A NEW
JUNl R ARITHMETIC. Crows 8vs.
2.
8-Ith ll. Mudlo THOUGHTS FOR
( Riicad by Fesp. o
3:. 6d. ut.
Smith (Nowoll Co) Soo W. Wordsworth,
Smith RX A BOOK FOR
INY DAY Orkoeolhcuorsonhc
Evonn of the Years 1766-1833. Edited
Wn.nsn Wm'rrls. Illustrated. Demy

'OR.
*OF
. 6d,
s,
....ﬁ;.\. shool
Southey (R.). ENGLISH SEAMEN.

Edited by DAviD HANNAY.
Vol (Howard, Clifford, Hawkins,
anc. Cavenduh). Second Editios. Cr.

Vol. in. ichard Hawkins, Grenville,
x, and eigh Cr. 8vo. 6s.
See also Standat
SWO(C. H.), M.A. Se gcboolnnum-

on Series.
Spoo;nr (W. A.), M.A. See Leaders of
~su'i$y“("|'z¢ mbe). THE GUILDS OF
S:- lLilustrated. Royal See.
:u. u

Stﬁ:brldgo (J. W.), B.D. See Library of
‘Stancliffe.” GOLF D0'S AND DONT'S.

v Second Edition. Fcap, 8ve. 1s.
Stead (D, W.). Ses D. Gallaher.

INA. &-yhu-

INITIA
tary M

nzsr ELA‘I'IN IJSSOIS. M Bdi-

on,

FIRST lLA‘l‘lN nmn. With lna
adapted S0 horter Latla Primer and
Voohhry sa-u Bdition vevised. 38sme.

IASY SEL!C'NO!‘S FROM CZAESAR.
vetian War, Second Bdition

IASY SELICTIONS FROM LIVY. The
Kings of 18me. Second Bdition.

EASY LATIN PASSAGES FOR UNSEEN
TRAN LATION. Zenth Edition Fcap.

3. 6d.

EXEMPLA LATINA, _ First Exercises
in Latin Aeddcm Whh thhty
Third Rdition,

EASY LATIN EXEKLIQKS ON THE
SYNTAX OF THE SHORTER AND
REVISED LATIN PRIMER, _ With
Vocabulary, 7Zemth and Cheaper Edi
reawritten. Cr. 8ve. 15, 6d.

KEdition. 2:.6d. Kruv, 35, net,

THE LATIN COMPOUND SENTENCE :
Rules and Exercises.  Sec Kdition.
Cr..w. 12, 64. With Vocabulary. ss.

NOTANDA QUAEDAM : Miscellaneous
Latin Exercises on Common Rules and
Idioms. _Fowrth Kdition, Fcap. Sve.
u‘&{. With Vocabulary., ss . B8,
net.

LATIN VOCABULARIES FOR REPE.
TITION ; Arranged accoiding to Subjects,
Thivteenth Edition. Feap. 8ve, 13. 6d.

A VOCABULARY OF LATIN IDIOMS.
18mo. Second Edition. 15,

STEPS TO GREEK. Second Edition, ve.
vised. 38me. 15,

A SHORTER GREEK PRIMER. Cr.
8ve. 12 6d.

EASYGREEK PASSAGES FOR UNSEEN
TRANSLATION. 7hird KEdition, re
vised, Fcap. 8ve. 13. 6d.

GREEK  VOCABULARIES FOR RE.
PETITION. Arranged according to Sub-
jects. Fowrth Edition. Feap. 8ve. 1s. 6d.

GREEK TESTAMENT SELECTIONS.
For the use of Schools. With Introduc-
tion, Notes, and Vocabulary. Fewxrth
Edition. Fcap. 8ve. as.6d.

STEPS TO FRENCH. Seventh Edition.
18mo, 8d.

FIRST FRENCH LESSONS. Seventh Edi.
tion, revised. Cr. 8ve. 1s.

EASY FRENCH PASSAGES FOR UN.
SEEN TRANSLATION. & Kdi-
tion, revised. Feap. Swo. 13,
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EASY FRENCH EXERCISES ON ELE. )| Straker(F.). -~ ~ ° -t
MENTARY SYNTAX. With Vocabu- | .~ )
lary. Fo-ru KEdition, Cr. 8ve, 32 6d.

FRENCH VOCABULARIES FOR RE.

PETITION: Arranged according to Sub- D
jecu. M{ﬂk Edition, Fecap. 8vo. 13 ) 4
also School Enmluuon Series. wve

Steel gl. Elllott) F.C.S. THE

P8 CTERCE With 24
muunuom. Scmsdmm. Cr. 8vo, 33, 61
Sch Examination Series.

Stephenson ol’ the Techmcal Col ?
Bradford, :n rds F.) of i
Yorkshire Colleg_ ueds. NAMEN- NS
TAL DESIGN FOR WOVEN FABRICS. We

lllustrated. Demy 8ve. Third Edition

3. 6d.
Ste h‘ﬂlﬂl J.), M\A. THE CHIEF
1PR HS O THE CHRISTIAN

y. 6d.
Sterne (Lnuum). Little Li! .
tefr{ ) M.A. ANNALS OF ON .
LLGE Illustrated, Dﬂny Sva. L: 6d. '
therine BY
\VATER. Second Bdition, Cr Svo.

son (R, '} THE ERS OF
ROBERT LOUIS STEVENSON TO
HI1S FAMILY AND FRIENDS. !
Selected and ed by Sicezy CoLvin, .

Sizth chhon. Cr 8vo. 135,
Lin?nv EDITION. Demy Bvo. s vwls. sss.

”ne

ulEdlnonhal:o published.

VAILIMA LETTER! With an Etched !

Portrait b Wu.uul S'rnm:. Fifth
Edition. Cvr. 8vo,

Colonial Edmon is -llo vgnblu ed. l

THE LIFE OF R. L. STEVENSON, See ,

tevenson 91 1.). FROM_ SARANAC
TO THE MARQUESAS. Being Letters ,
wi.iten by Mrs. a l. s-rmmou during )
18¢7-8. Cr. 8ve. !
2. Colonial dxtion ln nho pbl‘uhd
LET’I‘ERS FROM SAM Edited uul
M.C. Blu.voun. Wlth '
Illr:strations. Cr. 8ve.
toddart (Anna M.) See Oxfotd Blo-

graphies.

Stoku P. 0. B.A. HOURS WITH
RABE! rom the tnluluwn of Six
'l‘ Uuouunrundl’ A. MorTrux. With

Portrait in Photogravure, Cr. Soa 34. 64.
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'orten LIGHTS
T IN A HOSPITAL. Cr. 8ve,

Thocara ™y v.). Wdy o lusncrhf?n
Ilustrascd. Socond Ed. Revised. Cr. bve.

02, 64,
‘l'bo.pu. A. H. Guides.
M(-r{ Wi, Ba DAILY STRENGTH
FOR DAIL T,
Medinm 16me. 2s. 68. net,

in superior bindin
Tempkins (H. WS. F.RH.S. See Liul

Gmdu.
row (R. F., A DAY BOOK OF
HILTON Edited by, Fcap. 8vo. 31.6d.

I,MK <an), MY CHINESE
NO"Z BOO! With 16 Illustrations and
s Mtpl. Third Edition. Duryiw. 308,

AColonhl Edidon itnlﬂoru
"I‘c&n & ) M.A., D.Jite. DANTE
EN %}au ms.k.«ruu. Demy
125, .

Su also Oxford Bio‘nglu
Trench (Herbert). DE RE WED and
‘rr(om;i' 73‘»101-' ! f‘l‘ril Coll
velyan(QG. M.), Fel owo n|
Cambridge. ) z "111.5
STUARE‘S. Wuh ll-pnnd Plalu. Second
Edition. Dem o8, 6d. nef,
‘Troutbeck (G. ﬂy). See l ittle Guides.
’l‘ylo: (B. A.). , F.C.S. See J

Tyrell-Gili (Fnuu). Sec Little Books on

Art,

Vlrdou (Harryl., THE COMPLETE
GOLFER. luuntcd. Sixth Edition.
Demy 8vo. 10¢. 6d. ne

A Colorial Edmou is .Ilo blished.
Vaughan (Henry). See l.mr“hbmry
Voegelin (A.), M.A. See Junior Examina-
tion Series.
Wnddell Col. L. A.), LL.D,,C.B. LHASA
ND IT:s MYSTLRIES. Witha Record
of the Expedition of 1903-1904. With soco
llluurumm and Maps. Demy 8vo. s1s.

*Also Third and Cheaper Edulon. With
;55 lll\uunuom and Maps. Demy
A, 108,

Wade (G, W.), D D OLDTESTAMEI\T
HISTORY. With Maps., 7TAird Edition.
Cr. 8vo. %s.

Wagner (Richard). See A. L. Cieather.

Wall(J. C.). DEVILS, Illustrated by the
Aut or and from photographs. Dem; Gw.

s. 6d. me!. See also Antiquary's

Walten (H. B.) See Little Books oa An

Walton (F. W.). See Victor G. Plarr.

Wa!m (lzaac) and Cotton (Clurlel).

See I.P.L., English Library, and
Library.
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Warmele ON COMMANDO.
Witk Forcait. Croion o ol

A Coloaial Edition is also
Warrea-V. mé wﬂ#u
%RAD!EB.IGS ON THE &FER 0 OF
omemul-ou. With an Istro-

ductioa by the Rev. Dr. Moozx. Ia Two
Volumes, Kdition. Cr.%ve. 33s.

nel.
Waterhouse (Mrs. WITH THE
SIHPLE-HMTm Homilies to
Women in Country Places. Second Edition.
Snullfottlw- ss. mel. See also Little

Wea g‘scr} M.A. EXAMINA.
TION PAPE HORACE. Cr.8ve.
e Junior unuuuoasenq.
3. See Little Blue Books.
Wobber (F. )% See Textbooks of Techno-
Wolln (Slduy H.} See Textbooks of

Wolll(.l.).l( A., Fellowand Tutor of Wadham
Coliege.” O OXFORD AND OXFORD -

Third Edition. Cr. 8ve, 3s.6d.

A SHORT HISTORY OF ROME. Scxt&
KEdition. With 3 Maps. C. 8ve. 34 6d.

See also Little Guides.

‘Westminster Gazette® Office
(Francis an-). THE DOINGS O
ARTHUR., Cr. 4to0. u. GJ net.
etmore (Helen C.). THE LAST OF

THE GREAT SCOUTS (‘ Bnﬂ'alo Bill°)
Iustrated, Second Edition. Demy 8ve. Gs.

A Colonial Edition is also published.

Whibley (C). See Half-crown Library.

Whibiley {L..), M.A., Fellow of Pemhokc
College, Cambrldge GREEK OLI{GAR-
CHIES: THEIR ORGANISATION
AND CHARACTEK. Cr. 8vo, 6s.

Whi ul:u(ﬂ. H.), M.A. Sc= Churchman’s

Bib|
Whlte (Gilbert) THE NATURAL
HISTORY OF SELBORNE. Fdited by
L. C. MiaLL, F.R.S,,assisted by W, WarDg
fown.n M A. 7. 8vo. 63 also

Standar
Whitfield . i

.). See Commercial Series.
?. GASPARD DE
lustrated. Dmy.u

12

Whiteley (R. Lioyd), F.1.C. of
the Mn’mgn Sc.eno)é School, W 3
wich. ELEM EN'rAkv TEXT-
cl}O?K ox-‘ moxcmxccnnmsrm
r. dvo,

\Vhltley (ﬁl‘l). See S.Q.S.

Whitten (W. See John Thomas Smith.
\th::'(A. B. Sc See Books on Businesa.
Wil See tlt Books

Wlldo (Ooar). DE PROFUNDIS. Sisth
Edition. Cr. 8ve. ss. met.
A Colonial Edition is also published.
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Wiikins (W, NP). B.A, SeeS.
Wilkinson ) See 8.0
*Willlams (A.). PETROL P ‘I ER: o
n}l‘n ﬁrgotwhup‘:'l;umud i ‘(.:olour
“’mum (M. G.) Sec‘indem Cities.
wiil llllllolléw » THE BR!TISH
GARDEN R.  lllustrated. Demy Sov.

o2, 6d.
WSt o B B g

ginner's Book
Wm-u(ﬂocklu). LORD S8TRATH.
CO his Life. Illustrated.

A éolomn{Eduion h also ﬁblhlnd.
Wllllﬂ Buxton (E. M. AKERS OF
UROPE. Cr.800. Fowrth Ed. 38, 6d.

AT xt-book ‘of History f
Middle F ory for

THE ANCIENT WORLD. Witb Maps and
Illustrations. C#.8v0. 38. 6d.

Bool
Wiiton (Richard), M.\A. LYRA PAS.
TORALIS : Songs of N-tm, Church, and

Home. Pott 8vo.
M. A EXERC!SES IN

Winbolt (S, E.
LATIN ACCIDENCE. Cr.8v0. 1s.6d.

LATIN HEXAMETER VERSE: An Aid
to Co’mponilion. C» 8vo. 35 64, Kxv,
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Word orth (Chrl See Anti.
swi (! stophier).

uary's
'Worduworth (W.). THE POEMS OF.
With Introduction and Notes by Nowsrt

C. SmitH, Fellow of New College. Oxford.
In Four Volumes. ﬁny Svo. b met
eack. See also Little Library,
Wordsworth .) and Coleridgo (S, T.)
Ws“l:'m wh M A. F i} f
right (Arth o sllow o
5.:5, Ca::'a.'i dge. ! nmo

erght (c. Gordon). See Dante.

Wﬂght (J. C) TO-DAY. Fcap. 16me.

15, net.
Wri slt hie)}. GERMAN VOCABU-
OR REPETITION. Fcap. 8ve,

u.

Wi eorge M.), Professor of Hist
rﬂ (oUmv:nt y of Toronto, 'l"sl'l
EARL ELG{ . Illustrated. Demy

M. net.
A Colonill Edition is also published.
Satt(l(m) and Gloag (M.). A BOOK
H GARDENS. With 24
llustrations ln Colour, Cr. 8vo. 10s. 65, met.
Wylde(A. B.), MODERN ABYSSINIA.
ith - Mep ‘and & Portrait, Demy Bve.

A Colomli i.'ditlon Is also published
mllll éﬂ THE POEMS OF
lLLlA SH.\ ESPEARE. With an
Introduction and Notes: Demy 8vo. Buck-
ram, gilt top. 10s. C4
Wyou(l!.). BSu Halfctown Library.
AN AMTH 'Y OF
IRIS&I lz.SE. Revised “}OG
&di li' 6d.
E COMPLETE
With 138 Iilustrations,
(/2h Edition. Demy 8ve. 123 “. nete
Colonial Edition llso blished.
HT M) THE ERICA N
COTTON INDUS’I‘RY ¢ A Study
Work and Workers. Cr. bow, ClotA, u.U. :

ﬁ':’” beards, 13, 6d.

Zimmern (Antonia). WHAT DO WE
KNOW CONCERNING ELECTRI-
CITY? Fecap. Svo. 12. 6d. net.

Ancient Cities

General Editor, B, C. A.

WINDLE, D.Sc., F.R.8

Cr. 8vo. ‘Jo““‘

Cuzste.
Illustrated
Suuwuvn. By 'l'. Aud-. M.A., P.8.A

Currnwn. By J. G Cex, LL.D., F.8.A

B. C.A. M D.Sec. F.R.8.| *Epnesurcn, By M. G, Williamson. Illus-
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Antiquary’s Books, The
General Editor, J. CHARLES COX, LL.D., F.S.A.

A series of volumes dealing with various branches of En, Antiquities
eo-pnhndnnd:owhr as well as accurate %ﬁﬂy i

Demy 8ve.

Ewewisn Moxastic Live, By the Right
Rev. bbot Gasquet, O.8 B. " Illustrated.
TAivd BEdition.
Ei ry g ;“B ,a.:. Wuadk, D sl"
NGLAND. 5 ]
F.RS, Witk :nmu Tllustrations and

$ Booxs or Tnz EncLisn
Cnuncu. By Christopher Wordsworth,
Littlehales.  With
Coloured and othu?llustnmm.
CzLric ArT. ,d Romilly Allen, F.S.A.
With a ustrations and Plans.

9s. 6d. met.
Axcumoroay Fawss Awrqurrine.
Byk.llumtl.:.n 1llustrated.

Sumn B S, ! Wall.
=i u:o.ov lmm AmnTs, By

Tnz Rovar !‘om'n or ExcLawp. By J.
C. Cox, LL.D., F.S.A. Illustrated.

*Tum Manor AND Maworiat Rscoaps.
By Nathaniel J. Hone. Illustrated.

*Szars. By ). Harvey Bloom. lllustrated.

Beginner’s Books, The
Edited by W, WILLIAMSON, B.A.

Easy Fazncu Ruvuzs. By Henri Blouet.
Illustrated. Fcap. 8ve. 15,

Easy Sronrizs rrou Encrisn HisTory. By
E. M. Wilrwot-Buxton, Author of ‘ Makers
of Europe.” Cr. Swe. 12

hsv Exgrcises 18 ARITRMETIC. Arranged
y W. S. Beard, JFcap. Svo. Witheut
Auweu. 15. With Answers, 1s. ;&
Easy DICTATION AND SPELLING. ;W.
Williamson, B.A. Fowrth Bdition. Neap.

Business, Books on
Cr. 8vo. 2s. 6d. met.

A series of volumes dealing with all the most important aspects of commercial and
financial activity. The volumes are intended to treat separately all the considerable
industries and forms of business, and to explain accurately and clearly what they do

and bow they do it.

Ports AnD Docks. By Douglas Owen.
RaiLwavs. By E. R. McDermott.

Tus Stock Exciancs. By Chas. Duguid.
. Second Editien.

Tu‘:' n:’uuum or Insumanca. By A. J.

" Tuz Evxcraicar_Innustav: LiguTinG,
{ns;\:non. AND Powsz. By A.G. Whyte,

THz SHIPBUILDING lnoumv' Its History,
Science, Practice, and Finance. By David
Pollock, M.L.N.A.

Tue MONEY MARKET. By F. Straker.

Thr BusiNess SipE OF AGRICULTURE. By
A. G. L. Rogers, M. A,

LAw 1n Busingss. By H. A. Wilson.

THe Brewing Inoustey. By Julian L.
Baker, F.I.C., F.C.S.

Some are Illustrated. The first volumes are—

Tuz AuromosiLs InpusTav. By G. de H.
to!

Mnu:: AND MiNing IwvesTumNTs. By
‘A, Moil.

Tz BUsINESS oF ADVERTISING. ByChnm
. Moran, Bu'mm'ou-l.n Illustrated.

Teapx UNIONS. By G.

Civit_Excinggring. By T. CIuton Fidler,
M.Inst. C.E. Illustrated.

Tug Iron TraDR. By J. Stepben Jeans. Illus-
trated.

Mrgm\:’on.lt's. Trusts, AND Kartsiis. By

« W, Hirst.

Tuz CorroN InNpDusTRY AND TrADE. By

;P;%f- S.J. Clnpm:n, Dean of the l"ncllty

Man.
chester. Illustrated.
*Tuz Coat INDUSTRY.
INustrated.

By Emest Aves.
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Byuantine Texts
Edited by J. B. BURY, M.A,, Lit.D,
A series of texts of Byzantine Historians, edited by English and foreign scholars.

Zacuaniax or MiTviens, Translated by F.
. Hamilton, D.D,, and E. W. Brooks.

sy S0, net,

Evasmus. Edited by Léon Parmentier and
. Bidez. Demy 8ve. 101, 6d. net.

Tus History or Pserius. Edited by C
Sathas, Demy 8vo. 'i; not,

Ecruzsis Curonica. ited by Professor

Demy 8ve. 9s. 6d. net.

Tux CuronicLe or Morza. Edited by John

tt. Demy8ve. 15s. net.

Churchman'’s Bible, The
General Editor, J. H. BURN, B.D., F.R.S.E.

A series of Expositions on the Books of

the Bible, which will be of service to the

general reader in the practical and devotional study of the Sacred Text.
Each Book is provided with a full and clear Introductory Section, in which is
stated what is known or conjectured respecting the date and occasion of the com-

position of the Book,and any other

iculars that may help to elucidate its meaning

as a whole. The Exposition is divided into sections of a convenient length, corre-

sponding as far as
Translation of the

ssible with the divisions of the Church Lectionary. The
uthorised Version is printed in fuli, such corrections as are

deemed necessary being placed in footnotes.

Tne ErsTiE or S7. PAUL THE ArosTLR TO | THE ErisTie or ST. Jamss. Edited

THE GALATIANS. Edited by A. W. Robin-
Second

son, M. Bdition. Fecap. 8ve.
15. 6d. net.

EcciusiasTes. Elited by A. W, Streane,
D.D. Fcap. 8vs. 1s. 6d. net.

Tnz ErsTLE OF ST. PAUL THE APOSTLE TO
THB PHiLiprians. Edied by C. R, D.
Bug& D.D. Second Zdition. Fcap 8ve.
1s. net.

b
H.‘ W, Fulford, M.A. Fcap. 8. 12 GI
net.

Isatan. Edited by W. E. Barnes, D.D. Twe
zvlum. Fub". Boan 82, mef each. With

ap.

Tuxe EristiE or St. PAuL THE ArosTLE TO
THE Ernrsians. Edited by G. H. Whitaker,
M.A. Fcap. 8ve. 12.6d. net.

Churchman’s Library, The

General Editor, J. H.

Tus BEGINNINGS oF ENGLISK CHRISTIANITY.
By 2‘: E. Collins, M.A. With Map. Cr.8vo.

3%. 64,

Somz Nxw TesTAMent Prosizms. By
Arthur Wright, M.A. Cr. 82v. 6s.

Tuz Kingoo or Heavenx Here Anp Here-
APTER, B‘. Canon Winterbotham, M.A.,
B.Sc., LL.B. Cr. dve. 32 6d.

Tug WoRKMANSHIP OF THE PravER Bgo

Its Limznnd Liturgical Aspects.

K
Dowd Y
35 “..

D. Second Bdition. Cr. v‘l

BURN, B.D.,F.R.S.E.

EVOLUTION. B&!. B. Jevons, M.A,, Litt.D
Cr. 8vo. 3s. 6d.

TueOLD TESTAMENT ANDTHE NEWSCHOLAR.
sHip. ByJ. W. Peters, D.D. Cr. 8ve. 6s.

Tuz C AN'S InT TION TO THE
OLp TasTamEnt. By A. M. Mackay, B.A.
Cr. 8ve, 3s. 6d.

Tuz Cuurcu or Carist. By E. T. Grees,
M.A. Cr.8ve. 6.

ComraraTivE THmOLOGY. By J. A. Mace
Culloch. Cr. 8ve. 6s.

' Olassical Translations :
Edited by H. F. Fox, M.A., Fellow and Tutor of Brasenose College, Oxft
Crotwn 8ve.
series of Translations from the Greek and Latin Classics, distinguished by literary

A
excellence as well as
. -ﬂuse...'ﬁ'-uu by T bt

LD. s
Ci-zro—De Oratore I.  Tramsiated .
P. Moor, M.A. 30, 6 WEN

by scholarly accuracy

Mureno, P'fi.li i in » )Y pre

1L ans-

lated by H. E- D. Biakiston, MoAe str .

Cicano—De Natura Deorum. Tramslated by
| & M.A 0. 64

(Continned.
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Crassicar, TRANSLATIONS—continned.
Cicaro—De Officiis. Trasslated by G. B. | T. lrwin, M.A. 3264
Gardiner, A. u. 6d. Electraand Ajax. Translated by
Houcn—- lpod.. Translated E.D.A.HM,H‘A. o8, 64
y A. D. Il.A. and Germania. Trans-
Lucnul—Six (N Icaro-M l.ud ty R. B. Townshend. ss. 64
.li_igu. cock. Tho The Puniu. Tul SaTixes or Juvenal. Trasslated by
Lover of Falsehood) nuluodby 8. G. Owen. s,
{
Commercial Series
Edited by H. px B. GIBBINS, Litt.D;, M.A.
Crown 800,

A series intended to assist students and young men plepari
lying useful handbooks of a clear and
which are absolutely essential in the

career, by su|
with those s

Comuzrcia. Epucation ‘N THzOoRY AND

Pracrice. By E. E. Wlitfield, s

An introduction to Methuen’s ‘Commercial
Series tmdnd the question of Commercial
Education fully from both the point of view
of the teacher and of the parent.

BriTisn Coummrce anp CoLoMiEs rroM
ELizasxTR 7O VicToria. By H. de B.
Gibbins, Litt.D., M.A. Third Edition. 23.

Couuncuu. Exumuvnou Parzrs. By H.

de B. Gibbins, Li y MLA. 3s.
lIl EconoMics or Cmmnc:. By H. de
Gibbins, Litt. D.. M.A. Second Edition,

:. 6d.

A German ComuerciaL Rzapxr. By S. E.
Bally. Witk Vocabulary. as.

A CoMMERCIAL GEOGRAPHY OF THE BRriTisn
Emrire. By L. W, Lyde, M.A. Fourth
Edition. as.

A _CommErciaL _GxoGRAPHY OF FORRIGN
NaTions. By F, C. Boon, B.A. s,

for a commercial
character, dealing
ness life, :

A Priuxr_or mmulu By S. J.dn-.

M.A. Third Edition. 1s. 6d.

CoMMERCIAL An‘rumr. By F. G. Taylor,
M.A. Fourth Bdition. 1s. 6d.

Frenci CommzxciaL Corzzsronpancs. By
S. E. Bally, With Vocabulary. Third
Edition. ss.

GerMAN Coumr.aciaL CormasronDrNCE. By
S. E. Bally. With Vocabulary. Second
Edition. as. 6d.

A Frencu Com:excial Reaoer. By S. E.
Bally. With Vocabulary. Second Edition. 2s.

Precis WRITING AND Orrice Conuroun-
ence. By E. E. Whitfield, M.A.

Edition. as.
A GUIDI TO0 Prorxssions Anp Businmss.
By H. Joues. 1s. 64.

T Pnnucm.uor BoOK-KEEPING nDov-u
ENTRY. E. B. M‘Allen, M.A.

Couuncuu. Aw. By w. Doo;ln Edwnds.
Second Edition. ss.

Connoisseur’s Library, The

Wide Royal 8vo. 25s. met.
A sumptuous series of 20 books on art, written by experts for collectors, superbly

illustrated in photogravure, collotype, and colour,

duly treated. The first volumes are—

MezzoTiNTs. By Cyril Davenport. With 40

Plates in vure.
Poxczrain, By Edward Dillon. With 19
;Lnu in Colour, 20 in Collotype, and s in
Mncurunn. By Dudley Heath. With g
\ates in Colour, 15 in Collotype, and 15 in
gravure.

he technical side of tbe art is

Ivorizs. By A. Maskell. With 8o Plates is
Collotype and Photogravure.
EnGLISH FURNITURE. B

With 160 Plates in Coll
Photogravure.
*EUROPEAN Enmn.s. By H.
B. With in Collotypo ud [

Froal in vnu.

2’
2
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Devotion, The Library of
With Introductions and (where necessary) Notes,
Small Fott 8vo, cloth, 2s. ; leather, 2. 6d. net.
‘These masterpieces of devotional literature are furnished with such Introductions

and Notes as may be

necessary to explain the standpoint of the author and the

obvious difficulties of the text, without unnecessary intrusion between the author and

the devout mind.

Tue CONPESSIONS or ST, AucusTine. Edited
by C. Bigg, D.D. Fyth Edition.
THE CHRISTIAN Yna. Edited by Walter
k, D.D. Third Edition.
Tue ImiTaTioN or CHrisT., Edited by C.
Bigg, D.D.  Fourth Edition.
A Boox or DEvoTions. Edited by J. W.
B.D. d Edition.
Lyra INNocaNTIUM, Elited by Walter
Lock, D.D.
A Serious CAte 10 A Devour anp Hory
Lln. Ediud by C. Bigg, D.D. Second

ON tHe Love or Gob.

B
Sales. Edited by W. J. Knox-Little, M. A,
A ManvuaL or

ONSOLATION nou THE
SAINTS AND FaThmrs. Edited by J. H.
Burn, B.D.

’I‘un Souc or Sonas, Edited by B, Blnland.
Tu: D:vo-nous or St. Ansetm., Edited by
C.C. J. Webb,
GRrAce ABOUNDING. ByJohnBunynn. Edited
B L ® 7, Freer, M.A,
1

St._ Francis de

Tuz ’rnm.:. Edited by E. C. 8. Gibson, | Lt
D.D. Second Edition.

A Guipe 10 ETrniry. Edited by J. W.
Stanbridge, B.D. A

Tnz Puuu or Davip, Edited by B, W.
Randol; H

LYRA APOSTOLICA. By Cardinal Newma
and others. Edilodby Canon Scott Hollmd Li
and Canon H. C. Beeching, M.A.

Tue INNzr Wav, By J. 'l‘.ulcr. Edited by
A. W, Hutton, M. A,

Tur TrouGuTs or PascAt. ' Edited by C.

By St. Francis de Sales. T
S. Jerram, M.A.

Edited by T. Barns, M.A.

*An InTRODUCTION TO ThE DEvour Lirx,
ranslated and

Standard Library, The

In Sixpenny Volumes.

THE STANDARD LisnAny is a new series of volumes containing the great classics of the
world, and pamtulatly the finest works of English literature. All the great masters will be
works or in selections. It is the ambmon of the publishers to
place the bst booh of the Anglo-Saxon race within the reach of every reader, so that the
series may represent wmethlng of the diversity and splendour of our English tongue. The
characteristics of THE STA*DARD Luun ate four :—12. SOUNDNRSS OP 'Jflx-r. 2. Cuumm
3. Cimaxnzss or Tyre. 4. Sim The books are well gmnted: ood paper at &
price which on the whole h witbont p.nllel in the history of pu luhing. E-:h volume con.
tams from 100 to 250 pages, and is issu paper covers, 8vo, at Six J;lllce net, or in
cicth lli I.tvoml %lnllmg net. ln a few cases long books are lssued as ble Volumes
or as Treble Volumes.

lowing books ase mdywlthchmmohbou marked with a ¢, which denotes

that the book is nearly ready :—

Tux_Maprram » Nancus Aumxtivs. | {Rauiato Mudict and Urn Boumt

""The transiation s by R. Graves. Sie Thomas Browse.  The toat bas beeh
Al

:’.Pmm By]obnﬁunyln.

REPLECTIONS ON THE FRENCH REVOLUTION.

'rn:Nouuo' B AvstN, Ingvolumes.
e o ey, ™ 8 Twe Piront

E.“A" AND Oo’v'mlu and . ByAldmmd Bugxe. "
TLANTIS. l;eon, latd MR ANALOGY OF RELIGION, TURAL AND
Verulam. REveaLED. 9 Iind:r

D.D.
(Continued.
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Tuz STanpard Lisnanv—cogtioned,

Tuz Poxus or Tuomas Cuarrzxron, Ins|Twa
volumes. t

Vol. 1.—Miscellaneous Poems, T
Vol. 11.—The Rowley Posms. [\

IVita Nuova. Ba Dante. Translated into

Tou J Heary Fildig. Trobla Val. | °F

oM Jonss,
Cranrorp. By Mrs. Gaskell. 1Tu

'us HisTorv or Tz DecLine awp FarL or

Tue Rouan Exrias. By Edward Gibboan.

Vol 7 o e T

. ¥, is near! 3
e Tots ard Nores have been revieed by
. B. Bury, Litt.D,, but the of | THL «vvamo «

#he more expensive edition are not given. 10 %

ITuz Vicar or Waxzrizin, By Oliver| VoL 1.—The Tempest; The Two Gentlemen
Goldsmith. ‘erora ; The Merry Wives of Windsos 3

Tux Poxms ANDPLAYS OF OLivER GOLDSMITN. Measurs for Measure; The Comedy of

Tuz Works or BeN Jonson, rrors, .

fVoL. 1.—The Case is Altered. Every Man| VoL.11.—Much Ado About Nothing ; Love’s
in His Humour, Every Man out of His Labour's Lost; A Midsummer 'Ni‘;t'a
Humour, Dream ; Lhe Merchant of Venice ; As You
Thetext has been collated by H. C. Hart. Like It,

Tur Porums or Joun Kzats. Double volume. Vou. 111.~The Taming of the Shrew ; All’s
The Text has been collated by E. de Well that Ends Well; Twelfth Night ; The
Selincourt. Winter’s Tale.

ON THE IMITATION OF CHRisT, By Thomas| Vol iv.—The Life and Death of John;
A Kempis. The Tragedy of King Richard the d;
The translation is by C. Bigg, DD., Canon The First Part of nﬁ; Henry 1v.; The

of Christ Church. Second Part of Kin, v,

A Szrious CaLL TO A Devour anp Hovy #Vol. v.—The Life of King Henry v. ; The
Lirs. By William Law, First Partof King Henry vi, ; The Second

THE PLAvYS OF CHRISTOPHER MARLOWR. Part of King Heary vi.

#Vol. 1. —Tamburlane the Great. Tuz Lirz or NELSON. By Robert .

Tux PLavs or PHiLir MassiNGER. tTux NaTuraL HisTORY AND ANTIQUITIRS OF

tVol. 1.—~The Duke of Milan. SsLsorNE. By Gilbert White,

Half-Orown Library

Crown 8vo.

oun Ruskin. By W. G.
.A. With Portraits. SixtA

Pux Lirz or
Collingwood,
Kdition.

EncLisH Lyrics. By W. E. Henley. Second
Editien.

O o aneed by AT Ouilir Coeb.

yrics. n| s er Couc|
S::oul Edition. Y

SMITRAL ¢ The S of a Minor Siege. By
Sir G. S. Ro.::t,mn. K.C.S.l.mTh'd
Kdition. Illustrated.

as, 6d. net,

STRANGE SURVIVALS AND SUPRRSTITIONS. By
S. Baring-Gould. ZAira Edition.
YorksHIRE ODDITIRS AND STRANGE EvanTs.

By S. Baring-Gould, Fowrth Editien.
Encuisx ViLiaczs. By P. H. Ditchfield,
M.A., F.S.A. [llustrated.

Book or ENcLis Prosm. By W. E
Henley and C, Whibley.
'rn;. _Lanp_or Tum dl.ﬁ“ l(omrulnu.
ing a Description ontenegro.
R. \Jyoa and G.?an:e. -With 40 lllwa’»
tions.

Tustrated Pocket Library of Plain and Coloured Books, The
Feap 8vo.  3s. 6d. met eack volume.

A series, in small form, of some of the famous illustrated books of fiction and -

eneral literature, These are faithfully
rithout introduction or notes.

reprinted from the first or best ediiions

The Illustrations are chiefly in colour.

COLOURED BOOKS

o Corourep Booxs. By George Paston.
‘With 16 Coloured Plates. Fcap. 8vo. 3s. met.
‘ue Lirg AND DraTH OF JoHN MyTTON, ESQ.

E{ Nimrod. With 18 Coloured Plates by
5;% Alken and 1. J. Rawlins. Zkird
ition.

(Continned.
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1LLusTRATED PockeT LisRARY of PLAIN AND CoLourrD BookS—continwed.

Tur Lirx or A SrorTsMAM. By lmod
.. With 35 Coloured Phtuby Henry lken,
‘ianpLEY Cross. By R. S. Surtees. With
{ Coloured Plates nd 100 Woodcuts in the

t by John Leech,

e Sroucn Srortivo Tour, By R. 8.
Surtees. With 13 Coloured Platu and go
Woodcuts in the Text by John Leech.

URROCKS' Jlum-n AND ilou.rrus. By
in:iteu. With 15 Coloured Plates by H

en.
This volume is reprinted from the ez-
tremely rare and costly edition of lug, which
Mkeun very fine illustrations
instead of the usual ones by Phiz.
vsx MAMMA. By R. S. Surtees. With 13
Coloured_Plates and 20 Woodcuts in the

Tex! by John Leech,
= Amn.vsu orF THE mmrmo FirLp. By
K. S. Surt, { Platu b
Henry Alkca,usd 1 lwntbm

. nz Tour or Dl. vuﬂ\x nt Slncn or
THR P:cfuumu:. lam C: mbo.
Wuhp I‘V
;e Toum or Domn 8vu'nx w Sunc
or Cowsoration. By William Combe,
With 24 Coloured Platesby T. Ro

Amateur(Plen:e E(nn). With 31 Oo‘ou«l
Plates by A Rowlandson,

By Pierce Egan,
With sy Coloured *Inodwi lll
and several Deugns
andso!

Tus MILITAI' ADVENTURES OF JORNNY
Newcome. B ulOﬂicet. With 15 Coloured
With Deu:rl lom and st Coloured P
by Henry

different from the
the satne artist, and none of the plates are
similar.
Mr.
GAMONIA ¢ or, the

Tewo Vohmu: ’

Tuz Lirg or AN Actol.

Tus Vtcn ov Wmcmn.n. By Oliver Gold
smi th. ith 4 Coloured Plates by T. Rowe
Plates by T.

Tux NATIONAL Srorn or GREAT Bmum.

This book h complet
large folio edition of ‘ National Sports’ by
Tuz Aoventures or A Post Cartain. B
Naval Officer, With 84 Coloured Plates A
ol Art of Preserving Game
and an Improved Method of makin Pluu!
tions and explained and illustrated

"ue THirD Tour or DOCTOR SYNTAX 1N

SEARCH or A Wirs. By Willium Combe.
With 24 Coloured Plates landson.
. ue HisTory or Jommv Alcluus the

Little Foundlin’ Dr. Synm
By the Author o ‘TbeThm ours.’ With
24 Coloured Plates by Rowlandson,

Tr1® ENGLISH DANCE oF DEATH, from
Designs of T. ith Metrical
lllustuuom | S ' 4

Syntax.’ Z'we
This book co
: nrDANcsorLl or
f ¢ Doctor Sy 26
Colowed Engr
.ire IN Loxpo the
Scenes }m his
l,:.le(llt Ey
ierce y
1. R. Iﬁ‘G‘: Cruw: s
on Wood.

Loxpon: or, the Rambles
and Adventures of Boanl yho, ., and
his Cousin, The Hon. Tom Dashall. By an

PLAIN

T Boratet by o Eacmings Looutod oy Losks
18 SROCU!
'Schhvml?&o- the original Inveations of

‘William Blake. Withan

and a Portrait of Blake by T.
The illustrations are r

gravure.

‘b_y Lawzence Ravmornc. Esq. With g

}! d Plates by T. Rawlins.

AN ACADEMY POR Guovn Honnun Cu
taining the completest mtmcuou for
Walking, Trotting, Cmtei ;‘
Stumbling, and Tumbling. od wit

S et M
ortrail u
Gambado, Esq. Y

Rear Lirz 1N IngLaND, or, the Day and
Night Scenes of Brian Boru, Esq., and his
Elegant Friend, Sir Sluvn O'Dogherty.
By a Real Paddy. With 39 Col Plates
by Heath, M nrls.

Tus Apventurss or Jounny Nzwcous in
THe Navy. B red Burton. With 16
Coloured Plates by T. Rowlandson.

Tux Oup EncLism Squire: A Poem. By

{ohn Careless, Esq. With so Coloured
lates after the style of T. Rowlandson.

*Tuz Encusk Srv.

Cru ad many lllustrations om
wood. c .
BOOKS
g o oo B oz, e
ven!
number

These famous 1l umdons—n
-cnnptdnedhm-

&sor's F m Woodcuts
Radihim, b s Vot by

[Cnbm&
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Booxs—continued.

Winnson . Hasrison Ainsworth. | Tus CourLaaT AncLER. 1saak Walten
W'uhu’luung Woodcuts ia the Text and Charles Cotton. Whh'x’qmﬂn
by George \thmi‘

Tuz Towzz o# Loxpox., By W, This volumeis from the beauti-
Alnsworth, mpm.«mwm hlodldonof]ohn otefxlu.
in tke Text by George Crulkshank.

Faaxx Famizon. F. E. Smedley. With | Tuz Prcxwick Parzns,
£ With thc 43 lll Swur

Haxovy Awpy. ByS-uelLomt With 24 Phis, the two mPhnn.ud Con-
1llustrations by the Author. tenporary Onwhyn Plat

Junior Examination Series

Edited by A, M, M. STEDMAN, M.A. Frap. 8w. 1s.
This series is intended to lead up to the School Examination Series, and isintended

for the use of teachers and students, to suppl material for the former and practice
for the latter. The papers are carefully uated, cover the whole of the subject
usually taught, and are intended to form part of the ordinary class work. ey
may be n.ses #ivd voce or as & written examination.

Juwior Faeucu Examinarion Parzes. By
F. Jacob,
J onioR LaTin E‘ummmou Parzes. ByC.
Kdition.
Jumon Ewngrisn Ex:xuwnou Parxzs. By
Jonior AriTHMETIC EXAMINATION Pargzs.
« S. Beard. Se Edition.

Junior ALGEsza ExaMiNATION Parers. By
W. Finn,

Junior GarEx ExaMINATION Parsas. By T.
C. Weatherhead, M. A.

Junior Gznzmar InrormaTion ExaMina.
TiON Parzns. By W. S. Beard.

®A KRV TO THE ABOVE. Crows 8sv. 3¢ 6d.

Jonior Grograrny ExaminaTion Parxrs.

W. G. Baker, M.A.

Jonior Geruan Examination Parsri. By

A. Voegelia,

Junior 8chool-Books
Edited by O, D, INskip, LL.D., and W. WILLIAMSON, B.A,

A series of elementary books for pupi
by teachers of e

A Crass.Boox or DicTaTioN Passaces. By
w. B.A. Rlvent’s Edition.
Cr. 8ve. 13,

Tuz GosrEL ACCORDING TO ST. MATTHRW.
Edited by E. Wilton South, M.A. With
Three Maps. Cr.800. 1s. 6d.

‘l‘ulGoutl.Ao:onmuc'roSr. Marx. Edited

A..” E. Rubie, D.D. With Taree Maps.
v. 8oo. 12,
A Juniox ENGLIsH GRAMMAR. By W, Wmlam-
A. With numerous passages for
anal anduchng:unluuy
TM dition. Cr.
A Jusior C.ammisTry. ByE. A, Tylet B.A.,
.C.S. With 78 lllunuuom. Second Edi.
tion. Cv.8ve. 2s.6d.

THr ACTS OF THE Aros'n.u. Edited by A.
E. Rubie, D.D. Cr. 8vo. as.

A Junion Funcu Grammaxr. By L. A,

and Cr.8ve. as.

in lower forms, simply written
experience.

ELEMENTARY EXPERIMENTAL SCimNCR. Puv-
su:s by W. T. Clough, A. R.C.S. CunMisTay
,F. With s Plates and

m Dhmnl. hw Edition. Cr. Sos.
A muo'u G:oultm By Noel S. Lydon.

ith 239 Di Second Edition. Cr.
8ve. 2s.

*A Junior MAGNETISM AND ELRCT™I1CITY. By
.J. Clough. lll\nmud. Cr. Sve.

Euumm ExrrrIMENTAL CHEMISTRY,
Dunstan, B.Sc. With 4 Plates

A E.
und nogDn ams. Cr. 8ve. ss.
A Jumon RENCH Prosx MPOSITION.
By R. R. N. Baron,M.A. C». 8ve. us.

*TuE Gosrxl ACCORDING TOST. Lukx. With
an Introduction and Notes by William
'\::l mnson,B.A. With Three Maps. Cr.

. o8
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Leuleu of Reliclon

Edited by H. C. BEECHING, M.A., Canon of Westminster. Witk Portrails.
Cr. 8vo. a3, net,

A series of short bi ies of the most prominent leaders of religious life
and thought of all aguqagnr;%l;nntﬂu P

CARDINAL Nmnt. { R.H, l-lutton WiLLiax I.mn. By W. H. Hutton, M.A.

1onn WESLEY. M.A Third B,

Bissop Wn.uno:a. By G. VI Daniell, omckuox. B F.MnCuu. Second Edition.
M.A. oun Howa. By R. F. Horton, D.D,

CARDINAL MANNING, BﬁA.W. Hutton, M.A. | Biswor Kex, By F. A, o.h

CHaneEs SiuzoN. By oulc D.D. G:ouo: Fox, TE Quaker. ByT. Hod(l:h.

Jonn Kesre. By Walter Loc! D.C.L.

T'vomas Cuaruers, By Mrs, l{m oHN Donne. B A']f"“" essopp, D.D.
LaxceroT A-num By R. Ottley, {'nom Cumu{. thson. D.D

D.D. Second Edi Blsuor Lo\'nun. ByR.
AUGUSTIKE OP Cumwn. By E. I. J. By
Cutts, D.D. Bisuor ButLer. By W. A Spooner, H.A.

I-ittlo Blue Books, The ‘
General Kiiitor, E. V. LUCAS., !
lllustrated, Demy 16mo. 25, 6d.

A series of books for children, The aim of the editor is to get entertainin,
exciting stories about normal children, the moral of which is implied rather
ressed.

expl

1. Tur CASTAWAYS oF Mzapowsanx, By| 6. Tux T ZA or P T2 Priorv,
‘Thomas Cobb. By T. Cobb.
:» TuE BEECHNUT Boox- ‘By Jacob Abbott. | 5, Mrs. Baxsesxy's Genxaar Swor. By
Edited by E. V. Lucas. ‘Ashton,

: . 8. A Boox or Bap CxiLonex. By W, T,
« A ScxooL YEAR. Netta Syrett. Webb.
B
. Tus Pux.n AT -runb\mn. y Roger o THx Ba. By b,
Little Books on Art

With many Tlustyations. Demy 16mp, 23, 6d. net.

A series of monographs in minh\\ne, containing the complete outline of the

qb ect under treatment and ::r:t ng minute details, These books are produced
mtutm Each meomtso!aboutsoopagu.udeuwuﬁw

,o to 4o illustrutions, including a frontispiece in photogravure. .

Greex Azt. H. B. Walters, Second Edition. | HoLszin, Mrs. G. Fortescue.

BooxrraTes. E.Almack. Bunu: jom Fortunée de Lisle. M
REYNOLDS. J. Sime. Second Edition,
arr RO D. Skeschley. ¢ = ﬂw‘
VATTS 3 .
'.EIGHTON,  Alice Corkran, 'y o
verasquaz. Wilfrid Wilberforce and A. R. |3

Gilbert, 1 Bradley. *
Grzuzz Anp Bouvcnzs. Elisa ¥, Pellard. . n)m. g
vanprex. M. G, Smallwood. { .
TURNER. Tances l,l. . X
Jonsn,  Jessie Allen. . rard Dillen,
dorrwgn. H. P. K. Skipten. . N
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Little Gallerien, The

A serics of little books containing
Each velume contains 30 plates in pho
life work of the master to whom the

and
Litriz GaLizry or RxvnoLps.
Ltz G.

Demy 16me, 323, 6d. net.

examples of the best work of the great painters.

vure, together with a short outline of the
is devoted.

A A Litiz Garizry or MiLLais.
A ALLERY OF ROMNEY. A Littie GarLzry or ExcLisn PosTs.
A Livti Garizzy or Horruze, L .

" Little Guides, The

Small Pott 8vo, clk, as. 6d. net.; leather, 3s. 6d. net.

Oxvord awD 178 CoLrzaEs. ??J.Wollj
M.A, lilustrated by E. H. New. Sist

CamsripGk AND 1Ts Corimcms. By A.
Hanmilton . Second Edition.
Illustratel by E. H. New.

Tus Marvezn Countrv. By B. C. A.
WH le, ).Sc., F.R.S. Illustrated by
o INEW,

SnaxzsrraRE’s B. C.

Countxv., By B. A,

Windle, .D.Sc., F.R.S. [llustrated by E.
H. New. Second Edition.

Suesex. By F. G, Brabaat, M.A. Illustrated
by E. H. New.

Wastuins1ER Aesey. By G. E. Troutbeck.
Illustrated by F. D. Bedford.

Noirg.u. By W. A. Dutt. Illustrated by

CorNwaLL. By A. L. Salmon. Illustrated
by B. C. 3

BriTrany. By S. Baring-Gould. Illustrated
by J. Wylie.

Hzrtrorpsuize. 8y H. W. Tompkins,
F.R.H.S. Illustrated by E. H. New.

Tuz EncLisn Laxes. By F. G. Brab

Roue_ By C. G. Ellaby. Illusteated by B.
C. Bonzcr.

Tuz Isix or Wicnr. By G, Clinch. Illus.
trated by F. D. Bedford.

Su:nEv. F. A. H. Lambert. Illustrated

. H. New,
BuckingHAusuIRR. By E. S, Roscoe. Illus.
trated

by F. D. Bedford.
Suwolli:. By W. A. Dutt. 1llustrated by J.
Dn-yvsmu. B {- C. Cox, L.L.D., F.S.A.
TMustrated . C. Wall,
Tux Norti RIDING oF YORksuize, ByJ. E.
Morris. } Illustratedby R. J. S.
Hamrsuirs. By J. C. Cox. Illustrated by
Sicwve By ¥ H Jackson. With
iciey. By F, H. many
Illustrations by the Author.
Dorszr. Bannk R. Heath. Illustrated.
CHusHIRE. Gallichan.

‘K W. M.

.Nhy Elizabeth Hartley. By Wakeling Dry.

ORTHAMPTONSHIRE. eling o
Illustrated : 4 )

*Tug EasT ilmmz or Yorksuize., By J. E.
Morris. Illustras

M.A. lllustrated by E. H. New.
Kent, ByG. Clinch. Ilustrated by F, D.
Bedford.

*Ox By F. G. Brabant. Illas

trated by K. H, New.
*St. PauL's CATHEDRAL. By George Clinch.

Illustrated by Beatrice Alcock.

" Little Library, The
With Introductions, Notes, and Photogravure Froatispieces.
Small Pott 8ve. Kack Volume, clotk, 1s. 6d. net ; leather, 2s. 6d. net.

A series of small books under the above title, containing some of the famous works
in English and other literatures, in the domains of fiction, poetry, and belles lettres.
The series also contains volumes of selections in prose and verie. The books are
edited with the most scholarly care. Each one contains an introduction which
gives (1) a short biography of the author ; (2)a critical estimate of the book.
thgaare necessary, short notes are added at the foot of the paie‘

ch volume has a photogravure frontispiece, and the books are produced with
great care. .
Alnos.oxENGL!SH LYRICS, A LITTLE | NORTHANGER ABBEY. Fdited by E.V.

F. Lucas.
Austen (Jane). PRIDE AND PREJU-| Bacon (Francis THE ESSAYS OF
DICE. Edited by E. V. L Tweo LORD BACON. Edited by EKawano

UCAS.
Velumes. WrIGHT.

B i e b
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Barham (R. H.). THE INGOLDSBY
LEGENDS. Edited by J. B. ATtrav.
Two Velumes.

. P, A.). ALITTLE BOOK

'rHE HISTORY
OF TH CALIPH VATHEK. Edited
by E. Dentson Ross.

Blako (Wlllln-). SELECTIONS FROM
ILLIAM BLAKE Edited by M.
Pnuclm.
15 eorge). LAVENGRO. Edited
b F. HinDES GrOOME. Iumes.
ROMANY RYE. Edited by Joun
SA!IPSO\.

Barnett (Mrs
OF E GLISH PR

Brovml 'QI é. SELECTIONS-
RLY POEMS OF

ROBER’I‘ BROWNINO. Edited by W.
Haru Grirrin, M.A.
c-nnlng (0 e} SELECTIONS FROM
THE AN’I‘ JACOBIN ¢ with GeorGe
CANNING'S additional Poems. Edited by
LrovD SANDERS.
m& Abraham). THE ESSAYS OF
AB AM COWLEY., Edited by H.C.

MincriN.
Crabbe (Geor, so). SELECTIONS FRO&(

gEORGE RABBE. Edited by A.

Cnlk g\in.). JOHN HALIFAX,
LEMAN., Edited by ANNg
\lA'rnmsou. Two Volumes.

Crashaw (Richard). THE ENGLISH
POEMS OF RICHARD CRASHAW.
Edited by EpwAzD HuTTON.

Danu (Allghlerl). 'I‘HE lNFERNO OF

Translated by F. Carv.
ited Pacer Tovvnz:xM .A., D.Litt.

TP E PUK! ATORIO OF Trans.
lated by o F. Cnv. Edited by

Tovnexe, M.A., D.Li
THE PARAD!SO OP DANTE.
lated by H. F. C.

PacsTr

Trans.
Ary. Edited by PaceT
Tovnege, M.A., D.Litt.
Darl SELECTIONS FROM
%S’O ﬁs)’ OF GEORGE DARLEY.
Edued R. A. STREATFEILD.

e (A, C.). A LITTLE BOOK OF
LIGhT RSE.

Dleluai(Charlu). CHRISTMAS BOOKS.

Volumes.
Forrlc (Susan). MARRIAGE. Edn.ed
A. Goonvucu . Fnuu

Two Ve
THB mnzxu‘uncn. me
Gaskell(Mrs., CRANFORD. Edited by

ot Mun SCARLET
TETTER )

OF 800‘1'?!85 M urru BOOK

Keats (John), POEMS. With an Intro-
duction by L. Binvon, and Notes by J.
MaserneLD.

Kinglake (A. W.) EOTHEN. Withan
lnuodncuon and Notes, Second Edition.

Charles). ELIA, AND THE
LAS ESSAYb OF ELIA. Edited by

l..ocker P.). LONDON LYRICS. Edited
gy . D. Goorxv, M.A. A teptint of the

st mon.

Longfellow (H. Wg. SELECTIONS
FROM LOUNGFELLOW. Edited by
L. M. FArTHFULL.

Marvell (Andrew). THE POEMS OF
ANDREW MARVELL. Edited by E.
WRIGHT,

Milton 6olm). THE MINOR POEMS
OF JOHN MILTON. Edited by H. C.
BescHinG, M.A., Canon of Westminster.

Molrs_l). M.). MANSIE WAUCH. KEdited

HenDERSON,
Nlclloll (J. B. B.h A LITTLE BOOK OF

Rocheionunld La). THE MAXIMS OF
ROCHEFOUCAULD. Tunsllted
by Dean Stannors. KEdited by G. H.
PowELL.
Slnlth (Horm andJames). RLJECTED
RESSES. Kdit:d by A. D. GobpLry,

8t
Te

11

<0m W =2

nsuu -——

(Imk). THE COMPLEAT
ANGLER. Ediud

Waterhouse (M 3. A LITTLE
BOOK OF urn AND
by, Eighth E
ewarth(W . SELECTIONS FROM
WORDSW RIH. Kdited by NowstL

x.vncm. m»s. »gi;u
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Tuz Lirz or !an. Lonp Hursazt ov

30
hmmy. daotion or
"um l‘%bOcnld. pm- th

blw. u."ginxlsl. J‘b

Powomn' or Wise Saws and Modern In-
Edward FitzGerald. From
the dh(u published by W, Pickering in

CRERBURY. a‘
the edition M at vhny Hill in
the year Mediums 32me. Leather,

as. nel.
Tux Visions or Dou Fran
Virixcas, Knight of the Onl.?“:l‘"gt.°

1852. Demy 3ame. Leatuer, ss. net. {d.::n pn":dt:l nglhh m"',&‘
Tue Rusdivir or Omar Kmavvium. By Leather. 3s. ncf.
Edward FitsGerald. From the 1st edition [PoxMs. By Dora Greenwell. From the edi.
of 1859, Third Edition. Leather, 1. net. tion of 3! Leather, 2s. net.
Oxford Biographies

Feap. 8vo. Eack volume, cloth,

35, 6d. net ; leather, 3s. 6d. net.

These books are written by scholars of repute, who combine knowledge and
literary skill with the power of popular presentation. They are illustrated from

authentic material.

Dants ALiGHiner. By Paget Toynbee, M.A.,

D.Litt. With 32 Illustrations. Secomd
Edition,

Savonamora. By E. L. S. Honbnr;h, M.A.
With 12 Illustrations. S

Joun Howaxo. By E, C. S, G:bson. D.D.,
Bishon of Gloucester, With 13 Tllustrations.

Tennyson. By A. C. Benson, M.A. With |

9 Illustrations.
Wawn Ru.xmn. By 1. A. Taylor. With
12 Illustration
Erasmus. By h.. F. H. Capey. With 12
Tllustrations.
Tus YounG PreTENDKR. By C. S. Terry.
With 12 Illustrations.

By T. F. Henderson.
Wuh 19 lllnm'l.ti
CHATHAM. By A. S. M‘Dowall. With 12
Illustratinns.

ST. Francis or Assisi. By Anna M. Stod-
dart. With 126 Illustration:

CanxiNg, By W. Alison Plnll:pc. With 12
fllustrations.

BrAconsrigLn. By Walter Sichel. With 12
Illustrations.

GorTnx., By H. G. Atkins. With 13 Illus.

trations.
#*FeneLon. By Viscount St. Cyres. With

32 lllustrations.

School Examination Series

Edited by A. M. M. STEDMAN, M.A, Cr. 8vo.

!-‘uscu Examivation Parers. By A. M.
. Stedman, Thirteenth Edition.
A Kuav, jssued to Tutors and Private
Stndenu onl )nd on apphcauon
to the Edition.
Crown Bw. 6'.

LATIN EXAMINATION Puns. By A. M. M.
tedman, M.A. TAirteenth Edition.
Kevy (Fnru Edition) issued as above.

6s. net.

Grezx Exasmmnation Parzrs. By A. M. M.

B Bdition.

Sted , M.A.
."z i tiow) issued as above.
. gt
GramaN hAllﬂlAﬂml Parzzs. By R. J.
Morich, Sirth E

23, 6d.
KEv (Third Editien) issued as above.
6s. met.

Historv AND GEOGRAPHY EXAMINATION
Parers. By C. H. Spence,
Edition.

Puysics ExaminaTion Parexs. By R. E.

Steel, M.A,, F.C.S.
GENERAL KnowrzpGe Examinarion
Parers. By A. M. M. Stedman, M.A.
'k Edition.
xv (Third Edition) issued as above.
75. nel.

Exasmination Parens in Evorisx HisTorv.
By J. Tait Plowden-Wardlaw, B.A.

M.A. Se«ond
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3t

Social Questions of To-day
Edited by H. pe B. GIBBINS, Litt.D., M.A. Crown 8vo. 35, 6d.
A series of volumes upon those topics of :ocid, economic, and industrial interest

that are foremost in the public mind.
Traps Unmionism—Nzw anp Owo. By G.
Howell. Third Editicn.
Tug Commencx or Nations, By C, F.
table, M.A. Thsird Kdition.
I'ngALigN INvasion. By W. H. Wilkins,B.A.

Tux Rumar Exopus. Bv P. Anderson
Graham.
By Harold Cox,

A Suoum Working Day, By H. de B.
Gibbins and R. A. Hadfield.

B 1 LA An | into Rural
A eroptation By 1 1 Morer

Lano NAﬂonAuuﬂou.
B.A. Edition,

Trusts, PooLs, AND Corngrs. By J. Stephen
)um. .

Textbooks

P?ﬂk“sl'&“umzmi By Sidney H. Wells.
ition. » 8vo.
PRACTICAL By "H¥$troud, D.5c.,
MA. Cr. & w. 30
PracricAt, Cumstistav. Part 1. By W.
French, M.A. Cr.0ve. T thmn 12.6d.
Pucnun. CummisTry.  Part 11, sy“w.
rench, M.A., and T. H. Boardman, M.A.

Technology,

By R. W. Cooke
ayilor.

Women's Work. By L;dy Ditke, Miss
Bulley, and Miss Whitley.

SoCIALISM AND MoDEaN Tumsrr. By M.
Ksuffimann.
T"A' Prostzm or Tus Unemrroven. By J.
. n,
Liem N Wl.s‘;‘ LonboN By Arthur Sherwell,
M.A. Third Editien.

Tuz Facrorv Svsrem.
Tayl

Rartwavy Nationatszation. By Clemant
Edwards,

UNivERsiTY AND SuCIAL SETTLEMENTS. By
eason, M,

of 8cience,

Cr. 800, 1s.6d.
Exameres m Pumcs. B C.
Sehonl e e ar
Sl.ulu-rnvOnoutcc-mm-m
stan, B.Sc.. 1ead of
en \ Ham i
ment, E'é Hm l‘oeb“ Collon.
trated. Cr

Textbooks of

E, !lckoon.

AE
luse

Edited by G. F. GOODCHILD, B.A., B.Sc.,, and G. R, MILLS, M.A,
© Fully Hinstrated,

How"o Maxz A Dxzss. By J. A. E. Wood.
Third Edition. Cr. 802 138, 6d.

Carrtnrey AND Joinkry. By F. C. Webber.
Fe Edition. Cr. 8vo. " 3. 6d.

\ln.uunv, 'rnsou-rlcm. AND PracTiCAL.

“ .
An INTRODUCTION TO THE Stupy or Tex-
:;I‘.l Design. By Aldred ¥, Barker. Doy

3 6d,
Bun.nu’s’ Qum-rnu. By H. C. Grubb.

By Clare Hill. Second Editien. Cr.8vo. 2s. | _Cr. 8ve.
l‘zr.mnul. ARITHMETIC AND GEOMETR . Rttousst ETAL WORK, 3, A. C. Horth.
By C. T. Millis, M.1.LM.E. Cr. 80v. Cr. Bvo. 3s5. 64.
Theology, Handbooks of

Edited by R. L. OTTLRY, D.D., Professor ot Pastoral Theology at Oxford,
and Canon ol Christ Church, Oxforc.

The series is intended, in _lp‘rt
with trustworthy Text
of the questions dealt wi

to furnish the clergy

books, adequately representi:
; in ptn.tonukzu{eusbbto

and tuchas or m:dent:‘ of
on
e resding public an

accurate and concise statement of facts and principles in all questions bearing on

Theology and Religion.
T XXXIX. ArTicLes ovn:nu Cuuzcat or

6 one

Ax_tntrODUCTION TO THE HisTORY OF THE
Crezps. By A. E. ann. B.D.
Sov. 100 64

moi’nuwutnulﬁ;

AND AMERICA. Alfred Caldecett,

Demy Swe. 300, 4.

A Hisrorvor Eaury eumﬂaubocnma.
"J'u'.' Bethuns Baker, M.A. Demy Sven
08, :
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Westminster Commentaries, The
General Editor, WALTER LOCK, D.D., Warden of Keble College,
' M!nm:md&emhialhvdmtydm

‘The ebject of each commentary

linately, with
mintbe Revised Version as their basis,

nee of critical principles with loyalty to the

is
tolh.ptmnlgcnmtion. ’Reeﬁmw except
of textual criticism or philology ; but. takin,

, t0 interpret the author’s

S

will t
tholic

to eombme [

"nx Boox or Ganmsis. Edited with Intro- | Tue First Ensfu or PauL THE ArosTLR
duction and

Notes by S R. Dnm
Fourth Editien Demy Sve.

‘ns Boo: or Jon. Edned IZF. C. S. Gibeon,
D.D. emy 8vo. Gs.
(HE Acn ov ™E Aron..ns. Edited
B. Rackham, M.A. Dz vy 800, Sec

Cheaper Edltien. 1ot 6d.

70 THE CORINTHIANS, Edlud by H. L.
Goudge, M.A. Demy Sve.

R. | ToE Enstiz or ST, Jamxs. Edited with lo.
and

troduction and Notes by R. J. Knewling,
M.A. Demy8ve. 6s.

Part II.—FicTION

\lbanes! (E. Maria). SUSANNAH AND
ONE THER. Feurth Edition. Cr.

FHE.E‘LUNDER OF AN INNOCENT.
‘APRICIOU.E"CAROLINE. Second Edi.
..()CYE AND LOUISA. Second Edition.

8vo, 6.
ETER, A PARASITE. Cr.
[HE BROWN EVES OF VARY. “Third
Edzh'on. Cr. 8ve. 6s.
(R.) Autha of ‘Vice Verss.' A
BA ARD FROM BENGAL. Illunuted
by BERNARD Pn‘rnwcz. Third Edition.

B.chollerg%’vlns). Authorof ‘ Eben Holden.'
OF THE BLLbSLD ISLES.
Third Edition. Cr. 8
B.;ot (Richard). A ROMAN MYSTERY,
Edition. Cr,
[HE PASSPORT Fnrﬂl Ed, Cr.Svo. 63,
Blrlng-(lould (S.). ARMINELL. Fifth
Edition. Cr. 8vo. 6s.
URITi. FifRk Edition. Cr.8ve. 6s.
IN THE R R OF THL SI‘.A. Seventh

Editicn,

"‘l-g'.AP JAGEK ZlTA. Feurth Edition.
MARGERY OF QUETHER. Third
FEdition. Cr.

THE QUEEN Ol" LOVE. Fifth Edition.

Cr. 6s.
AC UETTA. Third Edition. Cr.8vo. 6s.
ALONE. Fifth Edition. Cr.8vo. 6s.
NOEMI. IMustrated. Fourth Editien. Cr.

r}m BROOM SQUIRE. Illustrated.
Fifth Edition. Cr. 8vo. 6s,

DARTMOOR IDYLLS. Cr.8ve. 6s.
T% PENN\'COHEQU!CKS. Third

Cr.
GUAVAS ‘I'HE TlNNER IMlustrated.
Second Edition. Cr. 8ve.
BLADYS. uunud.

Second  Edition.
PABO THB PRIEST. Cr. 8vo.
WINE.I::!ED. Iustrated. Sdeddm
”.
ROYSAL

. 6s.
GEORGIE. lllustrated. Cr. dov. 6s.
UILLET. lllustrated. C». lw. 6s.
CHRIS OF ALL SORTS. Cv. 8ve.
N DEWISLAND Second Edition. Cr.
LlTTLE TU'PENNY. A New Edition. 6d.
See Strand Novels and or
Boys and Gu'ls.
Barlow (Jane)) THE LAND OF THE
SHAMROCK v. 8ve. 6s. See also
Smnd Novels.
re (Robert), IN THE MIDST OF

ALARMS. Third Editien. Cr. 8vo. 6s.
THE MUTABLE MANY. Tkird Edition.

Cr. 8vo, 6s.
Tl-éE COUNJESS TEKLA. Third Edition.

7. 8vo, 6s.
THE LAD\’ ELECTRA. Second Edition.

Cr.
THE TEMPESTUOUS PETTICOAT
. Nstrated. Third Edition. Cr. 8vo.
See also Strand Novels and S. Cuao.
Begblo (Harold), THE ADVENTURES
IR JOHN SPARROW. Cr. 8ve. 6.
Belloc(Hllulre). EMMANUELBURDEN.
MERCHANT. th 36 INustrations by
G. K. Cnn'rurou.- Second Edition.
Cr. 8vo. 6s.

3
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Fictrion

~enson (E. F.) DODO. Yowrthk Edm‘on.
Cr. 8re. 6s. Scs llso Strand Nove!

3Isnson SUBJ I-:CT TO
VANITY. r.lw. 83:

‘nurne (Hnrold C.). See V. L-n brid,
.urton (J. Bloundelle YEAR
ONE. A Page of the mchllmluuon.

Hlustrated, C. 8vo,
HE FATE OF VALSEC. Cr. 8ve. 6s.
. BRANDED NAME. C7.800. 6s.
See also Strand N ls.

Zapes (Beﬂuﬂl;t or of ‘The e of
Wine.” THE E. TRAOR))INARY CO
FESSIONSOFDIANAPLEAS Third
Edition. Cr. 8
* JAY OF ITALY. Fun&u Cv.!u 6s.

LOAVES AND FISHES. Cr. 8vo.

THE TR AGED‘I

HE GREA EMERALD. .Cr.

i MVSTERY OF A BUNGALOW.
schEutm. Cr. Ow. Gs.

nd Nove!
-M'gfd (Huh). A FR“ LANCE OF

r, 8ve. 6s,
Stifford (Mn. W. K.). S« Stund Novels
and Books for Boys an:
~obb(;l":m). A CHANOE OF FACE.

.mlll &l}hrlo). A ROMAN%EI 2:;. TW&
Tewenty-Stxt ”.

: '\DE;I"TA. Twenty-Second Edition. Cy.
hELMA. Thirty-Third KEdftion. Cr.

\RDATH THE STORY OF A DEAD
SELF. Sixteenth Edition. Cr.8v0. 6s.
"HE SOUL 0!‘ LILITI'L Thivteenth Bdi-

tiom.

.onuwo'on. Fouvteenth Kditin. Cv.

‘\RABBAS‘ A DREAM OF TBB
WORLD'S TRAGEDY. Fortisth B,

*HE SORROWS OF BATAN, Fiftieth
dition. Cy. Bvo. 68,
rHE MASTER cmus'mm. 167¢h

Thousand,
.wpoui, rown:n- ‘A _STUDY 1IN
SUPR MACY. 1300k Thousand. Cv.

~o:;;g 1{‘\9” MAN: A SIMPLE LOVE
¢ 3 m L) o
m’ir ATOM. 4 Moo Tivelon.

DOV AN Bditim. Cr. o, s
Crocketi (8, B ppieney 7350 Widere;
5, Loci x'i. Tiivstrated,  Third

7. Sve,
THE STANDARD BEARER. Cv, Sev, 6s.
rokz- CM. ng OLD CANTON-
. Cr.

JOHANNA. smmm Cr. Sv0. 6.

33
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lI-ryé Author ‘When the
l(cih. ILDREN OF THE
Lo Quonk (W1 TH ‘imnccnucxor

%&N Third Edition, Cr.
THE CLOSED BOOK. Third Edition.

Cr. 8oo,
THE VALLEY OF THE SHADOW.
Illustrated. 7Aivd Edition. Cr.8ve. 6s.
BEHIND THE THRONE. Third Bdition.

6s,
unn-vm ‘8% ORRAIN. Second
KEdition. Cy.8ve. €s.
Leng (J. % Co-Autbor of ‘The
Gods,' MADAME

H

Datlin% the
BUTTERFLY, Cr.ln. 34. 6d.
SIXTY JANE. Cr.8

OF.T THE MACHINAT!ONS

E MY v, Bve.
I.ylll "Bd DERRICK VAUGHAN,
4and Thousand. Cr. Bve

?cmnyg.rmu- M.} Author of 101 wers
Kin Y OF LOYALTY
fxsn. Tluetrated, Third Edition. Cr.

Tl dition. Cr.8ve. 6s.
M 'HE SEA MAID.
1

M E FORTUNE OF
B. Third Editien.

M IEL ENDERBY'S
n. Cr. 8ve. 6s.
A wvvaivvnn ur senFfECTION. New
Edition. Cr. 8ve, 6s.
THE WAGES OF SIN. Fourteenth Edition.

« Seventh Edition. Cr.0ve. 6o

TLTU 5 40 e nnt oIW B AV

3,

Cr. 8ve.
n& CARISSIMA. Fourth Editien. Cv. -
THE cAgsu.ss gnmn Fourth Eds- '
THE HISTORY OF SIR RICHARD
cu.um

o P N oo AN ARSI ) - prhararnrs

-

> 8. B.R. 2. "xQ

o R

Ti
¥

V.
M

- o - .

See also Books .
Mans (Mre. W B, E) d'fﬁwssmu
Second Edition.
A oSt asun. 0t v Edition
THE PARISHOF HILBY. 4 New Editice
.
THE PARISH NURSK. Fourth Edition
C> v 6a
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FICTION

GRAN'MA'S JANE. Cr. 804 62,
HRS. PETE! HOWARD. Cr. 3vo. _6s.
CWINTER‘S TALE. A New KEdition.

ONE ANOTHER'S BURDENS. 4 New | N

Edition. Cr.2v0. 6s.
ROSE AT HONEYPOT. Second Ed. Co.
8vo. 6s. See also Bool
Marriott nrlu). Author
Column." GENEVRA. Second Edition

Cr. 8vs. 6s.
Marsh (Richard). TH TWICKI:N]!AM
jon. Cy.8v0, 6s.

PEERAGE. Second
A DUEL. C».8ve. 6:

THE%:‘MAR UIS OF PUTNEY. Second

h.
Mason (A. E &. uthot of ‘' The F
Feathers,’ etc. CLEMENTINA. lllnv
trated, Second Edition. Cv. 8vo,

‘Mathers (H: olol Author ¢f ‘Comin’ thro'
the Ryt. HONEY., PFourth KEdition.

Cr.
GRII"F OP' GRIFFITHSCOURT- Cr. bve.
THE F!RRYMAN. Second Editfon. Cr.

Muvell W, The Ragged
ang‘er. blEN. Smu Editien.

TH!". RAGGED MESSENGER- THM
Edition, Cr. 8ve.
FABULOUS FANCIES. Cr. 8ve, Gc.

Mo(l.. 'I'.). DRIFT. Second IJ{M

r. 8v0.
RIESURGAM Cr. 8vo. Ga.
VICTORY. Cr. :w.
See also Books fot Glrlt and Boys.

Mafedltll (Bllls). HEART OF MY

HEART.
Auth THE
CREAY R’zconcu.n.“c:.o'm. &,

THE SIGN OF THE

291»& lllm)i'uhd. Siath Edition.

IN THE WiStRL QF THE RISING.
Thivd Bdition. Cr. oe. 6or

THE RED DERELICT. Stcond Edition

| Highwa (:;ap M"“‘rﬁ'x'fﬁtn

TM&M Cr. ’

Morrison Anh.r). TALES OF MEAN
STREE Cr. 800 6s.
Agmw OF THE JAGO. Fouvth Edition.
TO wrmou TOWN. Setond Edition.

7. Sve.
CUNNING MURRELL. Cr.
m OLIIN HIWALI:M by

Cr &di.
DIVIII VANI‘I‘IE& Cn Son 6o,

35

Ne-blt gE.). g rs. E. Bhud). THE‘RED

Cr 6s.
See also Strand Novels,

orris (W, B.I. THECREDIT OI‘ THE
COUNTY. lllustrated. Second

Cr. 8ve. 6s.
THE E&l'iBARRASSlNG ORPHAN.

N IGEL'S VOCATION. Cr.8ve. 6s.
BARHAM OF BELTANA, Second Edition

6s.
See nlsa Strand Novels,

Olll t (Alfred). OWD BOB
ey S0 OF KENMUIR, .EI(MA
E mo-. Cr. 8ve. 62,
Ov&onbelu (B. thlp-). MASTER or
rd Editien. Cy. 8vé.
Ozenham (John). Andm of ‘Bnbo of
Grand B-you. ER OF WEBS.

Second Edi C
THE GA'IE OF THE DESERT. Fourth
Edition. Cr.

Plln (Blrry). THRE! FANTASIES,

LINDLEY KAYS. Third Edition. Cv.
8vo. 6s.

Plrkef {Ullbcr!). PIERRE AND HIS
Sixth Edition.

NRS. FALCHION. Fifth Edition. Cr.8ve.

’I‘HE TRANSI.ATION OF A SAVAGE.

Second Edition.
THE TRAIL OF ‘rHE SWORD. lus.

Cr.

trated. Nintk Edition. C». 8 6s.

WHEN VALMOND CAME TO PONTIAC H
The Story of a Napoleon. F{7A
Edition. Cr. luo. Gs.

AN ADVENTURER OF THE NORTH!
e Last Adventures of ‘Pretty Pierre.’
Third Edition. Cr.8vo. 6s.

THE SEATS OF THE MlOHTY.

Lilus-
trated. Fowrteenth Edition. Cr. Sve. (..

THE BATTLE OF THE STRONG: a
gdom. l lustrated.

f Two
Fih Edition. Cr. boo

THE POMP Or THE LAVILIT‘!’ES.
Smudtdm‘u. Cr.m 3. 64,

E FOOTSTEPS
25‘ A TI-‘ROI).I. llustrated.  ThAird

Cr. 8ve. 6s. .
1 CROWN THEE KING. With Tustre-
::m by l'm Dadd and A. Forrestier.
v, 3o,

Phcl_llpo.xn (&a-). LYING PROPRI‘I‘S.
CHILDREN OF E!E MIST. IW Edi-
'rux HUMAN BOY. With
.y 'y lm
SONS or m NOIN!NG. " Second
Edition.
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THE RIVER, T Zdition. Cr. Sve. Gs.
TH mnu:u HISOIII. Third

% WOMAMN.” Fourth Edition.
sﬁdcx u"inxm Wik s Froatie-
plecs. Third Kdit ”. S0,

*THE POI‘I‘IIIVI. Cr.h ﬁ.
Ses also onls

s S o A1, T

ifIA Edition. Cr. Sve.
I!IEIDLI. MMM Cr. 80o. 6o,
‘Wuh ‘Dead Man's Rock.’ THE
Ly l‘l'l wOoLr. J'md Kdition. Cr.
:::l H.:,YOR or T:'C‘W. Cv. S0, &.o
E WOO!NG F

lﬂl‘ "“w dition. Cy. Sve.

THE PRINCE OF LISNOVER. Cr. Boe.

04,
Rhys ) and Ancther, THE DI.
VLSOVt AAnmther, i, DL

Donorny Gwyn Jerracys. Cr. 8ve. 6s.

Ridge (W. Petth LOST PROPERTY.
Afcn(d um.-. Cr. 8ve. 6s.

KRB, Saond Bdition. Cr. 8ve. 6s.
A BON OF THE STATE. A New Zdition.

” Sve,

A BREAKIR Ol‘ LAWS. 4 New Edition.

», Svo, Y 6d,
HRB. GALKR'S !USlNISS. Illustrated.
Second Kdition. Cr. Sve,

BI‘.CRETARY TO BAYNE. ld P. Cr. %o
m“\?{.‘ l(.Ml'& Dlvl‘ 0.). THE TRUTH.

a. D, 'nu: HEART OF
mn (fhcmﬁ‘ WOOD. Cr. 8w
30, o4,

S Ll D

1IN TCAND  PRINCESS.
Second Edition, C

ADANDONED. Cr. boor o
n?“A "lbtloyundotrh.w
Sergesat (Ade ANTHEA'S WAY.
» oo (CA el

THI PIOORISQ OF RACHAEL. On
‘I‘MElill\’s‘l' IV or Tl’lt MOAT. Sesend

N '», tvo,

MRS, LYGON'S HUSBANB Cn boo. 6o,
THE COMING OF THE RANDOLPHS.

(4 Iu:‘“&.

Bes Btrand Novela

Shansea (W, ) THE MESS DECK

(v 800, 30 04,

B=¢ also Kirand Novel,

Ilhestrated.

.
[}

Messrs. METHUEN'S CATALOGUE

wm DEEPRSEA VAGA-
Son,

ﬁ‘r (Vance). SPINNERS OF

Cr. Svs. Ge.

U!f-tm Armmvmeou-
ONP

Cr. Soa. 6s

(P.Ul). BY A FINNISH
LAKE. Cr.8ve. Ge. a
”.

THE SONG OF THE rom'r.
Sve. alsoStrand N
Wllt:(B. ). THE ANClm LAND-
MARK : A Keatucky Romance. Cv. Sve.
: B. Marriett) ALARUMS

Watsea (H.
AND EXCURSIONS, Cr.8os 62
CAPTAIN FORTUNE. Third Eaitien.

Cr.

TWISTED EGLANTINE. Wih 8 fius-
gnl:::by‘:nmx CraG. Second Bdition.

*THE HIGH TOBY. With a Frontispiece.
Cr. 8ve. Gs. See also Strand Novels.
Wolll (H. a.. THE SEA LADY. Cr.

Shnl;, Auth. :of ‘ A Gentleman
&Eﬁ.l‘ﬂﬁ RED ROBE.
Widl Illustrations WoobvitLe.
Nindun Edmu. Cr 8ve, 6s.
( '{. Authorof ¢ The Blased
'l‘rul. CONJU OR'S HOUSE. A
zlo..m Trail. Second Edition.
7. 8ve.
White (anc:y)- T!ll SYSTEM. Thkird

THE PATIENT “AN. Second Edition.
Cr.8ve. 6s.

Willlamsoa (Mrs. C. N.), Author of ‘The
Barnstormers.* THE ADVENTURE
OF PRINCESSSYLVIA. Cr. 8vs. 3¢.64.

THE WOMAN WHO DARED. Cr. 8ve. 6s.

THE SEA COULD TELL. Second Edition.
Cr. Sve. 65,

THE CASTLE Ol‘ Tlll SHADOWS.
Third Edition,

PAPA. Cr. 8ve. 6:.

‘I.AD:"{BETTY ACROSS THE WATER.

Willlamson $ l.). THE
LIGHTNI GCONDUC'I‘O : Being the
Romance of a Motor

D 7 Cr. tos. 6s.

THE PRINCESS PASSES. Ilustrated.
Sixth Edition. Cr. 80 6s.

MY FRIEND THE CHAU!-T!UI. With

lm Sixth Edition. Cr.

‘W (*u\. Auwthor of ‘Uriah the
ittite.'  THR PATHWAY OF THE
PIONEER. Cr.%ee. 6.

Kegye
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'.l'ho Strand Novels

r. Sve, Cloth, 1s. net. '

ENCOURAGED by the great and ltudy ulo ol tluit Supenny Noveh Messrs, Methuen have
determined to issue issue & new series of a low price u the title of ‘ The STRAND
Novers.! These books are well wiaud .nd well bound in clath, and the excellence o: their
a‘:htynyh gauged from the names of those authors who contribute the early volumes of

MmMetbmvoddpohtuttbnthoboohmugoodMu as a six shillin,
ncel, thatthqmboundinclothwdm paper, and that their price is cShillln n
They 'feel sure that the blic will appreciate ood and cheap literature, and

- be seen at all good
The first volumes ue—

Balfour (Andrew). VENGEANCE IS
MlNE.

TO ARMS.
. Barl .Oould(s.). MRS. CURGENVEN
.. OF U EN.
*DOMIT
‘THE FROBlSHERS.
llcrlw (Jane), Author of ‘Irish ldylls.
TH EAST UNTO HE

S‘l‘
A CREEL OF lRlSl{ STORIES

?a‘:rs(kc?xn)?l THE CTOTlg‘m

Bartram (George). THIRTEEN EVEN.
w of ‘Dodo.' THE
A STRETCH OFF
E POET'S CHILD.
HE BARRYS,

tS.
% ACROSS THE

E.
\ WINTER'S FIRE.

THE BRANDED PRINCE.

'{(l)‘ll FOUNDERED GALLEON.

mmh} Mrs. W. K. A FLASH OF
cfu‘{-”rfu 81 % THE DOCTOR
OF THE. *

Corniord (L 1.Cope). 'SONS OF ADVER-

Crane m). WOUNDS IN THE
m(m B g{u ROMANCE OF
- i“"'"”l THE BLACK WOLF'S

“ﬂgru.m THE SIN OF




8 MEsSsRS. METHUEN'S CATALOGUE

‘HE TWO MARY'S.
renny (Mrs. F. A). A MIXED MAR.

*hitl Bdea). THE STRIKING
HETR (Bde)

"ANCY FREE.

2andall(J.). AUNT BETHIA'S BUTTON.
Raymond (Walter). FORTUNE'S DAR-

‘Rayner (Olive Pratt), ROSALBA,

hys (Grace). THE DIVERTED VILL.
AGE.

t(Bdith), OUT OF THE CYPRESS

Books for Boys and Girls
Ilustrated. Crown 8vo. 3s. 6d.

T'ue GeTTING WxLL oF Donoruy. By Mrs.
W. K. Clifford. Second Kdition.

Tue IcxLanDEr’s Sword. By S. Baring-
Gould,

OxnrLy A Guarp-Room Doc. By Edith XK.
Cutheil.

Tuz Doctor or ThHE Juuixr. By Humry
Collingwood.

LirTLe PeTEr. By Lucas Malet. Second’
Edition. By W

MasSTER ROCKAFELLAR'S VOYAGR.
Clark Russell.

THe SxcreT or Mapame pr Mowsvc. By
the Author of ** Mdlle, Mori."

Svp BxLToN : Or, the Boy who would not go
to Sea. By G. Manville Fenn.

Tue Rep GranGe. By Mrs. Molesworth.

A Gire or THE Psorie. By L. T. Meade.
Second Edition.

Hzrsy Girsy. By L. T, Meade. ss. 64

Tus HonouxasLx Miss. By L. T. Meade.

THERE WAS ONCE A Prince. "By Mrs. M. E.

Mann.
WngN ARNOLD comes Home. By Mrs. M. E,
Mann.

The Novels of Alexandre Dumas
Price 6d. Double Volumes, 13.

usex MuskzTeRes. With a lon
T.'.T‘uiolby“ Lang. Doubli

volume.
Tuz Paince or Tuinves. Second Edition.
Renix Hoon. A Sequel to the above.
Tur Comsican MERS.
GERORGES.

Cror-Earxp Jacquor; Janm; Esc.
TweENTY YEARS APTER. JDu‘»hvol
AMAURY.

Tue Castre or ErrsTRIN.

THE SNowBALL, and SULTANBTTA.
?Cl‘l:l; ox, Tuz Weopine Gown.
CT!




Tvr Brack Turir.
Tug ViCONTE DE BRAGELONNE.
Purt 1. Louise de la Vallitee. Deuble
Volume,
Part 11. The Man in the Irom Mask.
Double Volume.
Tne Convicr’s Sow.
Tre WoLr-LEADER.

.NanoON; or, Tux Wouzn' War. Deuble

volume,
PavLINg ; MURAT; AND Pascar Bauwo.
THE ADVENTURES OF Carum PamrniLe,
FERNANDR. '
GasrizL Lamszar.
CaTHERINE BLum:
Tue Cuxvarizsr D'HArRMENTAL.
" volume.
SYLVANDIRE.
Tux FENCING MasTER.
Tur REMINISCENCES OF ANTONY,
CoNSCIRENCR.
‘Prre LA Ruine,
*Tux GREAT Massacax. The first part of

Avarze. The second part of
UCK SHOOTER.

Double

*Hexnri or
Queen
*Tuzg WiLD

THr Prince_or Tmnu. Tilustrated in
Frank A

Rosin Hoob THE Ou-ruuv * Mustrated in
Colour by Frank Ad:

by Frank Adams. 1s. 6d.
Gzon.n. Tllustrated in Colour by Munve Orz.

'rv;a‘;rv Yn:u ArtEr. Illustrated in Colour

Axluny.  lllustrated in Colour by Gordon
Browne. as.

THE Snowsait, and SurTAnzrra, [llus.
trated in Colour by Frank Adams. sz,

THE VicouTE b2 BRAGELONNE. lllustrated in
Colour by F Adam:

s,
Part 1. Louise de ia Vallidre, M’.
Part 1. The Man in the Iron Mask.

'CIor-En:n jacz’oﬂ !Alll’ Etc, ll o

Tu: Cuﬂ.: or ErrstriN, lll-mu in
Colour by Stewart Ort. 13, 64.

Actt. Illustrated in Colour by Gordon
Browne. 1s.

*CeciLk ; or, Tux Wtonm Cowxn. 1lllus.
mts in Colour by D. Murray
18 o

Demy bve. Cloth. *Tug ADVENTURES OF CAPTAIN PampinLe,
Tuz Tuazx_ MusxkeTaens. lllustrated in lllustrated in Colour by Frank Adams.
Colour by Frank Adams. os. 6<% 3s. 6d.
Methuen’s Sixpenny Books
A‘j‘ﬁ“ Jm). PRIDE AND PRE. s'ﬁ? . BM)- ACROSS T!Il

BW(RICM). A ROMAN MYSTERY.
Blllonr Réml BY STROKE OF

Burlng-ﬂo-ld (S.. FURZE BLOOM.

CHEAP JACK ZITA.

KITTY ALONE.

URITH.

THE BROOM SQUIRE.

IN THE ROAR OF THR SEA.

NOEMI,

A BOOK OF FAIRY 'ru.r.s. llhmud.

TTLE TU'PENNY,

i ‘%22:.’."“‘%:,";1. BAXTER,

ouﬁn ALl g"r

THE MIDST OF ALARMS.
e E COUNTKESS TEKLA.

THE MUT. m):‘ MANY,

Breatd s:um 1

nrja:,-& <. I.S. 1!;!: HEART OF

CI"EII'(MI’D)..(' Tota’). ANNE MAULE.
N(W‘)o THE LAKE OF
Clifford (Mrs. W. K. A FLASH OF

SUM
zlolll.s. KEITH'S CRI{ THE NIOOIR
orreys,
KNIGISTS

“EREA ‘PW -k A BUSINESS IN

Ctoluf {%&l B.M.). PEGGY OF THE
A S‘l‘A‘l‘E SECRET.
JORANNA
TH
Ihsrn &'Alnfh E VISION OF

WA. Cetian)y ROUND THE RED
A VOYAGR
Aumcws.

CO SOMTI
Tﬂﬂl DELIGHT




L ON THE
E GREEN
TFOLLY.

¥ MATRI.
JON.
N TRAVEL.
INCA'S
i CRUISE,
. GRIMM'S
'F MARK.
F COUNT
Tm: DOLLY DIALOGUES
Hmng}g { W.» DEAD MEN 'rELL
u{)nlu- (.l. ‘H.. THE THRONE OF
THE HUNCHBACK OF
\3ESTL}W é'
Mv:%t-\’oau(s. K.). THE TRAITOR'S

W
Linton (B. THE TRUE HIS.

TORY OF OS%lU

et (Lucas;
NSEL OF PERFECT
Mrs. M. BE.» MRS. PETER

ARD,
A LOST ESTATE.

THE CEDAR STAR.
Marchmont é W.). MISER HOAD-
LEY'S SECRET,

A MOMENT'S ERROR,

Marryat |n PETER SIMPLE.
JACOB FA.I HF

Marsh (Richard). 'rm; TWICKENHAM
PEERAGE.

THE GODDESS.

THE JOSS.

Mason (A. E. W.). CLEMENTINA.

Mathers q‘lolen). HONEY.
GRIFF OF GRIFFITHSCOURT.

MESSRS. METHUEN’S CATALOGUE

¥

re

Hese <> 2 OHE 0Z> PXEEROT™ THE T OSVNQOERCHOZZ XXX XXP

w-mn(n. B. Marriot). THE ADVEN.

TURER
Weekes (A. B.k PRISONERS OF WAR.
Wells (ll. 0.). 'HESTOLEN BACILLUS.

*Whi A PASSIONATE
PlLGll M

N L. . 5.
LB e, WP T N AR s v
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